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A HISTORY OF THE BAPTISTS
PREFACE

IN ATTEMPTING to write a history of the Baptists no one is more aware of
the embarrassments surrounding the subject than the author. These
embarrassments arise from many sources. We are far removed from many of
the circumstances under survey; the representations of the Baptists were often
made by enemies who did not scruple, when such a course suited their
purpose, to blacken character; and hence the testimony from such sources
must be received with discrimination and much allowance made for many
statements; in some instances vigilant and sustained attempts were made to
destroy every document relating to these people; the material that remains is
scattered through many libraries and archives, in many lands and not always
readily accessible; often, on account of persecutions, the Baptists were far
more interested in hiding than they were in giving an account of themselves
or their whereabouts; they were scattered through many countries, in city and
cave, as they could find a place of concealment; and frequently they were
called by different names by their enemies, which is confusing. Yet it is a
right royal history they have. It is well worth the telling and the preserving.

It must be borne in mind that there are many sources of Church History.
Broadly speaking we have Eastern and Western; and a want of discrimination
in these sources, and frequently an effort to treat Eastern and Western
churches as identical, has caused much confusion. A right understanding of
these sources will clear up many dark corners. For example it is undoubtedly
true that the Waldenses originated in the West and the Paulicans in the East,
and that they had a different history. In later centuries they came in contact
one with the other, but in origin they were diverse. Any effort to treat them as
one and the same people is misleading. In my judgment both parties were
Baptists. The above distinction will account for many minor differences, and
even today these sources will be found coloring Baptist history.

It may be thought by some that on account of its length the chapter on "The
Episode of John Smyth" is out of proportion with the rest of the hook. It must
be remembered, however, that any information in regard to the complicated
history of the Nonconformists of that period is welcome. As a matter of fact,
several subjects are here grouped; and as all of them require notice it is
believed that unity of thought, as well as length of discussion, is preserved by



the method here adopted. Many questions were then raised for the first time
among English Baptists which find expression today among all schools of
Baptists.

The question has often been asked: "Were all of the ancient parties mentioned
in these pages in absolute or substantial accord with all of the doctrines and
customs of modern Baptists?" The question can be answered with unerring
accuracy: certainly not. Nor is there anything strange in the reply. It is well
known that Baptists, Mennonites, and Quakers in their history have much in
common, but while they agree in many particulars there are essential
differences. There are marked differences among modern Baptists. Even a
superficial examination of the views and customs of Russian, English and
American Baptists would reveal to an observer this fact. We need not go
beyond the history of American Baptists for a convincing example. At first,
Arminian doctrines largely prevailed in this country; at a later date,
Calvinistic principles prevailed. Oftentimes the same persons have changed
their opinion. Many of the Baptists in Virginia were Arminians, but after
passing over to Kentucky some of them became rigid Calvinists. Inside the
Baptist denomination today there are persons, and doubtless churches, who
are Arminian, and there are other persons and churches who are Calvinists.
There are also Unitarians and Higher Critics, as well as Evangelicals among
Baptists. One who has a mind for such things could magnify these
differences to an indefinite extent.

Adequate reasons might be assigned for all of this. Baptists have never had a
common creed, and it 1s equally true that they have never recognized any
authoritative creed. They desire no such standard. Their attitude toward free
speech and liberty of conscience has permitted and encouraged the largest
latitude in opinions. Yet none of us would care to increase these differences
or make more acute the variations.

One who stops here would have only a superficial understanding of the
history and polity of Baptists. Their ties of organization are so slender, their
government so democratic in nature, and their hardy independence so
universal, that it has been a wonder to some historians and a mystery
inexplicable to those who have not understood their genius, how they have
retained their homogeneity and solidarity. But holding as they have ever done
the absolute and unconditional authority of the New Testament as the sole



rule of faith and practice in religious matters, they have had with them from
the beginning a powerful preventive to error, and a specific corrective when
there has been an aberration from the truth.

All of these things, and more, must be taken into account when we come to
consider the various parties and persons discussed in the pages of this history.
These parties were persecuted, scattered and often segregated. They lived in
different lands and frequently had no opportunity to compare notes. There
were great controversies, and frequently new roads were to be blazed out,
intricate doctrinal problems to be solved, and complicated questions to be
adjusted. In the insistence upon some great doctrine, it may have happened
that some other doctrine of equal or relative importance did not sustain its
proper position for a time. Wrong views were sometimes maintained, false
doctrines introduced and defended. Much allowance must always be made,
especially in considering the doctrinal views of Baptists, for the fact we are
frequently indebted to a zealous and prejudiced enemy for much of our
information. It is not safe without support to trust such testimony.

Many examples might be introduced to show that some of these parties might
not be recognized by some Baptists now-a-days. The Montanists, the
Novatians, and the Donatists held diverse opinions, not only from each other,
but from the teachings of the New Testament; but they stressed tremendously
the purity of the church. It is possible that the Paulicians were Adoptionists.
There have always been different views in regard to the birth of Jesus. Some
of the Anabaptists held that Jesus was a man, and that he did not derive his
manhood from Mary, but passed through her as a channel. The Adoptionists
held that Jesus was endowed with divinity at his baptism. Most modern
Baptists hold that Jesus became incarnate at his birth. There were some
Baptists who held the vagaries of Hofmann and other Baptists who followed
the more sane and rational course of Hubmaier. No effort is here attempted to
minimize, or to dismiss as trivial, these variations.

Perhaps absolute and unconditional uniformity 1is unattainable. Such
uniformity was never, perhaps, more vigorously pressed than it was by
Archbishop Laud, with a dismal failure and the tragic death to the prelate as
the result.

The wonder, however, is not that there were variations in these diverse
conditions, but that there could be any homogeneity or unity. Through all of



the variations, however, there has been an insistence upon some great
fundamental truths. There has ever appeared the vital necessity of a
regenerated life; a church pure and separate from the ungodly; believers’
baptism; a simple form of church government; the right of free speech and
soul liberty; and the permanent and paramount authority of the New
Testament. Whatever may have been the variations in any or all of these
parties, on the above or kindred subjects, the voice of the Baptists has rung
out clear and distinct.

The testimony here recorded has been taken from many sources. I doubt not
that diligent search would reveal further facts of the highest value. As a
matter of fact I have a great accumulation of material which would extend
into several volumes. In my judgment a Commission should he appointed
with ample means to make a thorough search in the Archives of Europe.

I am well aware of the imperfections of this book, but it presents much data
never before found in a Baptist history. I have throughout pursued the
scientific method of investigation, and I have let the facts speak for
themselves. I have no question in my own mind that there has been a
historical succession of Baptists from the days of Christ to the present time It
must be remembered that the Baptists were found in almost every corner of
Europe. When I found a connection between one body and another that fact is
stated, but when no relationship was apparent I have not tried to manufacture
one. Straight-forward honesty is the only course to pursue. Fortunately,
however, every additional fact discovered only goes to make such
connections probable in all instances.

I have an expectant attitude toward the future. I heartily welcome every
investigation, for truth has nothing to fear from the light.

THE AUTHOR



CHAPTERI
THE NEW TESTAMENT CHURCHES

The Great Commission — A Definition of a Church — A Voluntary
Association — A Church Not National or General — The Officers of a Church
— The Ordinances — The Proper Subjects of Baptism — The Form of
Baptism — The Lord’s Supper — The Ordinances as Symbols — The
Churches Missionary Bodies — The Continued Existence of the Churches.

AFTER our Lord had finished his work on earth, and before he had ascended
into glory, he gave to his disciples the following commission: "All authority
is given to me in heaven and in earth. Go ye therefore, and teach all nations,
baptizing them into the name of the Father, and of the Son, and of the Holy
Spirit: teaching them to observe all things whatsoever I have commanded
you: and, lo I am with you always even unto the end of the world. Amen"
(Matthew 28:18-20). Under the terms of this commission Jesus gave to his
churches the authority to evangelize the world.

A New Testament Church is a company of baptized believers voluntarily
associated together for the maintenance of the ordinances and the spread of
the gospel of Jesus Christ. The distinctive characteristics of this church are
clearly marked in the New Testament.

Such a church was a voluntary association and was independent of all other
churches. It might be, and probably was, affiliated with other churches in
brotherly relations; but it remained independent of all outward control, and
was responsible to Christ alone, who was the supreme lawgiver and the
source of all authority. Originally the teachers and the people conjointly
administered the affairs of the church.

In the New Testament sense of the church there can be no such an
organization as a National or General Church, covering a large district of
country, composed of a number of local organizations. The church, in the
Scriptural sense, is always an independent, local organization. Sister churches
were "united only by the ties of faith and charity. Independence and equality
formed the basis of their internal constitution" (Edward Gibbon, The History
of the Decline and Fall of the Roman Empire, 1. 554. Boston, 1854). Gibbon,
always artistic in the use of material, continues: "Such was the mild and
equal constitution by which the Christians were governed for more than a
hundred years after the death of the apostles. Every society formed within



itself a separate and independent republic; and although the most distant of
these little states maintained a mutual, as well as friendly, intercourse of
letters and deputations, the Christian world was not yet connected by any
supreme or legislative assembly" (Ibid, 558).

The officers of the church were first, pastors, indifferently called elders or
bishops, and, secondly, deacons. These were the honorable servants of a free
people. The pastors possessed no authority above their brethren, save that by
service they purchased to themselves a good degree of glory.

The more recent Episcopal writers, such as Jacob and Hatch, do not derive
their system from the ancient Scriptural form of government, but always
acknowledge the primitive congretional form of government, and declare that
episcopacy i1s a later development In the New Testament, elder and bishop are
different names to describe the same office. Dr. Lightfoot, the Bishop of
Durham, in a very exhaustive discussion of the subject, says:

It 1s clear, that, at the close of the Apostolic Age, the two lower
orders of the three fold ministry were firmly and widely established;
but traces of the episcopate, properly so-called, are few and
Indistinct . . . The episcopate was formed out of the presbyterial
order by elevation; and the title, which originally was common to
all, came at length to be appropriated to the chief of them (Lightfoot,
Commentary on Philippians, 180-276).

Dean Stanley represents the same view. He says:

According to the strict rules of the church derived from those early
times, there are but two orders, presbyters and deacons (Stanley,
Christian Institutions, 210).

Bichard B. Rackliam (The Acts of the Apostles cii), A. D. 1912, says of the
word bishop (episcopos):

We may say at once that it had not yet acquired the definite sense
which it holds in the letters of Ignatius (A. D. 115), and which it still
holds today, viz., of a single ruler of a diocese. From Acts 20:28,
Titus 1:6, 7, and comparison with 1 Timothy 3:2f., we should
conclude that episcopus was simply a synonym for presbyter, and
that the two offices were identical.

Knowling (The Expositors Greek Testament, II. 435-437) reviews all of the



authorities, Hatch (Smith and Cheetham, Dictionary of Christian Antiquities,
I1.1700), Harnack (Gebhardt and Harnack, Clement of Rome, ed. altera, 5),
Steinmetz, etc., and reaches the following conclusion:

This one passage (Acts 20:28) is also sufficient to show that the
"presbyter" and the "bishop" were at first practically identical.

Jerome, at the end of the fourth century, reminds the bishops that they owe
their elevation above the presbyters, not ac much to divine institution as to
ecclesiastical usage; for before the outbreak of controversies in the church
there was no distinction between the two, except that presbyter was a term of
age, and bishop a term of official dignity; but when men, at the instigation of
Satan, erected parties and sects, and, instead of simply following Christ,
named themselves of Paul, of Apollos, or Cephas, all agreed to put one of the
presbyters at the head of the rest, that by his universal supervision of the
churches, he might kill the seeds of division (Hieron. Comm. ad Tit. 1:7). The
great commentators of the Greek Church agree with Jerome in maintaining
the original identity of bishops and presbyters in the New Testament. Thus
did Chrysostom (Hom. i. in Ep. ad Phil. 1:11); Theodoret (ad Phil. 1:1);
Ambrosiaster (ad Eph. 4:11); and the pseudo-Augustinian (Questions V. et N.
T. qu. 101).

There were two ordinances in the primitive church, baptism and the Supper
of the Lord. Baptism was an outward confession of faith in Christ. It thus
expressed a belief in the death, burial and resurrection of Jesus Christ, and a
subsequent resurrection of all believers through the eternal Spirit.

Only believers were baptized and that upon a public profession of faith in
Jesus Christ. The church was composed of believers or holy persons. The
members were called in the New Testament "beloved of God, called to be
saints"; "sanctified in Christ Jesus"; "faithful in Christ"; "God’s elect, holy,
and beloved." The conditions of membership were repentance, faith,
righteousness, and the initiatory rite of baptism, which was symbolical of the
changed life.

In this connection it is interesting to note that all the Pedobaptist Confessions
of Faith include only believers in the definition of the proper members of a
church, The following definition of a church is taken from the Augsburg
Confession of Faith of the Lutheran Church. It fairly represents all the rest. It
says:



To speak properly, the church of Christ is a congregation of the
members of Christ; that is, of the saints, which do truly believe and
rightly obey Christ.

So universal is this definition of a church in all of the Confessions of Faith
that Kostlin, Professor of Theology in Halle, say’s: "The Reformed Confes-
sions describe the Church as the communion of believers or saints, and
condition its existence on the pure preaching of the Word" (Kostlin, Schaft-
Herzog Religious Encyclopaedia, 1. 474).

The above definition, consistently applied, excludes infant baptism, since
infants are incapable of faith, which always, in the New Testament, is a
prerequisite to baptism. The New Testament teaching is quite clear on this
point. John the Baptist required that those who were applicants for baptism
should experience repentance, exercise faith, make a confession of sin and
live a righteous life (Math. 3:2; Acts 19:4). Jesus first made disciples and
then baptized them (John 4:1), and gave distinct commandment that teaching
should precede baptism (Math. 28:19). In the preaching of the apostles
repentance antedates baptism (Acts 2:38): the converts were filled with joy,
and only men and women were baptized (Acts 8:5, 8, 12). There is no
account or inference implying the baptism of an infant by Jesus or his
apostles. This 1s generally conceded by scholars.

Dollinger, a Catholic scholar, Professor of Church History in the University
of Munich, says: "“There is no proof or hint in the New Testament that the
apostles baptized infants or ordered them to be baptized" (John Joseph
Ignatius Dollinger, The First Age of the Church, I1. 184).

Dr. Edmund de Pressense, a French Senator and Protestant, says: "No
positive fact sanctioning the practice (of infant baptism) can be adduced from
the New Testament; the historical proofs alleged are in no way conclusive"
(Pressense, Early Years of Christianity, 376. London, 1870).

Many authors of books treating directly on infant baptism affirm that it 1s not
mentioned in the Scriptures. One writer only is here quoted. Joh. W. F.
Hofling, Lutheran Professor of Theology at Erlangen, says: "The sacred
Scriptures furnish no historical proof that children were baptized by the
apostles" (Hofling, Das Sakrament der Taufe, 99. Erlangen, 1846. 2 vols.).

A few of the more recent authorities will not be amiss on this subject. The
"Encyclopedia of Religion and Ethics," edited by Professor James Hastings



and Professor Kirsopp Lake, of the University of Leyden, says: "There is no
indication of the baptism of children" in the New Testament.

The "Real Encyklopadie fur Protestantiche Theologie und Kirche" (XIX. 403.
3rd edition), the great German encyclopaedia, says:

The practice of infant-baptism in the apostolic and post-apostolic
age cannot be proved. We hear indeed frequently of the baptism of
entire households, as in Acts 15: 32f; 18: 8; 1 Cor. 1: 16. But the last
passage taken, 1 Cor. 7:14, 1s not favorable to the supposition that
infant baptism was customary at that time. For then Paul would not
have written "else were your children unclean."

Principal Robert Rainy, New College, Edinburgh, Presbyterian, says:

Baptism presupposed some Christian instruction, and was preceded
by fasting. It signified the forgiveness of past sins, and was the
visible point of departure of the new life under Christian Influence’
and with the Inspiration of Christian purposes and aims. Here it was
the "seal" which concerned a man to keep inviolate (Rainy, Ancient
Catholic Church, 75)

The form of baptism was dipping, or an immersion in water. John baptized in
the river Jordan (Mark 1:5); and he baptized in Aenon near to Salim "because
there was much water there" (John 3 :23). Jesus was baptized in the Jordan
(Mark 1:9), and he "went into the water" and he "came up out of the water"
(Matthew 3 :16). The symbolical passages (Rom. 6:3, 4; Col. 2 :12), which
describe baptism as burial and resurrection make it certain that immersion
was the New Testament act of baptism.

This, indeed, is the meaning of the Greek word baptizein. The word is
defined by Liddell and Scott, the secular Greek lexicon used in all colleges
and universities, "to dip in or under the water." In the lexicon of J. H. Thayer,
the standard New Testament lexicon, the word is defined as an "immersion in
water." All scholarship confirms this view. Prof. R. C. Jebb, Litt. D.,
University of Cambridge, says: "I do not know whether there is any
authoritative Greek-English lexicon which makes the word to mean ‘sprinkle’
or to ‘pour.’ I can only say that such a meaning never belongs to the word in
Classical Greek" (Letter to the author. September 23, 1898). Dr. Adolf
Harnack, University of Berlin, says: "Baptism undoubtedly signifies
immersion. No proof can be found that it signifies anything else in the New



Testament, and in the most ancient Christian literature" (Schaff, The Teaching
of the Twelve, 50).

Dr. Dosker, Professor of Church History, Presbyterian Theological Seminary,
Louisville, says:

Every candid historian will admit that the Baptist. have, both
philologically and historically, the better of the argument, as to the
prevailing mode of baptism. The word baptizo means immersion,
both in classical and Biblical Greek, except where it is manifestly
used in a tropical sense (Dosker, The Dutch Anabaptists, 176
Philadelphia, 1921).

Nothing is more certain than that the New Testament churches uniformly
practiced immersion,

The Lord’s Supper shows forth the death of the Saviour till he shall come
again. It is a perpetual memorial of the broken body and the shed blood of the
risen Lord. In the Scriptures the Lord’s Supper is always preceded by the act
of baptism, and there is no account of any person participating in the Supper
who had not previously been baptized. That baptism should precede the
Lord’s Supper is avowed by scholars of all communions.

Dr. William Wall sums up the entire historical field when he says: "For no
church ever gave the communion to any persons before they were baptized. . .
Since among all of the absurdities that ever were held, none ever maintained

that any person should partake of the communion before he was baptized"
(Wall, The History of Infant Baptism, 1. 632, 638. Oxford, 1862).

The Baptists have always insisted that the ordinances were symbols and not
sacraments. Indeed this is the heart of their contention.

President E. Y. Mullins has concisely stated the historical contention of
Baptists in the following words:

They have seen with great vividness and clearness of outline the
central spiritual elements of Christianity. With a like vividness and
clearness they have perceived the significance of the outward form.
For them it has seemed as if the very life of Christianity depended
upon keeping the spiritual and ceremonial elements in their respect-
ive places. Christian history certainly justifies them in their view.
Forms and ceremonies are like ladders. On them we may climb up



or down. If we keep them in their places as symbols, the soul feeds
on the truth symbolized. If we convert them into sacraments, the
soul misses the central vitality itself, spiritual communion with God.
An outward religious ceremony derives its chief significance from
the context in which it is placed, from the general system of which it
forms a part. If a ceremony is set in the context of a spiritual system
of truths, it may become an indispensable element for the
furtherance of those truths. If it is set in the context of a sacramental
system, it may and does become a means for obscuring the truth and
enslaving the soul. It is this perception of the value of ceremonies as
symbols and of their perils as sacraments which animates Baptists in
their strenuous advocacy of a spiritual interpretation of the
ordinances of Christianity (McGlothlin, Infant Baptism Historically
Considered, 7).

The early churches were missionary bodies. They were required to carry out
the great commission given by our Lord. The obedience to the missionary
program laid out by the divine Lord, the disciples in a few generations
preached the gospel to the known world.

The first church was organized by Jesus and his apostles; and after the form
of this one all other churches should be modeled. The churches so organized
are to continue in the world until the kingdoms of this earth shall become the
kingdom of our Lord, even Christ. Prophecy was full of the enduring
character of the kingdom of Christ (Daniel 2:44, 45). Jesus maintained a like
view of his church and extended the promise to all the ages. He said: "Upon
this rock I will build my church; and the gates of hell shall not prevail against
it" (Matt. 16:18). The word church here is doubtless used in its ordinary,
literal sense as a local institution; and in the only other passage where it is
found in Matthew (18:17) it must be taken with the same signification. The
great mass of scholarship supports the contention that this passage refers to
the local, visible church of Christ (Meyer, Critical and Exegetical Handbook
to the Gospel of Matthew).

The critical meaning of the word does not differ from this (Thayer, Greek-
English Lexicon of the New Testament, 197). The word "church" was used
by our Lord and the apostles not so much in contradistinction to the Jewish
Theocracy, as to the Jewish synagogue, and the synagogue was always local



(Cremer, Biblico-Theological Lexicon of the New Testament Greek, 330,
331). The Roman Catholics have always denied the existence of a universal
spiritual church (Alzog, Universal Church History, I. 108, 109). Until the
German Reformation there was practically no other conception of a church.
When Luther and others split off from the Roman Catholic Church, a new
interpretation of this passage was adopted to suit the new views; so they held
that Matthew 16:18 merely pointed to the ultimate triumph of Christianity.
But manifestly this interpretation was remote from the meaning of the Lord.

Paul gives a large promise: "Unto him be glory in the church of Jesus Christ
throughout all ages, world without end. Amen" (Ephesians 3:21). Ellicott
translates the passage: "To all the generations of the ages of ages." The glory
of Christ was to exist in all of the ages in the church. The church was,
therefore, bound to exist in all of the ages. Even the redeemed in heaven are
described in the Scriptures as a church.

The author believes that in every age since Jesus and the apostles, there have
been companies of believers, churches, who have substantially held to the
principles of the New Testament as now proclaimed by the Baptists. No
attempt 1s made in these pages to trace a succession of bishops, as the Roman
Catholics attempt to do, back to the apostles. Such an attempt is "laboring in
the fire for mere vanity," and proceeds upon a mistaken view of the nature of
the kingdom of Christ, and of the sovereignty of God, in his operations on the
earth. Jesus himself, in a reply to an inquiry put to him by the Pharisees
(Luke 17:20-24), compares his kingdom to the lightning, darting its rays in
the most sovereign and uncontrollable manner from one extremity of the
heavens to the other. And this view corresponds to God’s dealings in the
spiritual realm. Wherever God has his elect, there in his own proper time, he
sends the gospel to save them, and churches after his model are organized
(William Jones, The History of the Christian Church, xvii. Philadelphia.
1832).

The New Testament recognizes a democratic simplicity, and not a hier-
archical monarchy. There is no irregularity, but a perpetual proclamation of
principles. There is no intimation that there was not a continuity of churches,
for doubtless there was, but our insistence 1s that this was not the dominant
note in apostolic life. No emphasis is put on a succession of baptisms, or the
historical order of churches. Some of the apostles were disciples of John the



Baptist (John 1:35), but there is no record of the baptism of others, though
they were baptized. Paul, the great missionary, was baptized by Ananias
(Acts 9:17, 18), but it is not known who baptized Ananias. Nothing definite is
known of the origin of the church at Damascus. The church at Antioch
became the great foreign missionary center, but the history of its origin is not
distinctly given. The church at Rome was already in existence when Paul
wrote to them his letter. These silences occur all through the New Testament,
but there is a constant recurrence of type, a persistence of fundamental
doctrines, and a proclamation of principles. This marked the whole apostolic
period, and for that matter, every period since that time.

This recurrence of type is recognized even where error was detected. The
disciples desired Jesus to rebuke a man who walked not with them (Mark
9:40), but this Jesus refused to do. The church at Corinth was imperfect in
practice and life. The Judaizing teachers constantly perverted the gospel, and
John the Evangelist, in his last days, combated insidious error, but the great
doctrines of the atoning work of Christ, conversion and repentance, the
baptism of believers, the purity of the church, the freedom of the soul, and
the collateral truths, were everywhere avowed. At times these principles have
been combated and those who held them persecuted, often they have been
obscured; sometimes they have been advocated by ignorant men, and at other
times by brilliant graduates Of the universities, who frequently mixed the
truth with philosophical speculations; yet; always, often under the most
varied conditions, these principles have come to the surface.

Baptist churches have the most slender ties of organization, and a strong
government is not according to their polity. They are like the river Rhone,
which sometimes flows as a river broad and deep, but at other times is hidden
in the sands. It, however, never loses its continuity or existence. It is simply
hidden for a period. Baptist churches may disappear and reappear in the most
unaccountable manner.. Persecuted everywhere by sword and by fire, their
principles would appear to be almost extinct, when in a most wondrous way
God would raise up some man, or some company of martyrs, to proclaim the
truth.

The footsteps of the Baptists of the ages can more easily be traced by blood
than by baptism. It is a lineage of suffering rather than a succession of
bishops; a martyrdom of principle, rather than a dogmatic decree of councils;



a golden chord of love, rather than an iron chain of succession, which, while
attempting to rattle its links back to the apostles, has been of more service in
chaining some protesting Baptist to the stake than in proclaiming the truth of
the New Testament. It is, nevertheless, a right royal succession, that in every
age the Baptists have been advocates of liberty for all, and have held that the
gospel of the Son of God makes every man a free man in Christ Jesus.
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CHAPTER 11
THE ANCIENT CHURCHES
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The period of the ancient churches (A. D. 100-325) is much obscured. Much
of the material has been lost; much of it that remains has been interpolated by
Mediaeval Popish writers and translators; and all of it has been involved in
much controversy. Caution must, therefore, be observed m arriving at
permanent conclusions. Hasty generalizations that all Christians and churches
were involved in doctrinal error must be accepted with extreme caution.
Strange and horrible charges began to be current against the Christians. The
secrecy of their meetings for worship was ascribed, not to its true cause, the
fear of persecution, but to a consciousness of abominations which could not
bear the light The Jews were especially industrious in inventing and
propagating such stories. In this way discredit was brought on the Christian
name.

It is certain, however, in the early days following the death of the apostle
John, that the Christians lived simple and zealous lives. Isaac Taylor, who
especially wrote against a superstitious overvaluation of the patristic age,
gives a fine picture of early Christian life. He says:

Our brethren of the early church challenge our respect, as well as
affection; for theirs was the fervor of a steady faith in things unseen
and eternal; theirs, often, a meek patience under the most grievous
wrongs; theirs the courage to maintain a good profession before the
frowning face of philosophy, of secular tyranny, and of splendid
superstition; theirs was abstractness from the world and a painful
self-denial; theirs the most arduous and costly labors of love; theirs
a munificence in charity, altogether without example; theirs was a



reverent and scrupulous care of the sacred writings; and this one
merit, if they had no other, is of a superlative degree, and should
entitle them to the veneration and grateful regards of the modern
church. How little do many readers of the Bible, nowadays, think of
what it cost the Christians of the second and third centuries, merely
to rescue and hide the sacred treasures from the rage of the heathen
(Taylor, Ancient Christianity, 1. 37).

A most beautiful and pathetic picture is given by the author of the Epistola
ad Diognetum in the early part of the second century. He says:

The Christians are not distinguished from other men by country, by
language, nor by civil institutions. For they neither dwell in cities by
themselves, nor use a peculiar tongue, nor lead a singular mode of
life. They dwell in the Grecian or barbarian cities, as the case may
be; they follow the usages of the country in dress, food, and the
other affairs of life. Yet they present a wonderful and confessedly
paradoxical conduct They dwell in their own native lands, but as
strangers. They take part in all things, as citizens; and they suffer all
things, as foreigners. Every foreign country is a fatherland to them,
and every native land is a foreign. They marry, like all others; they
have children; but they do not cast away their offsprings. They have
the table in common, but not wives. They are in the flesh, but do not
live after the flesh. They live upon the earth, but are citizens of
heaven. They obey the existing laws, and excel the laws by their
lives. They love all, and are persecuted by all. They are unknown,
and yet they are condemned. They are killed and made alive. They
are poor and make many rich. They lack all things, and in all things
abound. They are reproached, and glory in their reproaches. They
are calumniated, and are justified. They are cursed, and they bless.
They receive scorn, and they give honor. They do good, and are
punished as evil-doers. When punished, they rejoice, as being made
alive. By the Jews they are attacked as aliens, and by the Greeks
persecuted; and the cause of the enmity their enemies cannot tell. In
short, what the soul is to the body, the Christians are in the world.
The soul 1s diffused through all the members of the body, and the
Christians are spread through the cities of the world. The soul dwells
in the body, but it is not of the body; so the Christians dwell in the



world, but are not of the world. The soul, invisible, keeps watch in
the visible body; so also the Christians are seen to live in the world,
for their piety is invisible. The flesh hates and wars against the soul;
suffering no wrong from it, but because it resists fleshly pleasures;
and the world hates the Christians with no reason, but they resist its
pleasures. The soul loves the flesh and members, by which it is
hated ; so the Christians love their haters. The soul is enclosed in the
body. but holds the body together; so the Christians are detained in
the world as in a prison; but they contain the world. Immortal, the
soul dwells in the mortal body; so the Christians dwell in the
corruptible, but look for incorruption in heaven. The soul is the
better for restriction in food and drink; and the Christians increase,
though daily punished. This lot God has assigned to the Christians in
the world; and it cannot be taken from them (Epist. ad Diognetum,
C. 5 and 6 p.69 sq. Otto. Lips., 1852).

Through all of this period there were doubtless many churches that remained
true to the New Testament ideals. The more earnestly they adhered to
Scriptural principles the less likely was mention made of them. It was the
unusual and the heretical that attracted attention and was recorded in the
histories of the times.

For the first three centuries the Lord placed Christianity in the most
unfavorable circumstances that it might display its moral power, and
gain its victory over the world by spiritual weapons alone. Until the
reign of Constantine it had not even a legal existence in the Roman
empire, but was first ignored as a Jewish sect, then slandered,
proscribed, persecuted, as a treasonable innovation, and the adoption
of it made punishable with confiscation and death. Besides, it
offered not the slightest favor, as Mohammedanism afterwards did,
to the corrupt inclinations of the heart, but against the current ideas
of the Jews and heathens it so presented its inexorable demand of
repentance and conversion, renunciation of self and of the world,
that more, according to Tertullian, were kept out of the new sect by
love of pleasure, than by love of life. The Jewish origin of
Christianity also, and the poverty and obscurity of a majority of its
professors offended the pride of the Greeks and Romans. (Schaff,
History of the Christian Church, 1. 148).



In spite of these extraordinary difficulties Christianity made progress. The
hindrances became helps in the providence of God. Persecution led to
martyrdom, and martyrdom had attractions. Tertullian exclaimed to the
heathen: "All of your ingenious cruelties can accomplish nothing; they are
only a lure to this sect. Our number increases the more you destroy us. The
blood of the Christians is their seed." The moral earnestness of the Christians
contrasted powerfully with the prevailing corruption of the age, and while it
repelled the frivolous and voluptuous, it could not fail to impress most
strongly the deepest and noblest minds. This progress extended to every part
of the empire. "We are a people of yesterday," says Tertullian, "and yet we
have filled every place belonging to you—cities, islands, castles, towns,
assemblies, your very camp, your tribes, companies, palace, senate, forum.
We leave you your temples only. You can count your armies our number in a
single province will be greater."

Nevertheless, even before the death of the last of the apostles many
dangerous and grievous heresies had sprung up in the Christian churches. A
constant tendency to separate from the truth, as proclaimed in the Scriptures,
was manifested in some places. The trend from the Word of God has been
noted by the apostle Paul, and in some of his Epistles he combated error.
Shortly after the death of the last of the apostles some dangerous heresies
crept into the churches, and were advocated by many learned and
distinguished men.

It 1s not to be understood that all, or even most of the doctrinal errors, which
are found in later Roman Catholic history are to be found in this period. This
is not the case. For example, the worship of Mary and of images,
transubstantiation, the infallibility of the pope, and the immaculate
conception are all of later date. The tendency was rather to lessen the demand
for repentance and faith, the experimental in religion, and rather to emphasize
external signs and symbols. It was imagined that the outward symbol could
take the place of the inward grace. The point of departure probably had its
largest expression in baptismal salvation, and the tendency of some churches
toward episcopacy, and away from democratic simplicity.

One of the very earliest voices lifted against the abuses was that of the
Shepherd of Hermas. The Shepherd says:

Customs have become worldly; discipline is relaxed; the Church is a



sickly old woman, incapable of standing on her feet; rulers and ruled
are all languishing, and many among them are corrupt, covetous,
greedy, hypocritical, contentious, slanderers, blasphemers, libertines,
spies, renegades, schismatics. Worthy teachers are not wanting, but
there are also many false prophets, vain, eager after the first sees, for
whom the greatest thing in life is not the practice of piety and
justice, but the strife for the post of command. Now the day of wrath
is at hand; the punishment will be dreadful; the Lord will give unto
every one according to his works.

One of the earliest and most hurtful errors was the dogma of baptismal
regeneration. This error in one form or another has marred the life and
colored the history of all of the Christian ages. It began early and the virus
may be traced to this day not only among ritualists, but likewise in the
standards of evangelical Christians. Tertullian was influenced by it to oppose
infant baptism, and under other conditions it became the frightful origin of
that heresy.

Nevertheless, the churches continued to be free and independent. There were
as yet no metropolitan bishops, and the office and authority of a pope was not
yet known. Rome in those days had no great authority in the Christian world.
"The see of Rome," remarks Cardinal Newman, "possessed no great mind in
the whole period of persecution. Afterwards for a long time it had not a single
doctor to show. The great luminary of the Western World is St. Augustine; he,
no infallible teacher, has formed the intellect of Europe" (John Henry
Newman, Apologia pro Vita sua, 407. London, 1864). Dean Stanley rightly
adds: "There have been occupants of the sees of Constantinople. Alexandria,
and Canterbury who have produced more effect on the mind of Christendom
by their utterances than any of the popes" (Stanley, Christian Institutions,
241. New York, 1881).

There was, however, a constant tendency towards centralization. As the
pastor assumed rights which were not granted to him by the Scriptures, some
of the metropolitan pastors exercised an undue authority over some of the
smaller churches. Then the churches in some of the cities sought the
patronage and protection of the pastors of the larger cities. Finally Rome, the
political center of the world, became the religious center as well. In time the
pastor in Rome became the, universal pope. All of this was of slow growth



and required centuries for its consummation.

Gregory the Great (A. D. 590-694) was "the first of the proper popes" and
with him begins "the development of the absolute papacy" (Schaff, History of
the Christian Church, 1. 15). The growth of the papacy was a process of
history. Long before this the bishops of Rome had made arrogant claims over
other churches. Notably was this true of Leo I., A. D. 440-461. All of this is
conceded by Hefele. He says:

It is, however, not to he mistaken, that the bishops of Rome did not,
everywhere, in all the West, exercise full patriarchal rights; that, to-
wit, in several provinces, simple bishops were ordained without his
cooperation (Hefele, I. 385).

The line of the absolute Mediaeval popes began with Gregory.

"Christianity in Rome," says Gregorovius, "became in a very short time
corrupt; and this is not to be wondered at, because the ground in which the
seed of its doctrine had been sown was rotten and the least apt of all other
grounds to bring forth good fruit. . . The Roman character had not been
changed from what it was of old, because baptism cannot change the spirit of
the times" (Gregorovius, Storia della citta di Roma nel Medio Eve, 1. 155).

Gregory objected to the title "universal bishop." "I do not esteem that an
honor," he declares, "by which my brethren lose their honor. My honor is the
solid strength of my brethren. . .But no more of this: away with words which
inflate pride and wound charity" (Gregory, Ep. 30. III. 933). Nevertheless, the
conception of a local, independent church, by these and other means was
partly overthrown; and much of the Christian world was called upon to suffer
at the hands of a wicked and often ungodly hierarchy.

Believers’ baptism continued to prevail in the churches. Notwithstanding the
efficacy which was supposed to exist in baptism, infant baptism was of slow
growth. Even after its first appearance it was opposed by many, and for a
long time was not generally practiced.

The writers known as the Apostolic Fathers, Clement, Barnabas, Ignatius and
the Pastor of Hermas, all required faith on the part of the candidate baptized.
Clement does not mention baptism in his Epistle to the Corinthians; but he
does exhort parents to "let your children be partakers of the Christian
training" (Migne, Patrologiae gr., I. 255).



Barnabas says: "Mark how he has described at once both the water and the
cross. For these words imply, blessed are they who, placing their trust in the
cross, have gone down into the water; for, says he, they shall receive their
reward in due time" (Migne, Patrologiae gr., II. 755).

Ignatius writes to Polycarp as follows: "let your baptism be to you an armor,
and faith as a spear, and love as a helmet, and patience as a panoply" (Ibid, V.
847). The order of baptism as well as the exhortation exclude infant baptism.

And the Shepherd of Hermas speaks of those who "have heard the word, and
wished to be baptized in the name of the Lord" (Ibid, Patrologiae gr., II. 906).

The Apostolic Fathers require that faith shall precede baptism and hence they
know nothing of infant baptism.. Dr. Charles W. Bennett, Professor of
Historical Theology in Garrett Biblical Institute, Methodist, says: "The
Apostolic Fathers contain no positive information relative to the practice of
the church of their time respecting infant baptism" (Bennett, Christian
Archaeology, 391. New York, 1889).

Passing to the second generation of the Fathers, Justin Martyr, A. D. 114-168,
has sometimes been quoted as favoring the practice of infant baptism. After
relating the evils of human nature and the bad habits of men, Justin declares
that,

in order that we may not remain the children of necessity and
ignorance, but may become the children of choice and of
knowledge, and may obtain in water the remission of sins formerly
committed, there is pronounced over him who chooses to be born
again, and has repented of his sins, Its name of God the Father and
Lord of the universe; he who leads to the laver the person that is to
be washed calling him by name alone (Migne, VI. 419).

It 1s now quite generally admitted that Justin knows only the baptism of
adults, though he believed in baptismal regeneration.

The celebrated passage from Irenaeus is as follows:

For he came to save all through means of himself, all I say, who
through him are born again to God—infants, thus sanctifying
infants; a child, for children; thus sanctifying those who are of this
age, being at the same time made to them an example of youths, and
thus sanctifying them to the Lord (Migne, VII. 783).



This passage is probably spurious. There is no proof, however, that it refers to
baptism at all. Dr. Karl R. Hagenbach, for fifty years professor in the
University of Basel, says that this passage does not "afford any decisive
proof. It only expresses the beautiful idea that Jesus was Redeemer in every
stage of life; but it does not say that he redeemed children by the water of
baptism" (Hagenbach, History of Doctrines, 200. New York, 1869).

Origen, A. D. 185-254, is quoted in favor of infant baptism. His words are:

To these considerations it can be added, that it may be enquired why,
since the baptism of the church is given for the remission of sins,
baptism is given according to the observance of the church. Even to
children (parvulis) for the grace of baptism would seem superfluous
if there was nothing in children requiring remission and indulgence
(Migne, XII. 492)

The same sentiment is found in his commentary on Romans.

The original Greek of Origen no longer exists, and there remain of the words
of Origen only translations by Rufinus and Jerome in Latin. These
translations are notoriously unreliable, and it is admitted that the ideas of a
later age are freely incorporated in the writings of Origen. The children
mentioned are not "infants," for in the same work this word is used to
describe Jesus at the age of twelve (Migne, XIII. 1849).All that can be
claimed is that Origen refers to the baptism of children, not infants, as an
apostolic tradition. This is not of much weight, when it is recalled that Origen
refers to a number of things as of apostolic tradition which are not even
mentioned in the Scriptures.

The earliest clear evidence of infant baptism is found in Tertullian who
opposed it (A. D. 185). The first direct evidence in favor of it is found in the
writings of Cyprian, in the Council of Carthage, in Africa, A. D. 253. In
writing to one Fidus, Cyprian takes the ground that infants should be baptized
as soon as they are born (Epistle of Cyprian, LVIII. 2). This opinion,
however, was not based upon the Scriptures, and did not meet with the
approval of the Christian world.

The early councils of the church were all against infant baptism. The Council
of Elvira or Grenada, A. D. 305, required the delay of baptism for two years
(Hefele, History of the Councils, 1.155. Edinburgh, 1871). The Council of
Laodicaea held A. D. 360, demanded that those who are "to be baptized must



learn the creed by heart and recite it" (Hefele, II. 319). The Council of
Constantinople decreed that persons should "remain a long time under
Scriptural instruction before they receive baptism" (Ibid, II. 368). And the
Council of Carthage, A. D. 398, decreed that "catechumens shall give their
names, and be prepared for baptism" (DuPin, Bibliotheque universelle, c. 4.
282).

Many of the most prominent Christians, though born of Christian parents,
were not baptized in infancy. The number of such persons is so great, and the
details are so many, that mention can he made of only a few of them. The list
would include the celebrated historian Eusebius, the emperor Constantine the
Great, Ephrem Syrus, and the great Augustine.

Basil the Great was born in the year 329, in a wealthy and pious family,
whose ancestors had distinguished themselves as martyrs. His mother and
grandmother were Christians and four brothers and five sisters were well-
known Christians. He was baptized when he was twenty-six years of age. In a
remarkable passage, A. D. 380, he plainly indicates the drift of the times. He
says:

Do you demur and loiter and put off baptism? When you have been
from a child catechized in the Word, and you are not yet acquainted
with the truth? Having been always learning it, are you not yet come
to the knowledge of it? A seeker all your life long. A considerer till
you are old. When will you make a Christian? When shall we see
you as one of us? Last year you were staying till this year; and now
you have a mind to stay till next. Take heed, that by promising
yourself a longer life, you do not quite miss of your hope. Do you
not know what changes tomorrow may bring? (Migne, XXXI.
1514).

All of this demonstrates that the early Christians continued to baptize upon a
profession of faith; and that infant baptism had gained no permanent foothold
till ages after the days of the apostles.

Infant baptism was not of rapid growth. Augustine, Bishop of Hippo-Regius,
North Africa (A. D. 353-430) was not the first to practice it; but he was,
though not himself baptized in infancy, its first and ablest defender. He
developed the theological argument in its favor. The Council of Mela, in
Numidia, A. D. 416, composed of fifteen persons, and presided over by



Augustine, decreed:

Also, it is the pleasure of the bishops in order that whoever denies
that infants newly born of their mothers, are to be baptized or says
that baptism 1s administered for the remission of their own sins, but
not on account of original sin, delivered from Adam, and to be
expiated by the laver of regeneration, be accursed (Wall, The
History of Infant Baptism, 1. 265).

It is a suggestive fact prophetic of the future that the first council favoring the
practice of infant baptism also accompanied this by a curse against those who
dissented from the opinions of the council. It furthermore shows there were
opponents of infant baptism in those days, and that the infant rite was not the
universal custom of those times.

The first rule, to which reference is made as favoring infant baptism in
Europe, was by the Spanish Council of Gerunda, A. D. 517. The Council was
composed of seven men who subscribed to ten rules. The canon covering the
point at issue here is Article V.:

But concerning little sons lately born, it pleaseth us to appoint, that
if, as is usual, they be infirm, and do not suck their mother’s milk,
even on the same day in which they are born (if they be offered, if
they be brought) they may he baptized.

The rule was that ordinarily catechetical instruction should precede baptism.
In the case of infants who were sick, because of the fear that they would be
lost in case of death without baptism, they were to be baptized in infancy. No
provision was made for the baptism of infants who were in good health. It
has also been seriously doubted whether this Council was ever held.

Charlemagne, A. D. 789, issued the first law in Europe for baptizing infants.
He was engaged in a stubborn war with the Saxons, but their brave general
Windekind, always found resources to defeat his designs. In the end his
imperial majesty hit upon a method, which disheartened Windekind, by
detaching his people from him, and which completely made an end of the
war. This was by reducing the whole nation by a dreadful alternative; either
of being assassinated by the troops, or of accepting life on the condition of
professing themselves Christians by being baptized; and the severe laws still
stand in the capitularies of this monarch, by which they were obliged, "on
pain of death, to baptize themselves, and of heavy fines to baptize their



children within the year of their birth."

That this 1s a correct interpretation of the attitude of the early churches there
1s not the shadow of a doubt. All historians confirm, this contention. A few
high authorities are here quoted.

Dr. Adolph Harnack, of the University of Berlin, says of the post-apostolic
period:

There is no sure trace of infant baptism in the epoch; personal faith
is a necessary condition (Harnack, History of Dogma, 1. 20 note 2).

He further says:

Complete obscurity prevails as to the Church’s adoption of the
practice of child-baptism, which, though it owes its origin to the
idea of this ceremony being indispensable to salvation, is
nevertheless a proof that the superstitious view of baptism had
increased. In the time of Irenaeus (II. 22, 4), and Tertullian (de bapt.
18), child-baptism had already become very general and was
founded on Matthew 19:14. We have no testimony regarding it from
earlier times (Ibid, I1. 142).

And finally he says that it

was established in the fifth century as the general usage. Its
complete adoption runs parallel with the death of heathenism (Ibid,
IV. 284).

Professor H. G. Wood, of the University of Cambridge, says:

We are, as Harnack says. "in complete obscurity as to the Church’s
adoption of the practice." The clear third century references to child-
baptism interpret it in the lignt of original sin, and if the adoption of
the practice is due to this interpretation, it is almost certainly a late
second century development . . . References to original sin in
Clement of Rome or other writers earlier than Cyprian cannot be
held to imply a knowledge of the custom of infant baptism.
Moreover, the idea that infants needed to be baptized for the
remission of sin. is contrary to all that is known of early Christian
feeling toward childhood. . . . Even in the third century infant
baptism cannot he described as a Church custom. That the Church
allowed parents to bring their infants to be baptized is obvious; that



some teachers and bishops may have encouraged them to do so is
probable, though there is no reason to suppose that Tertullian’s
position was peculiarly his own. But infant baptism was not at this
time enjoined, or incorporated in the standing orders of the Church
(Encyclopedia of Religion and Ethics, I1.).

Dr. F. C. Conybeare says that "the essential thing was that a man should come
to baptism of his own free will." He further says:

On such grounds was justified the transition of a baptism which
began as a spontaneous act of self-consecration into an opus
operandum. How long after this it was before infant baptism became
normal inside the Byzantine church we do not know exactly. . . . The
change came more quickly in Latin than in Greek Christendom, and
very slowly indeed in the Armenian and the Georgian churches
(Encyclopedia Britannica, 11th edition, Article on Baptism).

Andre Lagarde says:

Until the sixth century, infants were baptized only when they were
in danger of death. About this time the practice was introduced of
administering baptism even when they were not ill (Lagarde, Latin
Church in the Middle Ages, 37).

These facts are altogether against the idea that infant baptism was the practice
of the ancient churches. In its introduction it met with the greatest opposition,
and it was only under the anathema and by the point of the sword that infant
baptism was pressed upon the unwilling Christians; and the same intolerance
has followed its history to the present time.

Of the form of baptism practiced in the ancient churches there is not a
particle of doubt. It is certain that immersion was the universal rule, save in
the case of a few sick persons.

There are six elaborate descriptions or rituals of baptism which have come
down to us. They were all well known in the churches and all of them
prescribe immersion.. They are the so-called Egyptian Acts (Gebhardt and
Harnack, Texts and Researches, VI. ¢ 4 (28)); the Canon Hipolyte, the third
century (Hipolyte, Bk. VII. (29)); the Apostolic Constitutions or Canons, in
the Greek, the Coptic, and the Latin versions, A. D. 350-400; Cyril of
Jerusalem, A, D. 286 (Migne XXXIII. 48); Ambrose of Milan, A. D. 397



(Bunsen, Analecta, II. 465), and Dionysius Areopagita, A. D. 450. These
rituals were largely used in the churches and represent the universal practice
of immersion.

Of this practice of immersion there is proof in Africa, in Palestine, in Egypt,
in Antioch and Constantinople and in Cappadocia. For the Roman use of
immersion we have the testimony of eight hundred years. Tertullian bears
witness for the second century (Tertullian, De Bapt., c. 4); Leo the Great in
the fifth century (Fourth letter to the Bishop of Sicily); Pope Pelagius in the
sixth century (Epist. ad Gaudent); Theodulf of Orleans in the eighth century;
and in the eleventh century the Romans dipped the subject "only once"
(Canisius, Lectiones Antiq., III 281). These examples settle the use of the
Italians.

There 1s also the testimony of the early Christian monuments. At first the
Christians baptized in rivers and fountains. This, says Walafrid Strabo, was
done with great simplicity (Migne, CXIV, 958). Later, on account of
persecutions, the Christians hid themselves; and the Catacombs furnished
many examples of baptisteries. Dr. Cote, who lived many years in Rome, and
closely studied the baptismal question, says: "During the dark days of
imperial persecutions the primitive Christians of Rome found a ready refuge
in the Catacombs, where they constructed baptisteries for the administration
of the rite of immersion" (Cote, Archaeology of Baptism, 151. London,
1876). Even a brief description of these baptisteries cannot be given here, but
one who has not studied the subject carefully will be surprised at their
number and extent.

Afterwards when more liberty of worship was granted to the Christians many
churches were erected. At first the baptistery was an independent structure,
separate from the place of worship; but later it became the custom to place
the baptistery in the church house itself. Such baptisteries were erected in
almost every country where the Christian religion had spread. This was
particularly true in Italy. Cote gives a list of not less than sixty-six
baptisteries in that country alone (Cote, Baptisteries, 110). As late as the
eighth and ninth centuries baptisteries continued to be in full use in Italy.
Baptisteries were erected in Italy as late as the fourteenth century, while
immersion continued in the Cathedral of Milan till the close of the eighteenth
century.



These baptisteries were decorated and naturally many of the emblems,
mosaics and paintings were intended to illuminate the form of baptism. The
so-called Christian Art was found in the Catacombe, on the interior of
churches and on church furniture and utensils. The oldest pictures do not date
before the time of the Emperor Constantine (Parker, The Archeology of
Rome, XII. 11. Oxford, 1877); many of them have been constantly repaired,
and some of the most famous ones have been so changed that they have lost
their original character (Crowe and Cavalcaselle, History of Painting in Italy,
I. 22). No certain conclusions can be drawn from this source, but the teaching
of all early art indicates immersion as the form of baptism. The pictures
represent river scenes, the candidate stands in the water, and every
circumstance points toward the primitive act of baptism. The unanimous
opinion of the professors of archaeology in the great universities is that the
ancient pictures, in the Catacombs and elsewhere, of baptism, represent the
rite as administered by immersion (See Christian’s Baptism in Sculpture and
Art. Louisville, 1907).

Affusion for baptism was of slow growth. Possibly the earliest mention of
affusion 1s found in the famous Teaching of the Twelve Apostles (Bryennios,
Didacha ton Dodeka Apostolon. Constantinople, 1883), which is variously
claimed to be a production of the first to the seventh century.

Novatian (A. D. 250) presents the first case of clinic baptism on record. He
had water profusely poured upon him while sick in bed, but his baptism is
distinctly called "an abridgment" or "compend" (Eusebius, The Church
History, 289. New York, 1890). Affusion is a mere substitute for immersion.
France was the first country where affusion was permitted to persons in the
full enjoyment of health (Wall, The History of Infant Baptism, 1. 576). The
first law for sprinkling was obtained in the following manner: "Pope Stephen
III., being driven from Rome by Astulphus, King of the Lombards, in 753,
fled to Pepin, who, a short time before, had usurped the crown of France.
Whilst he remained there, the monks of Cressy, in Brittany, consulted him,
whether, in cases of necessity, baptism, performed by pouring water on the
head of the infant, would be lawful. Stephen replied that it would"
(Edinburgh Encyclopedia, III. 236). It was not, however, till A.D. 1311, that
the Council of Ravenna decreed: "Baptism is to be administered by trine
aspersion or immersion" (Labbe and Cosasart, Sacrosancta Concilia, II. B. 2.
1586. Paris, 1671). Soon after this sprinkling became customary in France.



For the first thirteen centuries immersion was the normal practice of the
Christian world. "Baptism by immersion," says Dollinger, "continued to be
the prevailing practice of the Church as late as the fourteenth century"
(Dollinger, The History of the Church, II. 294. London, 1840-42). Immersion
was practiced in some parts of Germany in the sixteenth century. In England
immersion was the practice for sixteen hundred years.

At the time of the birth of Jesus religious liberty was unknown in the world.
Even the ancient republics never recognized it. Socrates, with all of his moral
heroism, never arose above the assumption, that impiety should be punished
with death. In his defense before his judges he says:

My duty is to persuade you, if I can; but you have sworn to follow
your own convictions in judging according to the law—mnot to make
the laws bend to your partiality. And it is your duty so to do. Do not,
therefore, require of me proceedings dishonorable in reference to
myself and impious in regard to you, especially at a time when I am
myself rebutting an accusation of impiety advanced by Miletus
(Grote, History of Greece, VIII. 656)

It was fully agreed by all Pagan nations that the state had a right to regulate
all matters connected with religion; and the citizen was bound to obey.

Early did the Christians avow and amplify religious liberty. The blood of
persecution brought to the front this doctrine. Tertullian boldly tells the
heathen that everybody has a natural and inalienable right to worship God
according to his own conscience. His words are:

However, it is a fundamental human right. a privilege of nature, that
every man should worship according to his own convictions; one
man’s religion neither harms nor helps another man. It is. assuredly
no part of religion to compel religion—to which freewill and not
force should lead us—the sacrificial victims even being required of
a willing mind. You will render no real service to your gods by
compelling us to sacrifice. For they can have no desire of offerings
from the unwilling, unless they are animated by a spirit of
contention, which is a thing altogether undivine (Tertullian, ad
Scapulam, c. 2).

Justin Martyr affirmed similar opinions (Apol. L.c. 2. 4, 12), and later



Lactantius says:

Religion cannot be imposed by force; the matter must be carried on
by words rather than by blows, that the will may be affected. Torture
and piety are widely different; nor is it possible for truth to be united
with violence, or justice with cruelty. Nothing is so much a matter of
free will as religion (Lactantius, Instit. div. V. 20).

Dr. Baur, commenting on these statements, says:

It is remarkable how already the oldest Christian Apologists, in
vindicating the Christian faith, were led to assert the Protestant
principle of freedom of faith and conscience as an inherent attribute
of the conception of religion against their heathen opponents (Baur,
Gesch der Christl. Kirche, 1. 428).

Hase says:

Thus did the church prove, in a time of unlimited arbitrary power,
the refuge of popular freedom, and saints assumed the part of
tribunes of the people (Hase, Church History, sec. 117, p. 161, 7th
edition).

This 1s hardly a Protestant doctrinal tenet, but it does belong to the Baptists.
Protestants have been all too ready to persecute.

When Constantine, after the victory of Milvian Bridge, on the Tiber, October
27, 312, became emperor he issued a decree of toleration. The famous edict
of Milan was issued by Constantine and Licinius. It is of so much importance
that the law i1s here transcribed in full. It 1s as follows:

Perceiving long ago that religious liberty ought not to be denied, but
that it ought to be granted to the judgment and desire of each
individual to perform his religious duties according to his own
choice, we had given orders that every man, Christians as well as
others, should preserve the faith of his own sect and religion. But
since in this rescript, in which much liberty was granted them, many
and various conditions seemed clearly added, some of them, it may
be, after a little retired from such observance. When I, Constantine
Augustus, and I, Licinus Augustus, came under favorable auspices
to Milan and took under consideration everything which pertained to
the common weal and prosperity, we resoled among other things, or



rather first of all, to make such decrees as seemed in many respects
for the benefit of every one; namely, such as should preserve
reverence and piety toward the deity. We resolved, that is, to grant
both to the Christians and to all men freedom to follow the religion
which they choose, that whatever heavenly divinity exists may be
propitious to us and to all that live under our government. We have,
therefore, determined, with sound and upright purpose, that liberty is
to be denied to no one, to choose and to follow the religious
observance of the Christians, but that to each one freedom i1s to be
given to devote his mind to that religion which he may think adapted
to himself, in order that the Deity may exhibit to us in all things his
accustomed care and favor. It was fitting that we should write that
this is our pleasure, that those conditions being entirely left out
which were contained in our former letter concerning the Christians
which was sent to your devotedness, everything that seemed very
severe and foreign to our mildness may be annulled, and that now
every one who has the same desire to observe the religion of the
Christians may do so without molestation. We have resolved to
communicate this most fully to thy care, in order that thou mayest
know that we have granted to these same Christians freedom and
full liberty to observe their own religion. Since this has been granted
freely to them, thy devotedness perceives that liberty is granted to
others also who may wish to follow their own religious observances;
it being clearly in accordance with the tranquillity of our times, that
each one should have the liberty of choosing and worshipping
whatever deity he pleases. This has been done by us in order that we
might not seem in any way to discriminate against any rank of
religion. And we decree still further in regard to the Christians, that
their places, in which they were formerly accustomed to assemble,
and concerning which in the former letter sent to thy devotedness a
different command was given, if it appear that any have bought
them either from our treasury or from any other person, shall be
restored to the said Christians, without demanding money or any
other equivalent, with no delay or hesitation. If any happen to have
received the said places as a gift, they shall restore them as quickly
as possible to these same Christians; with the understanding that if



those who have bought these places, or those who have received
them, demand anything from our bounty, they may go to the judge
of the district, that provision may be made for them by our
clemency. All these things are to be granted to the society of
Christians by your care immediately and without any delay. And
since the said Christians are known to have possessed not only these
places in which they were accustomed to assemble, but also other
places, belonging not to individuals among them, but to the society
as a whole, that is, to the society of Christians, you will command
that all of these, in virtue of the law which we have above stated, be
restored, without any hesitation, to these same Christians; that is, to
their society and congregation; the above mentioned provision being
of course observed, that those who restore them without price, as we
have before said, may expect indemnification from our bounty. In all
these things, for the behoof of the aforesaid society of Christians,
you are to use the utmost diligence, to the end that our command
may be speedily fulfilled, and that in this also, by our clemency,
provision may be made for the common and public tranquillity. For
by this means, as we have said before, the divine favor toward us
which we have already experienced in many matters will continue
sure through all time. And that the terms of this gracious ordinance
may be known to all, it is expected that this which we have written
will be published everywhere by you and brought to the knowledge
of all, in order that this gracious ordinance of ours may remain
unknown to no one (Eusebius. The Church History, X. 5).

Of this decree Mason says:

It is the very first announcement of that doctrine which is now
regarded as the mark and principle of civilization, the foundation of
solid liberty, the characteristic of modern politics. In vigorous and
trenchant sentences it sets forth perfect freedom of conscience, the

unfettered choice of religion (Mason, Persecution of Dioclesian,
327).

A forced religion 1s no religion at all. Unfortunately, the successors of
Constantine from the time of Theodosius the Great (385-395) enforced the
Christian religion to the exclusion of every other; and not only so, but they



enforced so-called orthodoxy to the exclusion of every form of dissent, which
was punished as a crime against the State. Absolute freedom of religion and
of worship is a fact logically impossible on the church-state system. The
government of the Roman empire was too absolute to abandon supervision of
religion, so that the edict of Constantine was only temporary. Further, the
rising power of episcopacy fitted into the monarchial system. Many of the
bishops and monks were "men in black clothes, as voracious as elephants,
and insatiably thirsty, but concealing their sensuality tinder an artificial
paleness."

The first blood of heretics shed by a Christian prince was by Maximus, A. D.
385, in the Spanish city of Treves. This act was approved by the bishops,
with a single exception, but the Christian churches recoiled from it with
horror.
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CHAPTER III
THE STRUGGLE AGAINST CORRUPTION

Incorruptible Churches — The Testimony of Bunsen — The Montanist
Churches — Their Anabaptism — The Spread of the Movement — The
Novatian Churches — Robinson Traces Them to the Reformation — They
Were Called Anabaptists — The Donatist Churches — Their Origin —
Rejected Infant Baptism — Benedict — Lincoln — Augustine — Liberty of
Conscience — Neander — Their Attitude Toward Liberty — Their Protest.

AT first there was unity in fundamental doctrines and practices. Step by step
some of the churches turned aside from the old paths and sought out many
inventions. Discipline became lax and persons of influence were permitted to
follow a course of life which would not have been tolerated under the old
discipline. The times had changed and some of the churches changed with the
times. There were those who had itching ears and they sought after novelties.
The dogma of baptismal regeneration was early accepted by many, and men
sought to have their sins washed away in water rather than in the blood of
Christ. Ministers became ambitious for power and trampled upon the
independence of the churches. The churches conformed to the customs of the
world and the pleasures of society.

There were, however, churches which remained uncorrupted, and there were
faithful men who raised their voices against the departure from apostolic
practice. An account will be given of some of the early reformers who offered
their protest and called the people back to the simplicity of the gospel.

Chevalier Christian Charles Bunsen, while Prussian ambassador to London,
walking in the light and breathing in the atmosphere of a purer age. held holy
communion with the early churches. He used these earnest words:

Take away ignorance, misunderstanding, and forgeries, and the
naked truth remains; not a spectre, thank God, carefully to be veiled;
but an Image of divine beauty radiant with eternal truth! Break
down the barriers which separate us from the communion of the
primitive church—I mean, free yourselves from the letter of the later
formulas, canons, and conventional abstractions—and you move
unshackled in the open ocean of faith; you hold fellowship with the
spirits of the heroes of Christian antiquity; and you are able to trace
the stream of unity as it rolls through eighteen centuries in spite of



rocks and quicksands (Bunsen, Hippolytus, 4).

The first protest in the way of separation from the growing corruptions of the
times was the movement of the Montanist churches. This Montanus, the
leader, was a Phrygian, who arose about the year A. D. 156. The most
distinguished advocate of Montanism was Tertullian who espoused and
defended their views. They held that science and art, all worldly education or
gay form of life, should be avoided, because such things belonged to
paganism. The crown of life was martyrdom. Religious life they held to be
austere. Against a mortal sin the church should defend itself by rightly
excluding him who committed it, for the holiness of the church was simply
the holiness of the members. With such principles they could not fail to come
in conflict with the popular Christianity of the day. The substance of the
contentions of these churches was for a life of the Spirit. It was not a new
form of Christianity; it was a recovery of the old, the primitive church set
over against the obvious corruptions of the current Christianity. The old
church demanded purity; the new church had struck a bargain with the world,
and had arranged itself comfortably with it, and they would, therefore, break
with it (Moeller, Montanism in Schaff-Herzog Encyclopedia, III. 1562).

Their contention was not so much one of doctrine as of discipline. They
insisted that those who had "lapsed" from the true faith should be rebaptized,
because they had denied Christ and ought to be baptized anew. On this
account they were termed "Anabaptists," and some of their principles
reappeared in Anabaptism (Schaff, History of the Christian Church, II. 427).
Infant baptism was not yet a dogma, and we know that it was rejected by the
Montanists. Tertullian thought only adults ought to be immersed. The
Montanists were deeply rooted in the faith, and their opponents admitted that
they received the entire Scriptures of the Old and the New Testaments, and
they were sound in their views of the Father, and of the Son, and of the Holy
Spirit (Epiphanius, Hoer, XLVIIIL. 1). They rejected episcopacy and the right
of the bishop’s claim to exercise the power of the keys.

The movement spread rapidly through Asia Minor and North Africa, and for
a time in Rome itself. It appealed very powerfully to the sterner moralists,
stricter disciplinarians, and more deeply pious minds among all Christians.
Montanism had the advantage of claiming divine revelation for stricter
principles. Montanism had made so much stir in Asia Minor, before the close



of the second century, that several councils were called against it, and finally
the whole movement was officially condemned. But Montanism continued
for centuries, and finally became known under other names (Eusebius, The
Church History, 229 note 1 by Dr. McGiffert). In Phrygia the Montanists
came in contact with, and probably in actual communion with, the Paulicians.
We know that they were still in existence in the year 722 (Theophanes, 617.
Bond ed.).

The rise of the Novatian churches was another outcropping of the old strife
between the lax and strict discipline. In the year 250 Novatian strenuously
opposed the election of Cornelius as the pastor of the church in Rome.
Novatian declared that he did not wish the office himself, but he pleaded for
the purity of the church. The election of Cornelius prevailed, and Novatian
carried many churches and ministers with him in his protest. The vast extent
of the Novatian movement may be learned from the authors who wrote
against him, and the several parts of the Roman empire where they

flourished.

These churches continued to flourish in many parts of Christendom for six
centuries (Walch, Historic der Ketzereyen, II. 220). Dr. Robinson traces a
continuation of them up to the Reformation and the rise of the Anabaptist
movement. "Great numbers followed his (Novatian’s) example," says he,
"and all over the Empire Puritan churches were constituted and flourished
through two hundred succeeding years. Afterwards, when penal laws obliged
them to lurk in corners, and worship God in private, they were distinguished
by a variety of names, and a succession of them continued till the
Reformation" (Robinson, Ecclesiastical Researches, 126. Cambridge, 1792).

On account of the purity of their lives they were called the Cathari, that is,
the pure. "What is still more," says Mosheim, "they rebaptized such as came
over to them from the Catholics" (Mosheim, Institutes of Ecclesiastical
History 1. 203. New York, 1871). Since they baptized those who came to
them from other communions they were called Anabaptists. The fourth
Lateran Council decreed that these rebaptizers should be punished by death.
Accordingly, Albanus, a zealous minister, and others, were punished with
death. They were, says Robinson, "trinitarian Baptists." They held to the
independence of the churches; and recognized the equality of all pastors in
respect to dignity and authority.



The Donatists arose in Numidia, in the year 311, and they soon extended over
Africa. They taught that the church should be a holy body. Crespin, a French
historian, says that they held the following views:

First, for purity of church members, by asserting that none ought to
be admitted into the church but such as are visibly true believers and
true saints.

Secondly, for purity of church discipline.
Thirdly, for the independency of each church.

Fourthly, they baptized again those whose first baptism they had
reason to doubt. They were consequently termed rebaptizers and
Anabaptists.

In his early historical writings David Benedict, the Baptist historian, wrote
with much caution of the denominational character of the Donatists. He
followed closely the statements of other writers in his history; but in his last
days he went into the original sources and produced a remarkable book called
a "History of the Donatists" (Pawtucket, 1875). In that book he recedes from
his noncommittal position and classes them as Baptists. He quite freely
shows from Augustine and Optatus, who were contemporaries, that the
Donatists rejected infant baptism and were congregational in their form of
government.

Dr. Heman Lincoln dissented from some of the conclusions of Dr. Benedict
and called them fanciful. But that they held some Baptist principles he did
not doubt. He says:

It is evident that the Donatists held, at some period of their history,
many of the principles which are regarded as axioms by modern
Baptists. In their later history, after a stern discipline of persecution,
they maintained, as cardinal truths, absolute freedom of conscience,
the divorce of church and state, and a regenerate church
membership. These principles, in whose defense they endured
martyrdom coupled with their uniform practice of immersion, bring
them into close affinity with Baptists (Lincoln, The Donatists. In
The Baptist Review, 358, July, 1880).

This is the position of an extreme conservative. Perhaps Dr. Lincoln
underestimated the coloring which the enemies of the Donatists gave to the



controversy, and he certainly did not give due credit to what Augustine says
on infant baptism in his opposition to them. It has been affirmed that some of
the Donatists placed too much stress upon the efficiency of baptism and
affirmed episcopacy. This however is a matter of controversy of no great
interest, and does not here concern us.

Governor Henry D’ Anvers truly remarks:

Augustine’s third and fourth books against the Donatists
demonstrated that they denied Infant baptism, wherein he
maintained the argument for Infant baptism against them with great
zeal, enforcing it with severe aruguments (D’Anvers, A Treatise on
Baptism. 223, London, 1674).

Augustine makes the Donatists Anabaptists (Migne, Patrologia Lat., XLII.).
The form of baptism, according to Optatus, was immersion. Lucas Osiander,
Professor in and Chancellor of the University of Tubingen, wrote a book
against the Anabaptists, in 1605, in which he says: "Our modern Anabaptists
are the same as the Donatists of old" (Osiander, Epist cent 16. p. 175.
Wittenberg, 1607). These rigid moralists, however, did not count themselves
Anabaptists; for they thought that there was one Lord, one faith, one baptism
and that their own (Albaspinae, Observat. In Optatus, 1). They took no
account of the baptism of others, and contended that they were wrongly
called Anabaptists.

The Donatists stood for liberty of conscience, and they were opposed to the
persecuting power of the State Church, They were, says Neander, "the most
important and influential church division which we have to mention in this
period" (Neander, General History of the Christian Religion and Church, III.
258). Neander continues:

That which distinguishes the present case 1is, the reaction,
proceeding out of the essence of the Christian church, and called
forth, in this instance, by a peculiar occasion, against the
confounding of the ecclesiastical end political elements; on which
occasion, for the first time, the ideas which Christianity, as opposed
to the papal religion of the state, had first made men distinctly
conscious of, became an object of contention within the Christian
church itself,—the ideas concerning universal, inalienable human
rights; concerning liberty of conscience; concerning the rights of



free religious conviction.

Thus the Bishop Donatus, of Carthage, in 347, rejected the imperial
commissioners, Paulus and Marcarius, with the acclamation: "Quid est
imperatori cum ecclesia?" (Optatus, Milev., De Schismati Donat. 1. 1ii. c. 3).
And truly indeed the emperor should not have had anything to do with the
control of the church. The Donatist Bishop Petilian, in Africa, against whom
Augustine wrote, appealed to Christ and the apostles who never persecuted.
"Think you," says he, "to serve God by killing us with your hand? Ye err, if
ye, poor mortals, think this; God has not hangmen for priests. Christ teaches
us to bear wrong, not to revenge it," The Donatist bishop Gaudentius says:
"God appointed prophets and fishermen, not princes and soldiers, to spread
the faith."

The position of these Christians was not only a protest but an appeal. It was a
protest against the growing corruptions and worldliness of those churches
which had sadly departed from the faith in doctrine and discipline; it was an
appeal, since they were fervently called back to purity of life and apostolic
simplicity. All through the days of darkness their voice was not hushed, and
there was not wanting a people to stand before God. Maligned, they suffered
with patience; reviled, they reviled not; and the heritage of these people is
liberty of conscience to a world. All hail, martyrs of God.
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CHAPTER IV
THE PAULICIAN AND BOGOMIL CHURCHES

The Sources of Information — The Greeks, the Armenians — “The Key of
Truth” — The Apostolic Origin — They Rejected Other Communions — The
Story of Constantine — The Connection of the Mohammedans — The
Sabians — The Numbers of the Paulicians — Religious Liberty — The Free
State of Teprice — Among the Albigenses in France — Persecuted —
Conybeare on Baptist Succession — Justin A. Smith — Widely Scattered in
Europe — The Paulicians Not Manichaeans — Their Doctrines — The Synod
of Arras — A Confession of Faith — The Adoptionists — The Form of
Baptism — Marcarius — The Oriental Church — The Bogomils — Brockett
— Their Persecutions — The Form of Baptism.

IT 1s to be regretted that most of the information concerning the Paulicians
comes through their enemies. The sources are twofold. The first source is that
of the Greek writers, Photius (Adv. recentiores Manichaeans. Hamburg 1772)
and Petros Sikeliotes (Historia Manichacorum qui Pauliciani. Ingolstadt,
1604), which has long been known and was used by Gibbon in the
preparation of the brilliant fifty-fourth chapter of his history. Not much has
been added from that source since. The accounts are deeply prejudiced, and
although Gibbon suspected the malice and poison of these writers, and laid
bare much of the malignity expressed by them, he was at times misled in the
facts. He did not have the completeness of information which was necessary
for a full delineation of their history.

The second source of information in regard to the Paulicians is Armenian in
its origin and has recently been brought to light and illustrated. There was an
old book of the Paulicians called the "Key of Truth," mentioned by Gregory
Magistos, in the eleventh century. Fortunately, Mr. Fred C. Conybeare, M, A.,
formerly Fellow of University College, Oxford, was much interested in
affairs in Armenia. He was a second time in that country, in 1891, in quest of
documents illustrative of the history of the Paulicians. He fell upon a copy of
the "Key of Truth" in the Library of the Holy Synod at Edjmiatzin. He
received a copy of it in 1893; and the text with an English translation was
printed by Mr. Conybeare in 1898. He also accompanied the text with import-
ant data received from Armenian histories and from other sources. As may be
judged this is not only a new but a very important source of information. The
Paulicians are at length permitted to plead, in a measure, for themselves. We
are able, therefore, practically to reconstruct the Paulician history.



The Paulician churches were of apostolic origin, and were planted in Armenia
in the first century. "Through Antioch and Palmyra the faith must have spread
into Mesopotamia and Persia; and in those regions become the basis of the
faith as it is spread in the Taurus mountains as far as Ararat. This was the
primitive form of Christianity. The churches in the Taurus range of mountains
formed a huge recess or circular dam into which flowed the early Paulician
faith to be caught and maintained for centuries, as it were, a backwater from
the main for centuries" (Bury’s edition of Gibbon’s History, VI. 543). The
earliest center of Christianity in Armenia was at Taron, which was the
constant home and base of operations of the Paulicians.

They claimed that they were of apostolic origin. "The Key of Truth" says:

Let us then submit humbly to the holy church universal. and follow
their works who acted with one mind and one faith and taught us.
For still do we receive in the only proper season the holy and
precious mystery of our Lord Jesus Christ and of the Heavenly
Father:—to-wit, in the season of repentance and of faith. As we
learned from the Lord of the universal and apostolic church, so do
we proceed: and we establish in perfect faith those who (till then)
have not holy baptism (Margin, That Is to say, the Latins, Greeks
and Armenians, who are not baptized); nay, nor have tasted of the
body or drunk of the holy blood of our Lord Jesus Christ. Therefore
according to the Word of the Lord, we must first bring them into the
faith, induce them to repent, and give it (Margin, Baptism) unto
them (pp.76, 77).

Upon this point Adeney says: "Therefore, it is quite arguable that they should
be regarded as representing the survival of a most primitives type of
Christianity" (Adeney, The Greek and Eastern Churches, 217). He further
says: "Ancient Oriental Baptists, these people were in many respects
Protestants before Protestantism" (Adeney, The Greek and Eastern Churches,
219).

The Paulicians did not recognize persons of other communions as belonging
to the churches. "We do not belong to these," they said. "They have long ago
broken connection with the church and have been excluded." Such is the
testimony of Gregory Magistos, A. D., 1058, whose history is one of the chief
sources of information.



We can only lightly touch upon a few events connected with their history.
The story of the conversion of Constantine, A. D. 660, is interesting. This
young Armenian sheltered a Christian deacon who was flying from
Mohammedan persecutions. In return for his kindness he received a copy of
the New Testament. "These books became the measure of his studies and the
rule of his faith; and the Catholics, who disputed his interpretation,
acknowledged that his text was genuine and sincere. But he attached himself
with peculiar devotion to the writings and character of Paul and the name of
Paulicians is derived by their enemies from some unknown leader; but I am
confident that they gloried in their affinity to the apostle to the Gentiles"
(Gibbon, The Decline and Fall of the Roman Empire, V. 386).

Constantine felt that he was called upon to defend and restore primitive
Christianity; being greatly impressed by the writings of Paul, he took the
name of one of his followers, Silvanus; and the churches founded by him
received names from the primitive congregations. The entire people were
called Paulicians from the apostle. These statements of the apostolic
simplicity of these devout Christians tell more of the manners, customs and
doctrines than volumes of prejudiced accounts left by their enemies. With
Paul as their guide, they could not be far removed from the truth of the New
Testament.

Professor Wellhausen, in his life of Mohammed (Encyclopedia Britannica,
XVI. 571, 9th Edition), gives a most interesting account of the Baptists of the
Syro-Babylonian desert. He says they were called Sabians, Baptists, and that
they practiced the primitive forms of Christianity. Indeed, "Sabian" is an
Arabized word meaning "Baptist" They literally filled with their members
Syria, Palestine, and Babylonia (Renan, Life, of Jesus, chap. XII). They were
off the line of the main advance of Christianity, and were left untouched in
their primitive simplicity. From them Mohammed derived many of his
externals. The importance of this must not be undervalued. "It can hardly be
wrong to conclude," continues Prof. Wellhausen, "that these nameless
witnesses of the Gospel, unmentioned in church history, scattered the seed
from which sprung the germ of Islam." These Christians were the Paulicians.

This bit of history will account for a fact that heretofore has been hard to
understand. The emperors had determined to drive the Paulicians from their
dominions. They took refuge "in the Mohammedan dominions generally,



where they were tolerated and where their own type of belief never ceased to
be accounted orthodox." This we learn from John the Philosopher. The Arabs
had since the year 650 successfully challenged the Roman influence in
Armenia. The same protection, probably, preserved the Paulician churches
through many ages. It is certain that the Paulicians were true to the Arabs,
and that the Mohammedans did not fail them in the hour of trial.

The number of the Paulicians constantly increased, and they soon attracted
the attention of their enemies. In the year 690 Constantine, their leader, was
stoned to death by the command of the emperor; and the successor of
Constantine was burned to death. The Empress Theodora instituted a
persecution in which one hundred thousand Paulicians in Grecian Armenia
are said to have lost their lives.

The Paulicians, in the ninth century, rebelled against their enemies, drove out
Michael III, and established in Armenia the, free state of Teprice. This is a
well-known site, some seventy miles from Sivas, on the river Chalta. They
gave absolute freedom of opinion to all of its inhabitants (Evans, Historical
View of Bosnia, 30). From the capital of this free state, itself called Teprice,
went forth a host of missionaries to convert the Slavonic tribes of Bulgaria,
Bosnia, and Servia to the Paulician faith. This is positively stated by
Sikeliotes. Great was their success—so great that a large portion of the
inhabitants of the free state migrated to what were then independent states
beyond the emperor’s control. The state of Teprice lasted one hundred and
fifty years, when it was overcome by the Saracens. All around them were
persecutions for conscience sake—they themselves had lost one hundred
thousand members by persecutions in the reign of Theodora—yet here was a
shelter offered to every creed and unbeliever alike. This 1s a striking Baptist
peculiarity.

The Baptists have always set up religious liberty when they had opportunity.
Conybeare, speaking of the Paulicians, justly remarks:

And one point in their favor must be noticed, and it 1s this, Their
system was, like that of the European Cathars, in its basal idea and
conception alien to persecution; for membership in it depended upon
baptism, voluntarily sought for, even with tears and supplications,
by the faithful and penitent adult. Into such a church there could be
no dragooning of the unwilling. On the contrary, the whole purpose



of the scrutiny, to which the candidate for baptism was subjected,
was to ensure that his heart and intelligence were won, and to guard
against the merely outward conformity. which is all that a persecutor
can hope to impose. It was one of the worst results of infant
baptism, that by making membership in the Christian church
mechanical and outward, it made it cheap; and so paved the way of
the persecutor (Conybeare, The Key of Truth, xii).

In the year 970 the Emperor, John Tzimisces, transferred some of the
Paulicians to Thrace and granted them religious liberty; and it is recorded to
their credit that they were true to his interests. In the beginning of the eighth
century their doctrines were introduced and spread throughout Europe, and
their principles soon struck deep into foreign soil.

It was in the country of the Albigenses, in the Southern provinces of France,
that the Paulicians were most deeply implanted, and here they kept up a
correspondence with their brethren in Armenia. The faith of the Paulicians
"lived on in Languedoc and along the Rhine as the submerged Christianity of
the Cathars, and, perhaps, also among the Waldenses. In the Reformation this
Catharism comes once more to the surface, particularly among the so-called,
Anabaptists and Unitarian Christians between whom and the most primitive
church ‘The Key of Truth’ and the Cathar Ritual of Lyons supply us with the
two great connecting links" (Key of Truth, x).

They were persecuted by the popes; and all literary and other traces of them,
as far its possible, were destroyed. But "the visible assemblies of the
Paulicians, of Albigeois, were extirpated by fire and sword; and the bleeding
remnant escaped by flight, concealment, or Catholic conformity. In the state,
in the church, and even in the cloister, a latent succession was preserved of
the disciples of St. Paul; who protested against the tyranny of Rome, and
embraced the Bible as the rule of faith, and purified their creed from all the
visions of the Gnostic theology" (Gibbon, Decline and Fall of The Roman
Empire, V. 398).

Many historians, besides Gibbon, such as Muratori and Mosheim, regard the
Paulicians as the forerunners of the Albigenses, and, in fact, as the same
people. One of the latest of these, already frequently quoted, is Professor
Conybeare, one of the highest authorities in the world on Paulician matters.
He affirms that the true line of succession is found among Baptists. He says:



The church has always adhered to the idea of spiritual regeneration
in baptism, although by baptizing babies it has long ago stultified
itself and abandoned the essence of baptism. Indeed the significance
of the baptism of Jesus, as it presented itself to St. Paul, and the
evangelists was soon lost sight of by the orthodox churches. . . We
hear much discussion nowadays of the validity of orders English,
Latin, and oriental. The unbiased student of church history cannot
but wonder that it has never occurred to any of these controversalists
of the Church of England to ask whether they are not, after all,
contending for a shadow; whether, in short, they have, say of them,
real orders in the primitive sense in which they care to claim
possession of them. The various sects of the Middle Ages which,
knowing themselves simply as, Christians, retained baptism in its
primitive form and significance, steadily refused to recognize as
valid the infant baptism of the great orthodox or persecuting
churches; and they were certainly in the right, so far as doctrine and
tradition count for anything. Needless to say, the great churches
have long ago lost genuine baptism, can have no further sacraments,
no priesthood, and, strictly speaking, no Christianity. If they would
reenter the Pale of Christianity, they must repair, not to Rome or
Constantinople, but to some of the obscure circles of Christians,
mostly in the East, who have never lost the true continuity of the
baptismal sacrament. These are the Paulicians of Armenia, the
Bogomil sect round Moscow whose members call themselves
Christ’s, the adult Baptists (those who practice adult baptism)
among the Syrians of the upper Tigris valley, and perhaps, though
not so certainly, the popelikans, the Mennonites, and the great
Baptist communities of Europe. This condemnation of the great and
called orthodox churches may seem harsh and pedantic, but there is
no escape from it, and we place ourselves on the same ground on
which they profess to stand. Continuity of baptism was more
important in the first centuries of the church than continuity of
orders; so important, indeed, that even the baptism of heretics was
recognized as valid. If store was set by the unbroken succession of
bishops, it was only because one function of the bishop was to
watch over the integrity of the initiatory rite of the religion. How



badly the bishops of the great churches did their duty, how little,
indeed, after the third century they even understood it, is seen in the
unchecked growth, from the year 300 A. D. onward, of the abuse of
the baptismal rite, resulting before long in its entire forfeiture
(Conybaere, The History of Christmas. In The American Journal of
Theology).

Dr. Justin A. Smith, so long the scholarly editor of The Standard, Chicago,
says of the Paulicians:

The sum of all this is, that whether or not a succession of Baptist
churches can, as some think, be traced through the centuries of the
Middle Ages down to the time when our denominational history in
its strict sense begins, we may at least say that our ancestry goes
upward along a line of descent in which, if any where in the world,
pure Christianity survived; and that among our Baptist progenitors,
in this sense, were men and women who had the conspicuous honor
to be maligned by those whom history proves to have been adepts in
the two trades of murder and slander (Smith, Modern Church
History, 227).

One thing is certain, that in Italy, in France, and along the Rhine, the
Paulicians and the Albigenses were found in the same territory, and there
were no great differences between them in practice and doctrines. Writers go
so far as to assert that there was a succession of churches and of interests. It
is well attested, that in the middle of the eleventh century they were
numerous in Lombardy and Isurbia, but especially in Milan, in Italy; and it is
no less certain that they traveled through France, Germany and other
countries, and by their sanctity they won large numbers of common people to
their way of thinking. In Italy they were called Paternes and Cathari, and in
Germany, Gazari. In France they were called Albigenses. They were called
Bulgarians, particularly in France, because some of them carne from
Bulgaria, and they were also known by the name of Boni Homines (Mosheim,
Institutes of Ecclesiastical History, II. 200-202). Their enemies extolled their
piety. A succession of them is found through the Middle Ages.

The Paulicians were accused of being Manichaeans, and much prejudice has
been excited against them on this account. "The Paulicians," says Adeney,
"have been most egregiously libeled of all of the Christian sects" (The Greek



and Eastern Churches, 216. New York, 1908). The Roman Catholics have
always denounced the teachings of Marcion with singular hostility. It is now
clearly known that the Paulicians were not Manichaeans. The Key of Truth
settles this matter (p. 18). Modern Armenian scholars do not hesitate to
correct this error (Ter Mkittschain, Die Paulikianer im Byzantinischen in
Armenien, Leipzig, 1893). Conybeare has no doubt on the subject.

Turning to the doctrines and practices of the Paulicians we find that they
made constant use of the Old and New Testaments. They had no orders in the
clergy as distinguished from laymen by their modes of living, their dress, or
other things; they had no councils or similar institutions. Their teachers were
of equal rank. They strove diligently for the simplicity of the apostolic life.
They opposed all image worship which was practiced in the Roman Catholic
Church. The miraculous relics were a heap of bones and ashes, destitute of
life and of virtue. They held to the orthodox view of the Trinity; and to the
human nature and substantial sufferings of the Son of God.

Baptist views prevailed among the Paulicians. They held that men must
repent and believe, and then at a mature age ask for baptism, which alone
admitted them into the church. "It 1s evident," observes Mosheim, "they
rejected the baptism of infants." They baptized and rebaptized by immersion.
They would have been taken for downright Anabaptists (Allix, The
Ecclesiastical History of the Ancient Churches of Piedmont. Oxford, 1821).

Something of the opinions of the Paulicians is gathered from a Synod held in
Arras, in the year 1025, by Gerard, Bishop of Cambray and Arras. One
Gundulphus, a Paulician, was condemned. He had taught his doctrines in
many places. It was found on examination that the Paulicians held:

The law and discipline we have received from our Master will not
appear contrary either to the Gospel or apostolic institutions if
carefully looked into. This discipline consists in leaving the world,
in bridling carnal concupiscence, in providing a livelihood by the
labor of our hands, in hurting nobody, and affording our charity to
all who are zealous in the prosecution of this our design.

Concerning baptism they made reply:

But if any man shall say, that some sacrament lies hid in baptism,
the force of that is, taken off from three causes: the first is, Because
the reprobate life of ministers can afford no saving remedy to the



persons to be baptized. The second, Because whatsoever sins are
renounced at the font, are afterwards taken up again in life and
practice. The third, Because a strange will, a strange faith, and a
strange confession do not seem to belong to, or to be of an
advantage to a little child, who neither wills nor runs, who knows
nothing of faith, and is altogether ignorant of his own good and
salvation, in which there can be no desire of regeneration, and from
whom no confession of faith can be expected (Allix, The
Ecclesiastical Churches, 104).

A better answer could not this day be given. There is a Confession of Faith
which 1s attributed to the Paulicians, A. D. 1024, which declares:

In the beginning of Christianity there was no baptizing ot children:
and their forefathers practiced no such thing and we do from our
hearts acknowledge that baptism is a washing which is performed in
water, and doth hold out the washing of the soul from sin
(Mehrning, Der heiligen Tauff Historie, II. 738).

It 1s possible that the Paulicians were Adoptionists. This is the view of
Conybeare (Ixxxvii), but his views are often inferential (xiv). He further says:
"My Suggestion that the European Cathars were of the Adoptionists origin
also rests on mere inference" (x1iv).

The connection of this view with that of modern Baptists is set forth by
Conybeare as follows:

It is therefore a promising field of research to enquire whether the
Paulicians were not partially responsible for many sects which at the
Reformation made their appearance and exhibit, some more, some
less, an affinity to Paulician tenets as set out in the Key. This is not
the place to embark on such an inquiry, which would require a
separate work. Perhaps the data no longer exists which would enable
one to trace the channels of communication. To do so would require
in any case a vast amount of research; but it does seem probable that
in at least two of the sects of the age of the Reformation we have a
survival of the same ancient form of the Catholic Church which the
pages of the Key reveal to us. These two sects are the Anabaptists
and the Unitarians, afterwards called Socinians from their great
teacher Socinus. From the former are derived the great Baptist



churches of England and America, and also the Mennonites of
Germany. The arguments of the sixteenth century Baptists against
Paedobaptism are the same as we have in the Key, and—what we
might also expect—an Adoptionist view of Christ as a rule went
with them in the past; though the modern Baptists, in accepting the
current doctrine of the Incarnation, have both obscured their origin
and stultified their distinctive observances. From the first ages
Adoptionist tenets have as naturally and as indissolubly been
associated with adult baptism, as has infant baptism with the
pneumatic Christology, according to which Jesus was from his
mother’s womb and in his cradle filled with the Holy Spirit, a pre-
existent Divine being, creator, and controller of the universe
(Conybeare, The Key, ci, cli).

Whatever may be the final conclusions in the matter, it is certain that the
Adoptionist views of the Paulicians accentuated their opposition to infant
baptism.

The form of baptism was to dip the subject into the water once, while the
Greeks dipped three times. There is much evidence that in Armenia the form
of baptism was immersion. Macarius, Patriarch of Jerusalem, A. D. 331 to
335, writing to the Armenians, says that baptism was administered with triple
immersion burying in the water of the holy font" (Library of the Mechitarist
Fathers of Vienna. MSS. Cod. Arm. No. 100). There is an oration preserved
out of the twelfth century ascribed to Isaac Catholicos of Armenia, which
gives the practice of the Paulicians. John Otzun, A. D. 718, speaks of the
Paulicians descending into the baptistery (Otzun, Opera, 25. Venice, 1834).
And he further tells how the Mohammedans tried to prevent them from
baptizing in the running rivers, for fear that they would bewitch the waters
and render them unwholesome.

The constant practice of the Oriental Church was immersion. Rev. Nicholas
Bjerring says of its baptism: "Baptism is celebrated sometimes in the church
and sometimes in private houses, as needs may be. It is always administered
by dipping the infant, or adult, three times" (Bjerring, The Offices of the
Oriental Church, xii. New York, 1880). And further on in the Liturgy he gives
the ceremony of immersion. Thus did the Paulicians practice immersion as
the Scriptures indicate.



The Bogomils were a branch of the Cathari, or Paulicians, who dwelt in
Thrace. Their name appears to have been derived from one of their leaders in
the midst of the tenth century, though others declare that their name comes
from a Slavic word which is defined, "Beloved of God." The Bogomils were
repeatedly condemned, and often persecuted, but they continued to exist
through the Middle Ages, and still existed in the sixteenth century.

Their historians claimed for them the greatest antiquity Dr. L. P. Brockett,
who wrote a history of them, says:

Among these (historians of the Bulgarians) I have found, often in
unexpected quarters, the most conclusive evidence that these sects
were all, during their early history, Baptists, not only in their views
on the subjects of baptism and the Lord’s Supper, but in their
opposition to Pedobaptism, to a church hierarchy, and to the worship
of the Virgin Mary and the saints, and in their adherence to church
independency and freedom of conscience in religious worship. In
short, the conclusion has forced itself upon me that in these
Christians of Bosnia, Bulgaria, and Armenia we have an apostolic
succession of Christian churches, New Testament churches, and that
as early as the twelfth century these churches numbered a converted,
believing membership, as large as that of the Baptist churches
throughout the world today (Brockett, The Bogomils of Bulgaria
and Bosnia, 11, 12).

Some Roman Catholic writers have affirmed that the Bogomils did not
practice baptism, or observe the Lord’s Supper; and, that further, they denied
the Old Testament Scriptures. This probably means no more than that they
rejected infant baptism, and quoted the New Testament as supreme and
authoritative in the matter.

The persecutions of the Bogomils, as of other Paulicians, were continuous
and severe. Every effort was made to destroy them. "Yet it was not stamped
out," says Conybeare, "but only driven under ground. It still lurked all over
Europe, but especially in the Balkans, and along the Rhine. In these hiding
places it seemed to have gathered its forces together in secret,. in order to
emerge once more into daylight when an opportunity presented itself. The
opportunity was the European Reformation, in which, especially under the
form. of Anabaptism and Unitarian opinion, this leaven of the early apostolic



church is found freely mingling with and modifying other forms of faith. In
engendering this great religious movement, we feel sure that the Bogomils of
the Balkan States played a most important part" (The Key of Truth, cxcvi).
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CHAPTER V

THE ALBIGENSIAN, THE PETROBRUSIAN, THE HENRICIAN,
THE ARNOLDIST AND THE PERENGARIAN CHURCHES

The Origin and Spread of These Churches — Prof. Bury — Their History —
Their Good Character — Their Writings Destroyed — They Were Not
Manichaeans — Two Classes of Believers — In Southern France — The
Crusades Against Them — Their Doctrines — Rejected Infant Baptism —
Peter of Bruys — His Opinions — The Petrobrusians — Accused of Being
Anabaptists — Henry of Lausanne — His Great Success — Held the Opinions
of the Anabaptists — Arnold of Brescia — The Testimony of Otto Freising —
The Arnoldists — Berengarius — His Troubled Career.

IT has already been indicated that the Paulicians came from Armenia, by the
way of Thrace, settled in France and Italy, and traveled through, and made
disciples in, nearly all of the countries of Europe. The descent of the
Albigenses has been traced by some writers from the Paulicians
(Encyclopedia Britannica, 1. 454. 9th edition). Recent writers hold that the
Albigenses had been in the valleys of France from the earliest ages of
Christianity. Prof. Bury says that "it lingered on in Southern France," and was
not a "mere Bogomilism, but an ancient local survival." Mr. Conybeare
thinks that it lived on from the early times in the Balkan Peninsula, "where it
was probably the basis of Bogomilism" (Bury, Ed. Gibbon, History of Rome,
VI. 563).

They spread rapidly through Southern France and the little city of Albi, in the
district of Albigeois, became the center of the party. From this city they were
called Albigenses. In Italy the Albigenses were known by various names, like
the Paulicians, such as "Good Men," and others. It is difficult to determine
the origin of all of the names; but some of them came from the fact that they
were regarded as vulgar, illiterate and low bred; while other names were
given from the purity and wholesomeness of their lives. It is remarkable that
the inquisitorial examinations of the Albigenses did not tax them with
immoralities, but they were condemned for speculations, or rather for
virtuous rules of action, which the Roman Catholics accounted heresy. They
said a Christian church should consist of good people; a church had no power
to frame any constitutions; it was not right to take oaths; it was not lawful to
kill mankind; a man ought not to be delivered up to the officers of justice to
be converted; the benefits of society belong alike to all members of it; faith



without works could not save a man; the church ought not to persecute any,
even the wicked; the law of Moses was no rule for Christians; there was no
need of priests, especially of wicked ones; the sacraments, and orders, and
ceremonies of the church of Rome were futile, expensive, oppressive, and
wicked. They baptized by immersion and rejected infant baptism (Jones, The
History of the Christian Church, 1. 287). They were decidedly anti-clerical.

"Here then," says Dr. Allix, "we have found a body of men in Italy, before the
year one thousand and twenty-six, five hundred years before the
Reformation, who believed contrary to the opinions of the Church of Rome,
and who highly condemned their errors." Atto, Bishop of Vercelli, had
complained of such a people eighty years before, and so had others before
him, and there is the highest reason to believe they had always existed in
Italy (Ibid, I. 288). The Cathari themselves boasted of their remote antiquity
(Bonacursus, Vitae haereticorum . . . Cathorum, ap. D’Archery, Scriptorum
Spicilegiam, 1. 208).

In, tracing the history and doctrines of the Albigenses it must never be
forgotten that on account of persecution they scarcely left a trace of their
writings, confessional, apologetical, or polemical; and the representations
which Roman Catholic writers, their avowed enemies, have given of them,
are highly exaggerated. The words of a historian who is not in accord with,
their principles may here be used. He says:

It is evident, however, that they formed a branch of that broad
stream of sectarianism and heresy which rose far away in. Asia from
the contact between Christianity and the Oriental religions, and
which, by crossing the Balkan Peninsula, reached Western Europe.
The first overflow from this source were the Manichaeans, the next
the Paulicians, the next the Cathari, who in the tenth and eleventh
centuries were very strong in Bulgaria, Bosnia, and Dalmatia. Of the
Cathari, the Bogomils, Patoreni, Albigenses, etc. . . were only
individual developments (C. Schmidt, Schaff-Herzog, 1. 47).

That is to say, these parties were all of the same family, and this connection is
rendered all the more forceful on account of the terms of reproach in which
this writer clothes his language.

It has already been indicated that the Paulicians were not Manichaeans, and
the same thing may probably be said of the Albigenses. The Albigenses were



oppressed on account of this sentiment, which accusation was also made
against the Waldenses. Care must be taken at this point, and too prompt
credence should not be given to the accuser. The Roman Catholic Church
sought diligently for excuses to persecute. Even Luther was declared by the
Synod of Sens to be a Manichaean. The celebrated Archbishop Ussher says
that the charge "of Manichaeanism on the Albigensian sect is evidently false"
(Acland, The Glorious Recovery of the Vaudois, Ixvii. London, 1857). It
would be difficult to understand the Albigenses from this philosophical
standpoint. They were not a metaphysical people. Theirs was not a
philosophy, but a daily faith and practice, which commended itself to the
prosperous territory of Southern France.

They held to the division of believers into two classes -- the perfect and the
imperfect. This was the common classification of the Paulicians, Waldenses
and Anabaptists. The most elaborate accounts are given of the initiation of the
perfecti by a single immersion into the body of believers (Beausobre, Historic
du Manichaeanism, II. 762-877).

The Waldenses were also found in the city of Albi and they were also called
Albigenses because they resided in that city (Martin Schagen, The History of
the Waldenses, 110). It was from Italy that the movement extended to
Southern France; and the soil was wonderfully well prepared for the seed.
The country was the most civilized portion of France, rich, flourishing, and
independent; the people gay, intellectual, progressive; the Roman Catholic
Church dull, stupid and tyrannical; the clergy distinguished for nothing but
superstition, ignorance, arbitrariness, violence and vice. Under such
circumstances the idea of a return to the purity and simplicity of the apostolic
age could not fail to attract attention. The severe moral demands of the
Albigenses made a profound impression, since their example corresponded
with their words. They mingled with their tenets a severe zeal for purity of
life and were heard with favor by all classes. No wonder that the people
deserted the Roman Catholic priests and gathered around the Boni Homines.
In a short time the Albigenses had congregations and schools and charitable
institutions of their own. The Roman Catholic Church became an object of
derision (Schaff-Herzog. 1. 47).

This state of affairs greatly alarmed and aggravated the pope. In the year
1139 they were condemned by the Lateran Council; by that of Tours in 1163,



and mission after mission was sent among them to persuade them to return to
the Roman Catholic Church. Cardinal Henry, in 1180, employed force. Pope
Innocent III. published a crusade against them. Says the Historian Hume:

The people from all parts of Europe moved by their superstition and
their passion for wars and adventures, flocked to his standard.
Simon de Monfort, the general of the crusade, acquired to himself a
sovereignty of these provinces. The Count of Toulouse, who
protected, or perhaps only tolerated the Albigenses, was stript of his
dominions. And these sectaries themselves, though the most
inoffensive and innocent of mankind, were exterminated with the
circumstances of extreme violence and barbarity (Hume, History of
England, II. ch. x1).

In the second crusade the first city captured was that of Braziers, which had
some forty thousand inhabitants. When Simon de Monfort, Earl of Leicester,
asked the Abbot of Ceteaux, the papal legate, what he was to do with the
inhabitants, the legate answered: "Kill them all. God knows His own." In this
manner the war was carried on for twenty years. Town after town was taken,
pillaged, burnt. Nothing was left but a smoking waste. Religions fanaticism
began the war; rapacity and ambition ended it. Peace was concluded in 1229,
and the Inquisition finished the deadly work.

The proof is overwhelming that the Albigenses rejected infant baptism. They
were condemned on this account by a Council held at Toulouse, A. D. 1119
(Maitland, Facts and Documents Illustrative of the Albigenses, 90. London,
1832), and that of Albi in 1165 (Allix, The Ecclesiastical History of
Piedmont, 150). The historians affirm that they rejected infant baptism.
Chassanion says: "I cannot deny that the Albigenses, for the greater part,
were opposed fo infant baptism; the truth is, they did not reject the sacrament
as useless, but only as unnecessary to infants" (Chassanion, Historie des
Albigeois. Geneva, 1595). Dr. Emil Comba, of the Waldensian Theological
College, Florence, Italy, the latest of the Waldensian historians, says that the
Albigenses rejected "all the sacraments except baptism, which they reserved
for believers" (Comba, History of the Waldenses, 17. London, 1889).

The story is a pathetic one. "We live," says Everwin, of Steinfeld, "a hard and
wandering life. We flee from city to city like sheep in the midst of wolves.
We suffer persecution like the apostles and martyrs because our life is holy



and austere. It is passed amidst prayer, abstinences, and labors, but every-
thing is easy for us because we are not of this world" (Schmidt. Hist. et. Doct.
de la secte des Cathares, II. 94). Dr. Lea, the eminent authority on the
Inquisition, has said that no religion can show a more unbroken roll of
victims who unshrinkingly sought death in its most abhorrent form in
preference to apostasy than the Cathari.

Peter of Bruys, a well-known Baptist preacher of those times, sought, about
the year 1100, a restoration of true religion in Languedoc and Provence,
France. He considered that the gospel ought to be literally understood and he
demanded Scripture and not tradition from those who attempted to refute
him. He was a pupil of the celebrated Abelard. Dollinger thinks he learned
his doctrines from the Cathari and presents many reasons for his opinion.
Others think that he presupposes the existence of the old evangelical life for
several hundred years in Italy and Southern France. "There is much
evidence," says Prof. Newman, "of the persistence in Northern Italy and in
Southern France, from the early time, of evangelical types of Christianity"
(Newman, Recent Researches Concerning Mediaeval Sects, 187).

His principal opponent was Peter the Venerable, Abbot of Clugni, and it is
from Peter’s book (Contra Petrobrusianos, Patrologia Lat, CLXXXIX. 729)
that we must judge of the doctrines of Peter of Bruys.

He held that the church was a spiritual body composed of
regenerated persons. "The church of God." says Peter of Bruys,
"does not consist of a multitude of stones joined together, but in the
unity of believers assembled." He held that persons ought not to be
baptized till they come to the use of their reason. Thus be rejected
infant baptism referring to Math. 28: 19 and Mark 16:16. He denied
that "children, before they reach the years of understanding, can be
saved by the baptism of Christ [the Roman Catholic statement of his
belief], or that another faith could avail those who could not exercise
faith since, according to them (the Petrobrusians) not another’s but
their own faith saves, according to the Lord’s word. He who shall
believe and be baptized shall be saved, but he who shall not believe
shall be condemned." "Infant," he continues, "though baptized by
you [Roman Catholics], because by reason of age they cannot
believe, are not saved [that is by baptism] and hence it is idle and



vain at that time to plunge them in water, by which they wash away
the filth of the body, and yet cannot cleanse the soul from sin. But
we wait for the proper time, and when one can know and believe in
him, we do not (as ye accuse us), rebaptize him who can never be
said to have been baptized -- to have been washed with the baptism
by which sins are washed away" [symbolically]. In respect to the
Lord’s Supper he not only rejected the doctrine of transubstantiation,
but he also denied the sacramental character of the rite.

On account of his great popularity he was with difficulty banished from
Languedoc. He then appeared in the diocese of Narbonne and Toulouse,
where he preached for twenty years with great success. In the year 1126 he
was seized by the authorities and burnt at St. Gilles.

He had a great company of followers, who after his death were called
Petrobrusians. They held the same views on baptism that he did. Deodwinus,
Bishop of Liege, writing to Henry 1., of France, says of the followers of Peter
of Bruys: "They as far as in them lies overthrow infant baptism" (Wall; The
History of Infant Baptism, 1. 478).

It will be seen from the extracts given above that Peter of Bruys and his
disciples rebaptized, and were, therefore, in the eyes of their opponents,
Anabaptists. Jacqueat Benigne Bossuet the distinguished Bishop of Meaux
and the great Roman Catholic controversialist, 1704, complained of the
followers of Calvin that they sought apostolic succession through the
Waldenses. He says: "You adopt Henry and Peter of Bruys among your
predecessors, and both of them, everybody knows, were Anabaptists." Faber
says: "The Petrobrusians were only a sort of Antipedobaptists, who rejected
not baptism itself, but who denied simply the utility of infant baptism"
(Faber, The Vallenses and Albigenses, 174. London, 1838). J. A. Fabricius
says: "They were the Anabaptists of that age" (Fabricius, Bibliographia, c. xi.
388).

Henry of Lausanne, A. D., 1116-1148, was a disciple of Peter of Brays, and
was so successful in his work of reformation that he left a large number of
followers who were called Henricians. He is described as "a man of great
dignity of person, a fiery eye, a thundering voice, impetuous speech, mighty
in the Scriptures." "Never was there a man known of such strictness of life,
so great humanity and bravery," and that "by his speech he could easily



provoke even a heart of stone to compunction." He came out of Switzerland
to Mans and other cities of France. So great was his success that whole
congregations left the churches and joined with him. When he had come, in
1148, to Toulouse, Pope Eugene III. sent Bernard of Clairvaux, the great
heresy hunter, to that city to preach against him. Bernard describes the effect
of Henry’s preaching, saying that the churches were deserted, "the way of the
children is closed, the grace of baptism is refused them, and they are hindered
from coming to heaven; although the Saviour with fatherly love calls them,
saying, "Suffer little children to come unto Me." Henry was compelled to flee
for his life. Within a short time he was arrested in his retreat, brought before
the Council of Rheims, committed to a close prison in 1148, and soon
afterwards finished his days in it.

Like Peter of Bruys, he rejected infant baptism. Georgius Cassander, who, at
the instance of the Duke of Cleves, wrote against the Anabaptists, says of
Peter of Bruys and Henry of Lausanne: "They first openly condemned infant
baptism, and stiffly asserted that baptism was fit only for the adult; which
they both verbally taught, and really practiced in their administration of
baptism" (Cassander, De Baptismo infantium. Coloniae, 1545).

Arnold of Brescia was born in the beginning of the twelfth century and died
about A. D. 1148. He was a student of Abelard, in Paris, and returned with
lofty notions of reformation in Italy. From one country to another he was
driven by persecution. He finally returned to Borne and led a patriotic
attempt for the freedom of the country against the pope. He was taken
prisoner, hanged, his body burned, and the ashes thrown into the Tiber.

Otto Freising, the contemporary Roman Catholic bishop, remarks: "That he
was unsound in his judgment about the sacraments of the altar and infant
baptism" (Freising, De Gentis Frid., II. ¢. 20). So he was condemned by the
Lateran Council under Innocent II., A. D., 1139. Dr. Comba, in making a
record of his opinions, says: "With the Albigenses, he condemned the above
mentioned superstitions, as that also of the salvation of children by the
sprinkling of water" (Comba, History of the Waldenses, 16).

Arnold had his followers, for he was very popular in Lombardy. "He
founded," so his enemies said during his stay in Rome, "a sect of men which
is still called the heresy of the Lombards" (Johannes Saresberensis, Historia
Pontificalis. See Breyer, Arnold von Brescia). They had great congregations



of laboring men which formed such an important feature of the work of the
Waldenses and Anabaptists.

The Arnoldists, like their leader, rejected infant baptism. Of these men,
Guillaume Durand, A. D., 1274, says: "The Arnoldists assert that never
through baptism in water do men receive the Holy Spirit, nor did the
Samaritans receive it, until they received the imposition of hands" (Bull of
Pope Lucius III. Hist. Pon. Prestz, 515).

By the year 1184 the Arnoldists were termed Albigenses, a little later they
were classed as Waldenses. Deickhoff, one of the German writers on the
Waldenses, affirms: "There was a connection between the Waldenses and the
followers of Peter of Bruys, Henry of Lausanne and Arnold of Brescia, and
they finally united in one body about 1130 as they held common views."
(Dieckhoff, Die Waldenser im Mittelalter, 167, 168. Gottingen, 1851). This is
the general opinion of the authorities. M. Tocco does not hesitate to affirm
that "the Poor of Lombardy (the Waldenses) descended in a direct line from
the Arnoldists" (Tocco, L’Eresia nel medio Evo. Paris, 1884).

Berengarius, who was born at Tours, and died in the adjacent island of St.
Cosme, was accused of holding Baptist views. He was a representative of that
craving for spiritual independence, and opposition to Roman Catholicism,
which came to the surface all through the Middle Ages. In 1140 he became
director of the Cathedral schools of Tours, but his departure from Romanism
caused his condemnation by many councils until he closed his troubled career
in deep solitude. HIS great learning both in the Fathers and in classical
literature, together with his profound study of the Scriptures, led him to the
conclusion that the doctrine of transubstantiation was false, and that it was
necessary for him to distinguish between the symbol and the thing
symbolized in the Lord’s Supper. Deodwinus, Bishop of Liege, a
contemporary, states that there was a report out of France that the
Berengarians "overthrew the baptism of infants." This view is accepted by
quite all of the historians.
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CHAPTER VI
THE WALDENSIAN CHURCHES

The Alps as a Hiding Place — Peter Waldo — The Preaching Tour — Origin
of the Waldenses — The Name — Roman Catholic Historians on Their Origin
— Rainerio Sacchoni — Preger — The Statement of the Waldenses — The
Noble Lessons — The Reformers — Beza — Later Writers — The Special
Historians of the Waldenses — Faber — Moreland — Claudius Seisselius on
Their Character — Their Manners and Customs — Their Principles — Infant
Baptism — Their Change of Views in Regard to the Practice — Adult
Baptism — Immersion.

O lady fair, I have yet a gem which a purer lustre flings
Than the Diamond flash of the jewelled crown on the lofty brow of kings;
A wonderful pearl of exceeding price, whose virtues shall not decay,
whom light shall be a spell to thee and a blessing on thy way.
—Whittier

IT is a beautiful peculiarity of this little people that it should it occupy so
prominent a place in the history of Europe. There had long been witnesses for
the truth in the Alps. Italy, as far as Rome, all Southern France, and even the
far-off Netherlands contained many Christians who counted not their lives
dear unto themselves. Especially was this true in the region of the Alps.
These valleys and mountains were strongly fortified by nature on account of
their difficult passes and bulwarks of rocks and mountains; and they impress
one as if the all-wise Creator had, from the beginning, designed that place as
a cabinet, wherein to put some inestimable jewel, or in which to preserve
many thousands of souls, who should not bow the knee to Baal (Moreland,
History of the Evangelical Churches of the Valley of Piedmont, 5. London,
1658).

Here a new movement, or rather an old one under different conditions,
received an impetus. Peter Waldo, or Valdesius, or Waldensis, as he was
variously called, was a rich and distinguished citizen of Lyons, France, in the
closing decades of the twelfth century. Waldo was at first led to study the
Bible and he made a translation of it which he circulated among the people.
The reading of the Gospels led to an imitation of Christ. Waldo took the
manner of his life from the Scriptures, and he soon had a multitude of
disciples. They gave their property to the poor and began to preach in the
city. When they refused to cease preaching they were expelled from Lyons.
Taking their wives and children with them, they set out on a preaching



mission. The ground was well prepared by the Albigenses and the Cathari, as
well as by the insufficiency and immorality of the Roman Catholic clergy.
They traveled two by two, clad in woolen garments, with wooden shoes or
barefoot They penetrated Switzerland and Northern Italy. Everywhere they
met with a hearty response. The principal seat of the Waldenses became the
slopes of the Cottian Alps and East Piedmont, West Provence and Dauphiny.
Their numbers multiplied into thousands. It is certain that in the beginning of
his career Waldo was a Roman Catholic, and that his followers separated
from their former superstitions.

There has been much discussion in regard to the origin of the Waldenses. It is
asserted on the one hand that they originated with Waldo, and had no
connection with former movements. This view is held absolutely, probably
by very few, for even Comba admits that "in a limited sense their antiquity
must he admitted" (Comba, History of the Waldenses in Italy, 12); and he
also states that the Waldenses themselves believed in their own antiquity.
Those who hold this view now generally state that the Waldenses were
influenced by the Petrobrusians. the Arnoldists and others. Others affirm that
the Waldenses were only a part of the general movement of the dissent
against Rome. They were of "the same general movement" which produced
the Albigenses (Fisher, History of the Christian Church, 272. New York,
1887). The contention is that the name Waldenses is from the Italian Valdese,
or Waldesi, signifying a valley, and, therefore, the word means that they lived
in valleys. Eberhard de Bethune, A. D. 1160, says: "Some of them call
themselves Vallenses because they live in the vale of sorrows or tears"
(Monastier, A History of the Vaudois Church, 68. London, 1848). Bernard, an
Abbot of a Monastery of the Remonstrants, in the Diocese of Narbonne,
about 1209, says that they were called "Waldenses, that is, from a dark valley,
because they are involved in its deep thick darkness or errors" (Migne, CCIV.
793). Waldo was so called because he was a valley man, and was only a
noted leader of a people who had long existed. This view is ardently
supported by most of the Waldensian historians (Leger, Histoire Generale des
Vaudois. Leyden, 1669). It is certain that they were called by the names of
every one of the ancient parties (Jones, History of the Christian Church, 308).
Jacob Gretscher, of the Society of Jesus, Professor of Dogmatics in the
University of Ingolstadt, A. D. 1577, fully examined the subject and wrote
against the Waldenses. He aftirmed their great antiquity and declared that it



was his belief "that the Toulousians and Albigenses condemned in the year
1177 and 1178 were no other than the Waldenses. In fact, their doctrines,
discipline, government, manners, and even the errors with which they had
been charged show the Albigenses and the Waldenses were distinct branches

of the same sect, or the former was sprung from the latter" (Rankin, History
of France, III. 198-202).

The most remote origin has been claimed for the Waldenses, admitted by
their enemies, and confirmed by historians. "Our witnesses are all Roman
Catholics," says Vedder, "men of learning and ability, but deeply prejudiced
against heretics as men could possibly be. This establishes at the outset a
presumption against the trustworthiness of their testimony, and is a warning
to us that we must weigh it most carefully and scrutinize every detail before
receiving it. But, on the other hand, our witnesses are men who had
extraordinary opportunities for discovering the facts; some were inquisitors
for years, and give us the results of interrogating a large number of persons"
(Vedder, The Origin and Teaching of the Waldenses. In The American
Journal of Theology, TV. 466). This is a very interesting source of
information.

Rainerio Sacchoni was for seventeen years one of the most active preachers
of the Cathari or Waldenses of Lombardy; at length he joined the Dominican
order and became an adversary of the Waldenses. The pope made him
Inquisitor of Lombardy. The following opinion in regard to the antiquity of
the Waldenses was rendered through one of the Austrian inquisitors in the
Diocese of Passau, about the year 1260 (Preger, Beitrage zur Geschichte der
Waldesier, 6-8). He says:

Among all the sects, there i1s no one more pernicious to the church
than that of the Leonists (Waldenses), and for three reasons: In the
first place, because it is the most ancient: for some say that it dates
back to the time of Sylvester (A. D. 325); others to the time of the
apostles. In the second place. because it is the most widespread.
There is hardly a country where it does not exist. In the third place,
because if other sects strike with horror those who listen to them, the
Leonists, on the contrary, posses a great outward appearance of
piety. As a matter of fact they lead irreproachable lives before men
and as regards their faith and the articles of their creed, they are



orthodox. Their one fault is, that they blaspheme against the Church
and the clergy,—points to which laymen In general are known to be
too easily led away (Gretscher, Contra Valdenses, IV.).

It was the received opinion among the Waldenses that they were of ancient
origin and truly apostolic. "They call themselves," says David of Augsburg,
"successors of the apostles, and say that they are in possession of the
apostolic authority, and of the keys to bind and unbind" (Preger, Der Tractat
des David von Augsburg uber die Waldensier. Munchen, 1876).

A statement of the Waldenses themselves is at hand. In a Waldensian
document, which some have dated as early as the year 1100, in a manuscript
copy which dates from 1404, may he found their opinion on the subject of
their antiquity. The Noble Lessons, as it is called, says:

We do not find anywhere in the writings of the Old Testament that
the light of truth and holiness was at any time completely
extinguished. There have always been men who walked faithfully in
the paths of righteousness. Their number has been at times reduced
to few; but has never been altogether lost. We believe that the same
has been the case from the time of Jesus Christ until now; and that it
will be so until the end. For if the cause of God was founded, it was
in order that it might remain until the end of time. She preserved for
a long time the virtue of holy religion, and, according to ancient
history, her directors lived in poverty and humility for about three
centuries; that is to say, down to the time of Constantine. Under the
reign of this Emperor, who was a leper, there was a man in the
church named Sylvester, a Roman. Constantine went to him, was
baptized in the name of Jesus Christ, and cured of his leprosy. The
Emperor finding himself healed of a loathsome disease, In the name
of Christ, thought he would honor him who had wrought the cure by
bestowing upon him the crown of the Empire. Sylvester accepted it,
but his companion, it is said, refused to consent, separated from him,
and continued to follow the path of poverty. Then, Constantine, went
away to regions beyond the sea, followed by a multitude of Romans,
and built up the city to which he gave his name—Constantinople so
that from that time the Heresiarch rose to honor and dignity, and evil
was multiplied upon the earth. We do not believe that the church of



God, absolutely departed from the truth; but one portion yielded,
and, as 1s commonly seen, the majority was led away to evil; and the
other portion remained long faithful to the truth it had received.
Thus, little by little, the sanctity of the church declined. Eight
centuries after Constantine, there arose a man by the name of Peter,
a native, they say. of a country called Vaud (Schmidt, Aktenstrucke,
ap. Hist. Zeitschrift, 1852 s. 239. MSS. Cambridge University, vol.
A.f. 236-238 and Noble Leizon, V. 403. For the genuineness of the
Noble Lessons see Brez, Histoire des Vaudois, 1. 42. Paris, 1793).

The great church historian, Neander, in commenting on this document,
suggests that it may have been "of an elder origin than 1120. He further says:

But it 1s not without some foundation of truth that the Waldenses of
this period asserted the high antiquity of their sect, and maintained
that from the time of the secularization of the church—that is, as
they believed, from the time of Constantine’s gift to the Roman
bishop Sylvester—such an opposition finally broke forth in them,
had been existing all along. See Pilicdorf contra Waldenses, c. 1i.
Bibl. patr. Ludg. T. XXV. f. 278. (Neander, History of the Christian
Church, VIII. 352).

Such was the tradition and such was the opinion of the Waldenses in regard
to their origin. They held to a "secret perpetuity during the Middle Ages,
vying with the Catholic perpetuity" (Michelet, Histoire de France, II. 402.
Paris, 1833).

Theodore Beza, the Reformer of the sixteenth century, voices the sentiment
of his times, when he says:

As for the Waldenses, I may be permitted to call them the very seed
of the primitive and purer Christian church, since, they are those that
have been upheld, as is abundantly manifest, by the wonderful
providence of God, so that neither those endless storms and
tempests by which the whole Christian world has been shaken for so
many succeeding ages, and the Western part so miserably oppressed
by the Bishop of Rome, falsely so called; nor those horrible
persecutions which have been expressly raised against them, were
able so far to prevail as to make them bend, or yield a voluntary
subjection to the Roman tyranny and idolatry (Moreland, History of



the Evangelical Churches, 7).

Jonathan Edwards, the great President of Princeton University, in his
"History of Redemption," says of the Waldenses:

In every age of this dark time, there appeared particular persons in
all parts of Christendom, who bore a testimony against the
corruptions and tyranny of the church of Rome. There is no one age
of antichrist, even in the darkest time of all, but eccleastical
historians mention a great many by name, who manifested an
abhorrence of the Pope and his idolatrous worship. God was pleased
to maintain an uninterrupted succession of witnesses through the
whole time, in Germany, France, Britain, and other countries, as
historians demonstrate, and mention them by name, and give an
account of the testimony which they held. Many of them were
private persons, and many of them ministers, and some magistrates
and persons of great distinction. And there were numbers in every
age, who were persecuted and put to death for this testimony.

Then speaking especially of the Waldenses, he says:

Some of the Popish writers themselves own that that people never
submitted to the church of Rome. One of the Popish writers,
speaking of the Waldenses, says, the heresy of the Waldenses is the
oldest heresy In the world. It is supposed, that this people first
betook themselves to this desert, secret place among the mountains
to hide themselves from the severity of the heathen persecutions,
which were before Constantine the Great.

The special historians of the Waldenses claim the most remote origin for
them. For example, Mr. Faber says:

The evidence which I have now adduced distinctly proves, not only
that the Waldenses and Albigenses existed anterior to Peter of
Lyons; but likewise, that at the time of his appearance in the latter
part of the twelfth century, they were already considered two
communities of very high antiquity. Hence it follows, that, even in
the twelfth and thirteenth centuries, the Valensic churches were so
ancient, that the remote commencement was placed, by their
inquisitive enemies themselves, far beyond the memory of man. The
best informed Romanists of that period pretended not to affix any



certain date to their organization, They were unable to pitch upon
any specific time, when these venerable churches existed not. All
that they certainly knew was that they had flourished long since, that
they were far more ancient than any modern sect, that they had
visibly existed from a time, beyond the utmost memory of man
(Faber, The Vallenses and Albigenses).

Sir Samuel Moreland remarks that any lapse between Claudius of Turin and
Waldo "would hinder the continual succession of the churches no more than
the sun or moon cease to be when their light is eclipsed by the interposition
of other bodies, or more than the Rhone or the Garonne lose their continual
current because for some time they were underground and appeared not"
(Acland, The Glorious Recovery of the Vaudois, xxxvi).

Many pages might be used in describing the upright character of the
Waldenses, but space i1s allowed for only a few statements from their
enemies. To this end, the testimony of Claudius Seisselius, the Archbishop of
Turin, is interesting. He says: "Their heresy excepted, they generally live a
purer life than other Christians. They never swear except by compulsion [an
Anabaptist trait] and rarely take the name of God in vain. They fulfill their
promises with punctuality; and live, for the most part, in poverty; they
profess to observe the apostolic life and doctrine. They also profess it to be
their desire to overcome only by the simplicity of faith, by purity of
conscience, and integrity of life; not by philosophical niceties and theological
subtleties" He very candidly admits: "In their lives and morals they were
perfect, irreprehensible, and without reproach to men, addicting themselves
with all their might to observe the commands of God" (Perrin, Hist. des
Vaudois, I. v. Geneva, 1618).

In the time of the persecution of the Waldenses of Merindol and Provence, a
certain monk was deputed by the Bishop of Cavaillon to hold a conference
with them, that they might be convinced of their errors, and the effusion of
blood prevented. But the monk returned in confusion, owning that in his
whole life he had never known so much Scripture as he had learned in these
few days that he had been conversing with the heretics. The Bishop, however,
sent among them a number of doctors, young men, who had lately come from
the Sorbonne, which, at that time, was the very center of theological subtlety
at Paris. One of these publicly avowed that he had understood more of the



doctrine of salvation from the answers of the little children in their
catechisms than by all the disputations which he had ever heard (Vecembe-
cius, Oratie de Waldensibus et Albigensibus Christianis, 4).

After describing the inhabitants of the valleys of Fraissiniere, he proceeds:

Their clothing is of the skins of the sheep—they have no linen. They
inhabit seven villages, their houses are constructed of flint stone,
having a flat roof covered with mud, which, when spoiled or loosed
by the rain, they again smooth with a roller. In these they live with
their cattle, separated from them, however by a fence. They also
have two caves set apart for particular purposes, in one of which
they conceal their cattle, in the other themselves when hunted by
their enemies. They live on milk and venison, being, through
constant practice, excellent marksmen. Poor as they are, they are
content, and live in a state of seclusion from the rest of mankind.
One thing is very remarkable, that persons externally so savage and
rude, should have so much moral cultivation. They know French
sufficiently for the understanding of the Bible and the singing of
Psalms. You can scarcely find a boy among them, who cannot give
you an intelligent account of the faith which they possess. In this
indeed, they resemble their brethren of other valleys. They pay
tribute with a good conscience, and the obligations of the duty is
peculiarly noted in their confessions of faith. If, by reason of civil
war, they are prevented from doing this, they carefully set apart the
sum, and at the first opportunity they send it to the king’s taxgathers
(Thaunus, Hist. sui temporis, V1. 16).

The first distinguishing principle of the Waldenses bore on daily conduct, and
was summed up in the words of the apostle: "We ought to obey God rather
than men." This the Roman Catholics interpreted to mean a refusal to submit
to the authority of the pope and the prelates. All of the early attacks against
them contain this charge. This was a positive affirmation of the Scriptural
grounds for religious independence, and it contained the principles of
religious liberty avowed by the Anabaptists of the Reformation.

The second distinguishing principle was the authority and popular use of the
Holy Scriptures. Here again the Waldenses anticipated the Reformation. The
Bible was a living book, and there were those among them who could quote



the entire book from memory.

The third principle was the importance of preaching and the right of laymen
to exercise that function. Peter Waldo and his associates were preachers. All
of the early documents refer to the practice of the Waldenses of preaching as
one of their worst heresies, and an evidence of their insubordination and
arrogance. Alanus calls them false preachers. Innocent III., writing of the
Waldenses of Metz, declared their desire to understand the Scriptures a
laudable one, but their meeting in secret and usurping the functions in
preaching as only evil. They preached in the highways and houses, and, as
opportunity afforded, in the churches.

They claimed the right of women to teach as well as men, and when Paul’s
words enjoining silence upon the women was quoted, they replied that it was
with them more a question of teaching than preaching, and quoted back Titus
2:3, "The aged women should be teachers of good things." They declared that
it was the spiritual endowment, or merit, and not the church’s ordination
which gave the right to bind or loose. They struck at the very root of the
sacerdotal system.

To the affirmation of these fundamental principles the Waldenses, on the
basis of the Sermon on the Mount, added the rejection of oaths, the
condemnation of the death penalty, and purgatory and prayers for the dead.
There are only two ways after death, the Waldenses declared, the way to
heaven and the way to hell (Schaff, History of the Christian Church. V. Pt L.
502-504).

The Waldensian movement touched many people, through many centuries
and attracted converts from many sources. Many Roman Catholics were won
over and some of them doubtless brought some error with them. Moreover,
the term Waldenses is generic, which some, having overlooked, have fallen
into mistakes in regard to them. The name embraced peoples living in widely
separate lands and they varied in customs and possibly somewhat in
doctrines. There was a conference between the Poor men of Lombardy and
the Waldenses. The Italian and French Waldenses probably had a different
origin, and in the conferences they found that there were some differences
between them. It is possible that some of the Italian Waldenses (so-called)
practiced infant baptism (Dollinger, Sektengeschichte, II. 52); There is no
account that the French Waldenses, or the Waldenses proper, ever practiced



infant baptism. As early as the year 1184 there was a union of the Poor men
of Lyons, as some of the followers of Waldo were called, and the Arnoldists,
who rejected infant baptism.

The Confessions of Faith of the Waldenses indicate that they did not practice
infant baptism. There is a Confession of Faith which was published by Perrin,
Geneva, 1619, the date of which 1s placed by Sir Samuel Moreland, A. D.
1120 (Moreland, History of the Churches of Piedmont, 30). That date is
probably too early; but the document itself is conclusive. The twelfth article
is as follows:

We consider the sacraments as signs of holy things, or the visible
emblems of invisible blessings. We regard It as proper and even
necessary that believers use these symbols or visible forms when it
can be done. Not-withstanding which we maintain that believers
may be saved without these signs, when they have neither place nor
opportunity of observing them (Perrin, Histoire des Vaudois, I. xii.,
53).

In 1544 the Waldenses, in order to remove the prejudice which was
entertained against them, and to make manifest their innocence, transmitted
to the king of France, in writing, a Confession of Faith. Article seven says of
baptism:

We believe that in the ordinance of baptism the water is the visible
and external sign, which represents to us that which, by virtue of
God’s invisible operation, Is within us, the renovation of our minds,
and the mortification of our members through (the faith of) Jesus
Christ. And by this ordinance we are received into the holy
congregation of God’s people, previously professing our faith and
the change of life (Sleiden, The General History of the Reformation,
347. London, 1689).

Other writings of the Waldenses likewise convey no idea of infant baptism.
There is a "Treatise concerning Antichrist, Purgatory, the Invocation of
Saints, and the Sacraments," which Bishop Hurd makes of the thirteenth
century. There is a passage which condemns the Antichrist since "he teaches
to baptize children in the faith, and attributes to this the work of regeneration,
with the external rite of baptism, and on this foundation bestows orders, and,
indeed, grounds all of Christianity" (Moreland, Churches of Piedmont, 148).



A Catechism emanating from the Waldenses of the thirteenth century makes
no allusion to infant baptism. It says that the church catholic, that is, the elect
of God through the merits of Christ, is gathered together by the Holy Spirit,
and foreordained to eternal life (Gilly, Waldensian Researches, 1. Ixxii.
London, 1825), which is not consistent with infant baptism.

The Noble Lessons say: "Baptize those who believe in the name of Jesus
Christ" (Moreland, Churches of Piedmont, 112).

There is a Liturgy, of great antiquity, which was used by the Waldenses. The
Office contains no Directory for the baptism of children. Robinson says of it
that it has not:

The least hint of pouring or sprinkling on the contrary, there is a
directory for the making of a Christian of a pagan before baptism,
and for washing the feet after. Thus the introductory discourse of the
presbyter delivering the creed, runs thus: "Dear Brethren, the divine
sacraments are not properly matters of investigation, as of faith, and
not only of faith, but also of fear, for no one can receive the
discipline of faith, unless he have a foundation, the fear of the Lord .
.. You are about to hear the creed, therefore today, for without that,
neither can Christ he announced, nor can you exercise faith, nor can
baptism be administered." After the presbyter had repeated the
creed, he expounded it, referring to trine Immersion, and closed with
repeated observations on the absolute necessity of faith, in order to a
worthy participation of baptism (Robinson, Ecclesiastical
Researches, 473, 474).

The Roman Catholics soon cams into conflict with the Waldenses on the
subject of baptism. The Lateran Council, A. D. 1215, pointing to the
Waldenses, declared that baptism "in water" was profitable as "well for
children as adults" (Maitland, Facts and Documents, 499). There is a long list
of such Roman Catholic authors. One of them said: "I paid great attention to
their errors and defenses." Some of these authors are here quoted.

Enervinus of Cologne writes to St. Bernard a letter in which he says of the
Waldenses:

They do not believe in infant baptism: alleging that place in the
Gospel, Whosoever shall believe and be baptized shall be saved
(Mabillon, Vetera Analecta, I1I. 473).



Petrus Cluniacensis, A. D., 1146, wrote against them, and brought this
charge:

That infants are not to be baptized, or saved by the faith of another,
but ought to be baptized and saved by thou own faith . . . And that
those who are baptized In infancy, when grown up, should be
baptized again. . rather rightly baptized (Hist. Eccl. Madgeburg,
cent. XII c. v. 834).

Eckbert of Schonaugh says:

That baptism does no good to infants, because they cannot of them-

selves desire it, and because they cannot confess any faith (Migne,
CXCV 13).

Pictavius, A. D. 1167, says:

That confessing with their months the being of God, they entirely
make void all the sacraments of the Church—namely, the baptism of
children, the Eucharist, the sign of the living cross, the payment of
tithes and oblations, marriage, monastic institutions, and all of the
duties of priests and ecciesiastics (D’Archery, Veterum aliquot
Scriptorom Spicilegium, I1.).

Ermengard, A. D. 1192, says:

They pretend that this sacrament cannot be conferred except upon
those who demand it with their own lips, hence they infer the other
error. that baptism does not profit infants who receive it (Migne,
CCIV. 1255).

Alanus, a monk of the Cistercian order, was a voluminous writer and his
leaning and abilities obtained for him the title of Universalis. He died in the
year 1201. He says that the Waldenses taught that:

Baptism avails nothing before years of discretion are reached.
Infants are not profited by it, because they do not believe. Hence the
candidate is usually asked whether he believed in God, the Father
omnipotent. Baptism profits an unbeliever as little as it does an
infant. Why should those be baptized who cannot he instructed?
(Migne, CCX. 346).

Stephen de Borbone was a monk of the Dominican order. He died about the



year 1261, but probably wrote the account here given about the year 1225.
The manuscript of his book is in the Library of the Sorbonne and only a part
of it is in print. He says:

One argument of their error is that baptism does not profit little
children to their salvation, who have neither the motive nor the act
of faith, as it is said in the latter part of Mark (Dieckhoff, Die
Waldenser im Mittelalter, 160).

Moneta, a Dominican monk, who wrote before the year A. D. 1240, says:

They maintain the nullity of the baptism of infants, and affirm that
none can be saved before attaining the age of reason.

Rainerio Sacchoni, A. D. 1250, published a catalogue of the errors of the
Waldenses. He says:

Some of them hold that baptism is of no advantage to Infants,
because they cannot believe (Coussard, contra Waldenses, 126).

One of the Austrian Inquisitors, A. D., 1260, says:

Concerning baptism, some err in saying that little children are not to
be saved by baptism, for the Lord says, He that believeth and is
baptized shall be saved. Some of them baptize over again (Preger,
Beitrage sur Geschichte der Waldesier)

David of Augsburg, A. D. 1256-1272, says:

They say that a man is then truly for the first time baptized, when he
is brought into this heresy. But some say that baptism does not profit
little children, because they are never able actually to believe
(Preger, Der Tractat des David von Augsburg die Waldesier).

A more influential line of contemporary witnesses could scarcely be found.
"It is almost superfluous to point out the striking agreement between these
teachings of the Waldenses," says Professor Vedder, "and the sixteenth
century Anabaptists. The testimony is unanimous that the Waldenses rejected
infant baptism" (American Journal of Theology 1V. 448). If the Waldenses
were not Baptists there is no historical proof of anything.

It is equally clear that, the form of baptism was immersion. This was, at the
time, the practice of the whole Christian world. The great Roman Catholic
writers affirm that immersion was the proper form of baptism. Peter the



Lombard, who died A. D. 1164, declared without qualification for it as the
proper act of baptism (Migne, CXCII. 335). Thomas Aquinas refers to
immersion as the general practice of his day, and prefers it as the safer way,
as did also Bonaventura and Duns Scotus. These were the great doctors of the
Roman Catholic Church in the Middle ages. Mezeray, the French historian, is
correct as to the form of baptism when he says: "In baptism of the twelfth
century, they plunged the candidate into the sacred font, to show what
operation that sacrament had on the soul" (Mezeray, Histoire de France, 288).
And the contemporary writers, Eberhard and Ermengard, in their work
"contra Waldenses," written toward the close of the twelfth century,
repeatedly refer to immersion as the form of baptism among the Waldenses
(See Gretscher, contra Waldenses. In Trias scriptorum contra Waldenses,
Ingoldstadt, 1614; also in Max. Bibl. Patr. XXIV. And finally in Gretscher’s
Works XII.) Wall also remarks of these people: "As France was the first
country in Christendom where dipping of children was left off; so there first
antipaedobaptism began." (Wall, The History of Infant Baptism, I. 480). They
denied infant baptism and practiced dipping.

Mabillon, the great Roman Catholic historian, gives an account. at much this
date, of an immersion which was performed by the pope himself, which
occurred in the Church of St. John the Evangelist. It is said that the pope
blessed the Water and

then while all were adjusting themselves in their proper places, his
Holiness retired into an adjoining room of St. John the Evangelist,
attended by some acolothysts who took off his habits and put on him
a pair of waxed trousers and surplice and then returned to the
baptistery. There the children were waiting—the number usually
baptized by the pope.

After the pope had asked the usual questions he immersed three and came up
out of the baptistery, the attendants threw a mantle over his surplice, and he
returned" (Mabillon, Annales ordinis sancti Benedicti, 1. 43). Even the pope
in those times practiced dipping.

Every institution has its vicissitudes, and after progress comes decline. On
the eve of the Reformation everything was on the decline—faith, life, light. It
was so of the Waldenses. Persecution had wasted their numbers and had
broken their spirit and the few scattered leaders were dazed by the rising



glories of the Reformation. The larger portion had gone with the Anabaptist
movement. Sick and tired of heart in 1530 the remnant of the Waldenses
opened negotiations with the Reformers, but a union was not effected till
1532. Since then the Waldenses have been Pedobaptists.
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CHAPTER VII
THE ORIGIN OF THE ANABAPTIST CHURCHES

The Anabaptist Movement — Mosheim — Sir Isaac Newton — Alexander
Campbell — Robert Barclay — von Usinger — Sacchoui — Cardinal Hosins
— Luther — Zwingli — Anabaptism no New Thing — They Were Found in
Many Lands — Different Leaders — Kinship to the Waldenses — Limborch
— Keller — Moeller — Lindsay — The Waldenses and the Anabaptists
Found in the Same Places — Waldensian Preachers Found Among the
Anabaptists — Points of Agreement — The Anabaptists Claimed a Succession
From Earlier Times — The Antiquity of the Netherland Baptists — The
SwissMoravia — The Picards — Erasmus — Sebastian Frank — Schyn —
Abrahamson — Ypeij and Dermount.

THE beginnings of the Anabaptist movement are firmly rooted in the earlier
centuries. The Baptists have a spiritual posterity of many ages of liberty-
loving Christians. The movement was as old as Christianity; the Reformation
gave an occasion for a new and varied history.

The statement of Mosheim who was a learned Lutheran historian, as to the
origin of the Baptists, has never been successfully attacked. He says:

The origin of the sect, who from their repetition of baptism received
in other communities, are called Anabaptists, but who are also
denominated Mennonites, from the celebrated man to whom they
owe a large share of their present prosperity, is involved in much
obscurity [or, is hid in the remote depths of antiquity, as another
translator has it]. For they suddenly started up, in various countries
of Europe, under the influence of leaders of dissimilar character and
views; and at a time when the first contests with the Catholics so
engrossed the attention of all, that they scarcely noticed any other
passing occurrences. The modern Mennonites affirm, that their
predecessors were the descendants of those Waldenses, who were
oppressed by the tyranny of the Papists; and that they were of a most
pure offspring, and most averse from any inclinations toward
sedition, as well as all fanatical views.

In the first place I believe the Mennonites are not altogether in the
wrong, when they boast. of a descent from these Waldenses,
Petrobrusians, and others, who are usually styled witnesses for the
truth before Luther. Prior to the age of Luther, there lay concealed in



almost every country of Europe but especially in Bohemia, Moravla,
Switserland and Germany, very many persons, in whose minds were
deeply rooted that principle which the Waldenses, Wyclifites, and
the Husites maintained, some more covertly and others more openly;
namely, that the kingdom which Christ set up on the earth, or the
visible church, is an assembly of holy persons; and ought therefore
to he entirely free from not only ungodly persons and sinners, but
from all institutions of human device against ungodliness. This
principle lay at the foundation which was the source of all that was
new and singular in the religion of the Mennonites; and the greatest
part of their singular opinions, as is well attested, were approved
some centuries before Luther’s time, by those who had such views
of the Church of Christ (Mosheim, Institutes of Ecclesiastical
History, III. 200).

This opinion of Mosheim, expressed in 1755, of the ancient origin of the
Baptists and of their intimate connection with the Waldenses, and of other
witnesses of the truth, meets with the approval of the most rigid scientific
research of our own times.

Sir Isaac Newton, one of the greatest men who ever lived, declared it was
"his conviction that the Baptists were the only Christians who had not
symbolized with Rome" (Whiston, Memoirs of, written by himself, 201).
William Whiston, who records this statement, was the successor of Newton
in Cambridge University, and lectured on Mathematics and Natural
Philosophy. He himself became a Baptist and wrote a book on infant baptism.

Alexander Campbell, in his debate with Mr. Macalla, says:

I would engage to show that baptism as viewed and practiced by the
Baptists, had its advocates in every century up to the Christian era
and independent of whose existence (the German Anabaptists),
clouds of witnesses attest the fact, that before the Reformation from
popery, and from the apostolic age, to the present time, the
sentiments of Baptists, and the practice of baptism have had a
continued chain of advocates, and public monuments of their
existence in every century can be produced (Macalla and Campbell
Debate on Baptism, 378, 379, Buffalo, 1824).

Again in his book on Christian Baptism (p. 409. Bethany, 1851), he says:



There is nothing more congenial to civil liberty than to enjoy an
unrestrained, unembargoed liberty of exercising the conscience
freely upon all subjects respecting religion. Hence it is that the
Baptist denomination, in all ages and in all countries, has been, as a
body, the constant asserters of the rights of man and of liberty of
conscience. They have often been persecuted by Pedobaptists; but
they never politically persecuted, though they have had it in their
power.

Robert Barclay, a Quaker who wrote largely upon this subject, though not
always free from bias, say of the Baptists:

We shall afterwards show the rise of the Anabaptist took place prior
to the Reformation of the Church of England, and there are also
reasons for believing that on the Continent of Europe small hidden
Christian societies, who have held many of the opinions of the
Anabaptists, have existed from the times of the apostles. In the sense
of the direct transmission of Divine Truth, and the true nature of
spiritual religion, it seems probable that these churches have a
lineage or succession more ancient than that of the Roman Church
(Barclay, The Inner Life of the Societies of the Commonwealth, 11,
12. London, 1876).

These statements might be worked out in circumstantial detail. Roman
Catholic historians and officials, in some instances eye-witnesses, testify that
the Waldenses and other ancient communions were the same as the
Anabaptists. The Augustinian, Bartholomaeus von Usingen, set forth in the
year 1529, a learned polemical writing against the "‘Rebaptizers," in which
he says that "Anabaptists, or Catabaptists, have gone forth from Picardism"
(Usingen, Contra Rebaptizantes. Cologne, 1529). The Mandate of Speier,
April 1529, declares that the Anabasptists were hundreds of years old and had
been often condemned (Kelle; Die Waldenser, 135. Leipzig, 1486). Father
Gretscher, who edited the works of Rainerio Sacchoni, after recounting the
doctrines of the Waldenses, says: "This is a true picture of the heretics of our
age, particularly of the Anabaptists;" Baronius, the most learned and
laborious historian of the Roman Catholic Church says: "The Waldenses were
Anabaptists" (D’Anvers, Baptism, 253). Baronius has a heavy and
unreadable chronicle, but valuable for reference to original documents.



Cardinal Hosius, a member of the Council of Trent, A. D. 1560, in a
statement often quoted, says:

If the truth of religion were to be judged by the readiness and
boldness of which a man of any sect shows in suffering, then the
opinion and persuasion of no sect can be truer and surer than that of
the Anabaptist since there have been none for these twelve hundred
years past, that have been more generally punished or that have
more cheerfully and steadfastly undergone, and even offered
themselves to the most cruel sorts of punishment than these people.

That Cardinal Hosius dated the history of the Baptists back twelve hundred
years, i.e. 360, is manifest, for in yet another place the Cardinal says:

The Anabaptists are a pernicious sect of which kind the Waldensian
brethren seem to have been although some of them lately, as they
testify in their apology, declare that they will no longer re-baptize, as
was their former custom; nevertheless, it is certain that many of
them retain their custom, and have united with the Anabaptists
(Hosius, Works of the Heresaeies of our Times, Bk. 1. 431. Ed.
1584).

From any standpoint that this Roman Catholic testimony is viewed it is of
great importance. The Roman Catholics were in active opposition to the
Baptists, through the Inquisition they had been dealing with them for some
centuries, they had every avenue of information, they had spared no means to
inform themselves, and, consequently, were accurately conversant with the
facts. These powerful testimonies to the antiquity of the Baptists are
peculiarly weighty. The Baptists were no novelty to the Roman Catholics of
the Reformation period.

The testimony of Luther, Zwingli, and other Reformers, is conclusive. Luther
was never partial to the Baptists. As early as 1522, he says: "The Anabaptists
have been, for a long time spreading in Germany" (Michelet, Life of Luther,
99). The able and eloquent Baptist, the late Dr. E. T. Winkler, commenting on
this statement says: "Nay, Luther even traces the Anabaptists back to the days
of John Huss, and apologetically admits that the eminent Reformer was one
of them.

Zwingli, the Swiss Reformer, is more specific than Luther. From the
beginning of his work he was under the necessity of dealing with the



Anabaptist movement. He says:

The institution of Anabaptism is no novelty, but for three hundred
years has caused great disturbance in the church, and has acquired
such strength that the attempt in this age to contend with it appears
futile for a time.

No definite starting place can be ascribed to the Baptists of the Reformation.
For they sprang up in many countries all at once. It is impossible to trace
them first of all to any one place, for they appeared in many countries at the
same time (J. C. Fusslin, Beitrage zur schweizerischen Reformations
geschichte, 1. 190; II. 64, 65, 265, 323; III. 323. Zurich, 1754). And Fusslin
adds: "The Anabaptistst were not wrong, therefore, when they said that
anabaptism was no new thing. The Waldensians had practiced it before them"
(Ibid, II. 166). No one can certainly say whether they appeared first in the
Netherlands, Germany or Switzerland, and their leaders were not confined to
any one country, and seem to have had no especial connection with each
other.

No one leader impressed himself upon all of them. There was an
independence and an individuality that made it impossible to express a
complete system of their intellectual beliefs. There are three contemporary
accounts which show the divergence of opinion among them—two from
hostile and one from a sympathetic historian. Bullinger (Der Wiedertaufern
Ursprung, Furgang, Secten. Zurich, 1650) attempts a classification of their
different divisions, and mentions thirteen distinct sects within the Anabaptist
circle; but they manifestly overlap in such a way as to suggest a very large
amount of difference which cannot be distinctly tabulated. Sebastian Frank
notes all the varieties of views which Bullinger mentions, but refrains from
any classification. "There are," he says, "more sects and opinions, which I do
not know and cannot describe, but it appears to me that there are not two to
be found who agree with each other in all points." Kessler (Sabbatta, St. Gall,
1902), who recounts the story of the Anabaptists of St. Gall, records the same
variety of opinions. The seed had been sown by earlier Christians, in many
lands, and the Baptists were the fruitage. They did not spring from any
individual, hence the great variety and independence exhibited by Baptist
churches. Through persecution they had not been permitted to hold
conferences to frame their plea, probably they did not know of each other’s



existence, hence there were dissimilarities in their views; but in the main
there was unity in thought, since they had learned their heart lessons out of
the same blessed Gospels, and had been taught by the same free Spirit.

The Anabaptist movement was the continuation of the old evangelical faith
maintained by the Waldenses and other Mediaeval Christians. Limborch, the
historian of the Inquisition, says:

To speak my mind freely, if their opinions and customs were to be
examined without prejudice, it would appear that among all of the
modern sects of Christians, they had the greatest resemblance to that
of the Mennonites or Dutch Baptists (Limborch, The History of the
Inquisition, 1. 57.London, 1731).

Dr. Allen, Professor in Harvard University, says:

Side by side with the creed which has worked itself out into such
shapes as these (referring to the Roman hierarchy) has come down
the primitive, obstinate, heroic, anti-sacerdotal tradition, which has
made the starting point of many a radical protest, from the Puritan
Novatians of the third century down to the English Independents of
the seventeenth. That tradition in its most logical form is not only
Protestant, but Baptist.

Dr. Ludwig Keller, a learned member of the Reformed Church, the Munster
Archivist, and now in charge of the Archives in Berlin, says:

It is not to be doubted also that in the process of scientific
investigation still further traces will be brought to light . . Much
rather can it be proved that in the lands mentioned Baptist churches
existed for many decades and even centuries before the Reformation
(The Baptist Quarterly, Review, VII. 28-31).

In his last work Keller says:

The "silent points of this mode of viewing history is that inside of
the evangelical world an unbroken course of development and
historical continuity reached far back beyond the sixteenth century
is a matter of fact; and yet it equally repudiates the Catholic
supposition that only since 1517 "an appalling apostasy from the
true faith took place in the Western World," and that of Luther’s
followers that with him the light of the Gospel first (since the



apostasy) came into the world (Keller, Die Anfange der
Reformation, iii, 1v. Translated for The Western Recorder by Dr.
Albert H. Newman).

The statement of Dr. William Moeller, late Professor of Church History, in
Kiel, is to the same effect. He says:

The Baptists have often been called the most consistent and the most
genuine sons of the Reformation, or it has been thought that they
have been excellently characterized by the name of "Ultras" of the
Reformation; but this view is supported only by the very extraneous
circumstance that many of their numbers had previously been
adherents of Zwingli or Luther, and that the Swiss Reformation
prepared the way for their doctrine of the eucharist and the Biblical
radicalism. Even the attempt of Cornelius to explain their rise to the
effect of the Bible in the hand of the ordinary man is only sufficient
to account for certain formalities and singular eccentricities. To
judge from their collective view of the world, measured by their
motives and aims, they belonged not to the Reformation, but to
Mediaeval Christianity, a continuation of the opposition (which
grew up in the second half of the Middle Ages on Catholic soil) to
the secularized Church (Moeller, History of the Christian Church,
90, 91).

Dr. Thomas M. Lindsay, Principal of the Free Church Collage, Glasgow, A.
D., 1906, says:

To understand sympathetically the multiform movement which was
called in the sixteenth century Anabaptism, it is necessary to
remember it was not created by the Reformation, although it
certainly received an impetus from the inspiration of the age. Its
roots can be traced for some centuries, and its pedigree has at least
two stems which are essentially distinct, and were only occasionally
combined. The one stem 1s the succession of the Brethren, a
Mediaeval anti-clerical body of Christians whose history is written
only in the records of the Inquisition of the Mediaeval Church,
where they appear under a variety of names, but are universally said
to prize the Scriptures and to accept the Apostles’ Creed. The other
existed in the continuous uprising of the poor peasants in rural



districts and the lower classes In the towns against the rich, which
was a feature of the latter Middle Ages (Lindsay, A History of the
Reformation, II. 235. New York, 1908).

The statements of these writers have been dwelt upon since they exhibit the
spirit of the new learning by experts who have applied the principles of
investigation by the scientific method to the history of the Baptists.

In those places where the Waldenses flourished there the Baptists set deep
root. This statement holds good from country to country, and from city to
city. Innumerable examples might be given. For long periods there were
Waldenses in Cologne. The Beghards were spread all over the Flemish
Netherlands; and in Switzerland, along the Rhine, and in Germany, where
afterwards we meet the Baptists (Heath, The Anabaptists and Their English
Descendants. In Contemporary Review, 403. March 1891). Metz was a place
of refuge for the Waldenses (Michelet, Histoire de France, II. bk. iii1); they
spread through Austria-Hungary, as far as Transylvania; the Cathari were
found in the heights of the Alps, in Switzerland; they came to Bern (Chron..
of Justinger. Ochsenbein, op. cit. 95); and they came to Freiberg
(Ochsenbein, Der Inquisitions prozesz wider die Waldenser. Bern. 1881).
They were found in Strassburg. In all of these places were the Waldenses in
mediaeval times; in all of them were the Baptists in Reformation times. The
ground along the banks of the Rhine was so well prepared that a Waldensian
in the fifteenth century could readily travel from Cologne to Milan without
spending the night with any but a fellow-believer. It was precisely in these
places that the Baptists flourished in great numbers.

Many able preachers of the Waldenses became widely known as Baptist
ministers. Such were the martyrs, Hans Koch, Leonard Meyster, Michael
Sattler and Leonard Kaser, who were all renowned Baptist ministers
(Mehrning, Baptisma Historia, 748). Koch and Meyster were put to death in
Augsburg, in 1524; Sattler in 1527, at Rotenburg, and Kaser was burnt
August 18, the same year, at Sherding. At Augsburg, in 1525, was a Baptist
church of eleven hundred members. Hans Denck was the pastor, and he was
of Waldensian origin. Ludwig Hatzer was expressly called by a contemporary
a Picard; and Hans Hut was an adherent of the "old Waldensian brethren"
(Der Chronist Job. Salat. In Archiv. f. Schweiz. Ref. Gesch., 1. 21). Leonard
Scheimer and Hans Schaffer were Baptist preachers (Keller, Die Anfange der



Reformation, II. 38). There was also Thomas Hermann, who, in 1522,
labored as a Waldensian minister but he was martyred, in 1527, as a minister
of the congregation of the Baptists (Beck, Die Geschichte Bucher der
Wiedertaufer, 13). Conrad Grebel, the distinguished Baptist leatler of
Switzerland, received his learning from the Waldenses. Many of the
distinguished Baptist families of Hamburg, Altona and Emden were of
Waldensian origin (Blaupot Ten Cate, A Historical Inquiry, in Southern
Baptist Review October, 1857). Moreover, the trade unions and much of the
weaving business which was originally in the hands of the Waldenses all
became Baptist.

There are many external points between the Anabaptists and Waldenses,
which force themselves upon us. The peculiar attitude which the Waldenses,
as well as the Anabaptists, took toward the historical books of the Old
Testament (Keller, Johann von Staupitz, 101, 162, 166, 342). Leipzig, 1888),
can by no means be accidental. The Waldenses translated the Bible into the
Romance and Tentonic languages early in the thirteenth century, the Baptists
retained these versions of the Bible two hundred years after Luther’s version.
The oldest German Bible is of Baptist origin. in these versions alone the
Epistle of Paul to the Laodiceans appears. The attitude of the two bodies
toward the question of grave yards, the use in the worship of certain forms of
prayers, the singing of the same hymns, of observing the Supper, the
principles in church, buildings, the gray dress of the apostles, the itinerant
preachers, in the form of asking a blessing and many other details mark the
Waldenees and the Baptists as of the same origin.

Professor S. Minocchi, in a valuable pamphlet on The Bible in the History of
Italy, says:

Nevertheless, among the Waldenses and others, versions of its most
noted and precious books, such as the Psalms, the book of those who
suffer, pray and hope, or the Proverbs and Ecclesiastes, which are
full of such deep wisdom and profound melancholy, were largely
circulated. The New Testament was sought after, and was spread
about; and in its pages were found the condemnation of the Church
of Rome and its faulty clergy, and at the same time the hope of a
religious revival among the people. The book of Revelation, in the
image of Babylon, gave them a picture of the horrors of the Church;



in the New Jerusalem they viewed the Christian restoration, which
they were longing for. The Epistles of St. Paul fascinated them by
their deep religious feeling, their wisdom so profound, their thought
so spiritually free, their description of customs so simple. The Acts
of the Apostles gave them in the insuperable model of a poor,
virtuous, and happy life, such as that of the primitive Christians with
their simple rites and with their having all things in common. But it
was the Gospel, above all, that showed them, in the poor and
humble figure of Jesus, the perfect ideal of a true religious life, so
different from that of the ostentatious pontiffs of Rome (Salvatore
Minocchi, a Bibbia nella Storia d’Italia Firenze, 1904).

According to Professor Minocchi, the thirteenth century versions of the
[talian Bible "Sprang, like many of the other old versions, anonymously,
from the people who required a means of affirming the religious ideas born in
them by the change that had taken place in their minds and conscience. But if
we consider its intimate relationship with the contemporary heretical
translations of France, Provence, and Savoy, we may safely believe that the
first Italian version had its origin in some centers of the sect called the ‘Poor
of Italy,” and if we consider its phraseology, we may even more definitely
bold that it was issued by the Tuscan Patarenec"

The Baptists of the Reformation claimed that they had an ancient origin and
went so far as to suggest a "succession of churches". This claim was put forth
by them at the very beginning of the Reformation A. D. 1521. An old letter is
in existence founding. "Successio Ana-baptistica." The letter bears its own
date as "that of the Swiss brethren, written to the Netherland Anabaptists,
respecting their origin, a year before, Anno 1522" (Suptibus Bernardi
Gaultheri. Coloniae, 1663 and 1612). The letter is particularly important
since it shows that the Baptists as early as 1521 claimed a succession. Van
Gent, a Roman Catholic, quotes the letter and calls the Anabaptists "locusts,"
"which last, as apes of the Catholics, boasted as having an apostolic
succession" (Van Gent, Grundliche Historie, 85. Moded, Grondich bericht
von de erste beghinselen der Wederdoopsche Sekten).

The author of the "Successio Anabaptistica," says of the Anabaptists:

I am dealing with the Mennonites or Anabaptists, who pride
themselves as having the apostolic succession, that is, the mission



and the extraction from the apostles. Who claim that the true Church
is found nowhere, except among themselves alone and their
congregations, since with them alone remains the true understanding
of the Scriptures. To that end they appeal to the letter of the S. S.
and want to explain them with the S. S. And thus they sell to the
simple folks glass rubies for precious stones. . . If one charges them
with the newness of their sect, they claim that the "true Church"
during the time of the dominion of the Catholic Church, was hidden
in her (Cramer and Pyper,. Bibliotheca Reformatoria Neerlandica,
VIIL. 510).

The point of this inquiry is that the Swiss Baptists wrote a letter, in 1522, on
the apostolic origin of their churches in reply to one they had received the
year before from the Baptists of the Netherlands, and that a Roman Catholic
condemned them on that account.

We know also that at that date there were Baptists in the .Netherlands. John
Huibrechtsz was sheriff, in 1518, and he protected the Anabaptists
(Wagenaar, Description of Amsterdam, III, 6, 66). Upon the origin of the
Netherland Baptists the scholarly Van Oosterzee remarks:

They are peculiar to the Netherlands and are older than the
Reformation, and must, therefore, by no means be confounded with
the Protestantism of the sixteenth century, for it can be shown that
the origin of the Baptists reaches further back and is more venerable
(Herzog, Real Ecyclopaedie, IX. 346).

There is a like claim to the antiquity of the Swiss Baptists. At Zurich the
Baptists, in 1525, had many discussions with Zwingli and others, in the
presence of the City Council. On November 30, 1525, Zwingli secured a
rigorous edict against them. The beginning of the edict contains the following
words:

You know without doubt, and have heard from many. that for a long
time, some peculiar men, who imagine that they are learned, have
come forward astonishingly, and without any evidence of the Holy
Scriptures, given as a pretext by simple and pious men, have
preached, and without the permission and consent of the church,
have proclaimed that infant baptism did not proceed from God, but
from the devil, and, therefore, ought not to be practiced (Blaupot



Ten Cate, Historical Enquiry).

From this it appears that the Baptists of Zurich, and thereabouts, had already
been known "a very long time." The former statement of Zwingli, already
given, will be recalled. There is no doubt that Zwingli wrote this decree. Two
or three years would not be "a very long time." The antiquity of the Baptists
was claimed by themselves, and admitted in 1525 by their enemies.

A notable proof of the antiquity of the Baptists of Moravia is here recorded.
Johanna Schlecta Costelacius wrote a letter from Bohemia, October 10, 1519,
to Erasmus, affirming that for one hundred years the Picards had been
dipping believers, and that they rebaptized and were therefore Anabaptists.
His words are: "Such as come over to their sect must every one be dipped in
mere water (in aqua simplici re-baptizari)" (Pauli Colimesii, Opera
Theologica, Critica et Historica No. XX. 534, 535, Hamburg, 1469).

These Picards, Waldenses, were spread all over the Flemish Netherlands and
in Germany. They were found in the places where the the Anabaptists
flourished. Two of those persons about whom Costelacius wrote, waited on
Erasmus, at Antwerp, and congratulated him on his bold stand for the truth.
He declined their congratulations and reproached them with being
Anabaptists (Robinson, Ecclesiastical researches, 506). They returned to tell
their brethren: "They are averse to us because of our name, 1. e. Anabaptists"
(Camerarius, de Eccl. Fratrum, 125. Ivimey, history of the Baptists, 1.70).
Erasmus wrote of them:

The Husites renounce all rites and ceremonies of the Catholic
Church; they ridicule our doctrine and practice in both sacraments;
they deny orders and elect officers from among the laity; they
receive no other rule than the Bible; they admit none into their
communion until they are dipped in water, or baptized: and they
reckon one another without distinction in rank to be called brothers
and sisters.

Sebastian Frank, the father of modern German history, who wrote under the
date of 1531, out of the chronicles of the Picards, of Bohemia, in 1394, says:
"The Picards in Bohemia are divided into two, or some say three parties, the
large, the small, the very small, who hold in all things with the Anabaptists,
have all things common, and do not believe in the real presence" (Frank,
Chronica, Zeitbuch and Geschichte, clxix. Strassburg, 1531). He tells many



additional things concerning these Baptists of 1394. He says the Roman
Catholics reported very shameful things in regard to them, but that the
Bohemian historians tell otherwise. Ziska, a Bohemian king, tried to
exterminate them, but later they increased greatly until they numbered eighty
thousand. They were a pious, child-like and sincere people; and many of
them suffered on account of their faith. These Baptists are still living, writes
Frank, in Bohemia. Their fathers had to live in the forests and caves. They
supported each other mutually. The Lord’s Supper they held in a house set
apart for that purpose. They had no Articles of Faith other than the Bible.
They accepted no interpretations of the fathers. They held the Scriptures to be
the word of God.

These statements are from contemporary authors. The fact is established that
the Baptists had existed in Bohemia since the year 1394; that they practiced
immersion and close communion; in no wise received infant baptism; and
were in all points like the Anabaptists.

The Dutch Baptist historians all claim apostolic origin for the Baptists. Such
is the claim of Hermann Schyn (Historia Christianorum 134 A. D. 1723); of
Galenus Abrahamzon (Verdediging der Christenen, 29); and J. H. Halbertsma
affirms the Waldensian origin of the Baptists. "The Baptists," say. He,
"existed several centuries before the Reformation" (Halbertsma, De
Doopsgezinde). While Blaupot Ten Cate says:

I am fully satisfied that Baptist principles have in all ages, from the
times of the apostles to the present, prevailed over a greater or
smaller portion of Christendom (Cate, Nederlandsche Doops-
gezinden in Friesland, 5).

The claim of the Dutch Baptists to apostolic origin was made the object of a
special investigation in the year 1819, by Dr. Ypeij, Professor of Theology in
Gronigen, and the Rev. J. J. Dermout, Chaplain to the King of the
Netherlands, both of whom were learned members of the Reformed Church.
Many pages might be filled with the reports that they made to the King. In
the opinion of these writers:

The Mennonites are descended from the tolerably pure evangelical
Waldenses, who were driven by persecution into various countries;
and who during the latter part of the twelfth century fled into
Flanders; and into the provinces of Holland and Zealand, where they



lived simple and exemplary lives, in the villages as farmers, in the
towns by trades, free from the charge of any gross immoralities, and
professing the most pure and simple principles, which they
exemplified in a holy conversation. They were, therefore, in
existence long before the Reformed Church of the Netherlands.

We have now seen that the Baptists who were formerly called
Anabaptist, and in later times Mennonites, were the original
Waldenses. and who have long in the history of the church received
the honor of that origin. On this account the Baptists may be
considered as the only Christian society which has stood since the
days of the apostles, and as a Christian society which has preserved
pure the doctrines of the Gospel through all ages. The perfectly
correct external and internal economy of the Baptist denomination
tends to confirm the truth, disputed by the Romish Church, that the
Reformation brought about in the sixteenth century was in the
highest degree necessary, and at the same time goes to refute the
erroneous notion of the Catholics, that their denomination is the
most ancient (Ypeij en Dermout, Geschiedenis der Nederlandsche
Hervornude Kerk. Breda, 1819).

This testimony from the highest authority of the Dutch Reformed Church,
through a Commission appointed by the King of the Netherlands, is a rare
instance of liberality and justice to another denomination. It concedes all that
Baptists have ever claimed in regard to the continuity of their history. On this
account State patronage was tendered to the Baptists, which they politely, but
firmly declined.

The claims here considered in regard to the Baptists are of the highest
consideration. The best historical study and scientific scholarship all lean
toward the continuous history of the Baptists. In the last twenty years there
has been much patient investigation of the history of the Baptists, especially
in Germany and Switzerland. Likewise many of the sources have been
published, and the trend of scholarship favors the idea of the continuity of
Baptists from very early and some say from apostolic times.
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CHAPTER VIII
THE CHARACTER OF THE ANABAPTISTS

Called by Many Names-Anabaptists-Catabaptists-The Popularity of the
Movement — Not a Turbulent People — Lovers of Peace — Bayle —
Cassander — Pastor of Feldsberg — The Swiss Baptists — Erasmus —
Persecuted in Every Land — Religious Liberty — Hubmaier — Their Appeal
to the New Testament — The Baptismal Question — A Spiritual Church Their
Aim — East — Infant Baptism — The Form of Their Organization.

It is amazing how many names were applied, in the period of the
Reformation, to the Baptists. They called each other brethren and sisters, and
spoke of each other in the simplest language of affection. Their enemies
called them Anabaptists because they repeated baptism when converts came
from other parties. This name Anabaptist is a caricature. It damns first by
faint praise and then by distortion. "The opprobrious term ‘Anabaptist’ was
and is a vile slander. It was invented to conceal thought. It shrouded in a fog
the grand ideals of a people loving peace and truth. The term is even yet a
pellet of wax on the object glass of a telescope. The tendency of history is to
change front, but the most historiographers still look at the whole question
through corrugated glass" (Griffis, the Anabaptists. In The New World, 648.
December, 1895).

They were called Catabaptists because they denied infant baptism and
practiced immersion. The name Baptist dates from the earliest days of the
Reformation. In contemporary literature they are generally called Baptists
(Frank, Chronik, III. 198). It is an old and honored name.

The extent of the Baptist movement in the sixteenth century can scarcely be
exaggerated. "This malady of Anabaptism and fanaticism," says Dorner,
"had, in the third and fourth decades," that is between 1520 and 1540, "spread
like a hot fever through all Germany; from Swabia and Switzerland along the
Rhine to Holland and Friesland; from Bavaria, Middle Germany, Westphalia
and Saxony, as far as Holstein" (Dorner, Geschichte der protestantischen
Theologie, 132. Munich, 1867).

Anabaptism represented in the sixteenth century the stream of popular
thought, feeling and aspiration, which has not ceased to flow through the
centuries. Had it not been for fierce persecutions, which from the beginning
fell upon the Baptists, in all human probability the Reformation would have



been distinctly a Baptist movement. In that event the character of the
Reformation would have been far more thorough and spiritual, and the battle
for human liberty would not have been delayed for ages. But the leaders of
the Reformation feared for their prerogatives and the rulers for their thrones,
and these two forces combined to defeat any show of human freedom. The
masses of the people, however, were with the Baptists.

The novelty and boldness of the doctrines of the Baptists literally filled with
terror the rulers of the world. Many of the leaders were scholarly men well
versed in Greek and Hebrew. The wholesale slaughter of the Peasants, in
1525, caused the spread of Anabaptism, in the next twenty-five yeas, all over
Europe. Cities and districts which had been friendly to Luther went over to
the Anabaptists, and thousands of trades-men were to be counted as their
adherents. (Guy de Bres, Racine, Source et Fondement des Anabaptistes, 5.
Ed. 1555). The Archbishop of Lund, Imperial Ambassador with the King of
Rome wrote July 9, 1535, that while thousands of them had been killed "there
1s a great quantity of this sect in several parts of Germany" (State Papers of
Venice, V. 29). Albertus Hortensius writing, in 1548, affirms: "The
Anabaptists have increased with marvelous rapidity in all places"
(Hortensius, Tumultum Anabaptistarum).

Thousands were baptized by Hubmaier, and other Baptist preachers in
Switzerland, Moravia, Germany, the Netherlands, and other countries. Frank
says:

The course of the Baptists was so swift that their doctrine soon
spread over the whole country, and they quickly obtained a great
body of adherents, baptized many thousands and also drew to their
side many well-meaning souls. They were thrown into prison.
tortured with branding sword, fire, water, and divers imprisonments,
so that, in a few years, some two thousand or more are estimated to
have been put to death (Franck, Chronik, III. 198).

So much has been said about the Baptists being turbulent and fanatical, that it
is really a surprise to many when it is found, that they were the most peaceful
of men. That there were many persons called Anabaptists who were fanatics
there is no doubt. When it is remembered, however, that the worst of outrages
were committed against them, and that they were hunted like wild beasts, that
their women were outraged, that they were drowned in rivers and burnt at the



stake, that every means of exasperation was used against them, we are only
surprised that they were as moderate as they were. Had the cause of these
revolutionists succeeded they would have been regarded as the most brilliant
champions of liberty, and they would have been classed among the world
patriots. Since they failed they have been counted the worst of reprobates. It
has been shown also that most of the fanatics were not Anabaptists at all, and
that the contention in which they were engaged was far more political than
religious.

The Baptists were peace lovers and did not believe in the use of the sword.
This trait would probably describe the most of them. They were reviled and
they reviled not again, they were persecuted and they pleaded for liberty of
all. It is pleasing to note that their true worth has been appreciated. Pierre
Bayle, 1648-1706, the learned encyclopaedist, Professor of Philosophy at
Rotterdam, tells of the mild character of the Baptists, and of their long list of
martyrs. He says:

Could it only produce those who were put to death for attempts
against the government, Its bulky martyrology would make a
ridiculous figure. But it is certain that several Anabaptists, who
suffered death courageously for opinions, had never any intention of
rebelling. Give me leave to cite an evidence, which cannot be
suspected; it is that writer (Guy de Bres) who has exerted his whole
force in refuting this sect. He observes that its great progress was
owing to three things: The first was, That its teaching deafened its
hearers with numberless passages of Scriptures. The second, That
they affected a great appearance of sanctity. The third, That their
followers discovered great constancy in their sufferings and death.
But he does not the least hint that the Anabaptist martyrs suffered
death for taking up arms against the state, or stirring up rebellion
(Bayle, Historical and Critical Dictionary, I. 287 note).

Georgius Cassander, who lived in those times, and disputed with the
Anabaptists and visited some of their ministers in prison, in his Epistle to the
Duke of Cleves, gives a good reputation to the Baptists of Belgium and lower
Germany. He says:

They discover an honest and pious mind; that they erred from the
faith through mistaken zeal, rather than from evil disposition that



they condemned the outrageous behavior of their brethren of
Munster; and that they taught that the kingdom of Jesus Christ was
to be established only by the cross. They deserve, therefore, to be
pitied and instructed, rather than to be persecuted (Cassander,
Praefat. Tractet. de Baptismo Infantium).

The Roman Catholic Pastor at Feldsberg, A. D. 1604, says:

Among all of the sects none have a finer appearance and a greater
external sanctity than the Anabaptist. Among themselves they call
each other brother and sister; they curse not, they revile not, they
swear not, they use no defensive armor, and at the beginning had no
weapons. They never eat or drink immoderately, they use no clothes
that would indicate worldly pride, they have nothing as individuals
but everything in common. They do not go to law before the
magistracy and endure every-thing in patience, as they pretend, in
the Holy Spirit. Who then would believe that under these garments
lurk pure ravening wolves?

The character of the Swiss Baptists has the highest commendation of
Erasmus. In the time of their persecution in Basel, Erasmus lived in that city.
He remarked upon the persecuting desire of those who had themselves just
escaped from danger and declared:

They who are so very urgent that heretics should not be put to death,
did yet capitally punish the Anabaptists, who were condemned for
much fewer articles, and were said to have among them a great
many who had been converted from a very wicked life, to one as
much amended; and who, however, they doted on their opinions,
had never possessed themselves of any churches, or cities, or
fortified themselves by any league against the force of princes, or
cast any one out of his inheritance or estate (Epistolarum de
Erasmus, XXXI. 59. A. D. 1530).

On account of these statements Bellarmine accused Erasmus, of being of the
Baptist persuasion. No one could express a favorable opinion of the Baptists
and escape abuse.

Dr. Schaff has summed up his opinion of the entire movement of the
Reformation. Luther, of all the Reformers, arouses his enthusiasm. With a
patrotic interest he narrates the story of his countryman, Zwingli. For Calvin



as a theological genius he had a high admiration, but he pronounced him to
be "one who forbids familiar approach". To Dr. Kostlin he wrote (1888): "I
am now working on the Swiss Reformation, but I cannot stir up as much
enthusiasm for Calvin or Zwingli, although he is my countryman, as for
Luther." About the same time he wrote to Dr. Mann:

The Reformation everywhere had its defects and sins, which it is
impossible to justify. How cruel was the persecution of the
Anabaptists, who by no means were only revolutionary fanatics but
for the most part simple, honest Christians and suffered and died for
liberty of conscience and the separation of church and state. And
how sad were the moral state and the rude theological quarrels in
Germany. No wonder that Melanchthon longed for deliverance from
the rabies theologorum. 1 hope God has something better and
greater in store for His Church than the Reformation (Schaff, The
Life of Philip Schaff, 462).

Earnest and evangelical as were the Baptists it would seem natural to suppose
that they would at least be tolerated by the government. But their views were
too radical, and their principles too far reaching, to fail to challenge the
hatred of that persecuting era. The whole Christian world was organized upon
lines of persecution. The only exception to the rule were the Baptists. They
held that every man had a God-given right to worship God according to the
dictates of his own conscience; and the larger right that other men had the
same privilege. In this contention they stood absolutely alone; and standing
alone they paid the price in human blood in order that every man might
worship, or not worship, God according to the dictates of his own conscience.
It was a costly sacrifice, but it was none too dear for the world’s redemption

The entire Christian world was engaged in persecution. The Baptists, in all
lands, both Protestant and Roman Catholic, were cruelly persecuted by
imprisonment, exile, torture, fire and sword. The Baptists by thousands were
martyred. They alone pleaded for liberty. "The principles from which the
Anabaptists proceeded," says Emil Egli, "manifested a powerful grasp on
original Christian ideas" (Egli, Die Zurischer Wiedertaufer, 94. Zurich,
1884). Their voice on the subject of liberty of conscience was clear and
distinct. Halls Muller, of Medicon, when brought before the Zurich
magistrates, said:



Do not lay a burden on my conscience, for faith is a gift freely from
God, and 1s not a common property. The mystery of God lies hidden,
like the treasure in the field, which no one can find, but he to whom
the Spirit shows it. So I beg you, ye servants of God, let my faith
stand free (Egli, 76).

Balthasar Hubmaier, in a tract published at Schaffhausen, in Switzerland,
included the Turks and atheists in his plea for the rights of conscience. He
says:

The burning of heretics cannot be justified by the Scriptures. Christ
Himself teaches that the tares, should be allowed to grow with the
wheat. He did not come to burn, or to murder, but to give life, and
that more abundantly. We should, therefore, pray and hope for
improvement in men as long as they live. If they cannot be
convinced by appeals to reason, or the Word of God, they should be
let alone. One cannot be made to see his errors either by fire or
sword. But if it is a crime to burn those who scornfully reject the
Gospel of Jesus Christ, how much more it is a crime to burn the true
expounders and exemplars of the Word of God. Such an apparent
zeal for God, the welfare of the soul, and the honor of the church. is
a deception. Indeed to every one it must be evident that the burning
of heretics is a device of Satan (Hubmaier, Von Ketzern and
verbrennen. A. D. 1524).

The Baptists appealed directly to the New Testament as the sole authority in
matters of religion. They at once repudiated the traditions of the Fathers and
appeals to earthly councils, and chose the Scriptures as the rule of faith and
practice. They believed in the personal interpretation of the Word of God and
that a man must walk according to the light which is in him. An important
feature of the Baptist movement was its strange atmosphere of Bible reading,
almost to the exclusion of other literature. This was also characteristic of the
earlier evangelical movements, but not to the same extent as among the
Baptists of the Reformation. There had been more than one translation of the
Bible into German before Luther’s time. The Baptists used with great power
their heritage of the Waldensian Bible, and they hailed with delight Luther’s
translation of the Bible. Their own leaders, such as Hatzer and Denck,
translated the Scriptures out of the originals into the vernacular of the people.



Among the skilled artisans, journeymen and better situated peasants of the
early sixteenth century, there were not a few who could read sufficiently to
make out the text of the German Bible, whilst those who could not read
would form a circle around those who could, and the latter, from the coigne
of intellectual advantage, would not merely read, but would often expound
the text after their own fashion to their hearers. These informal Bible readings

became one of the chief functions among Baptists (Bax, Rise and Fall of the
Anabaptists, 163-165. London, 1903).

The Baptist movement was radical in its nature, but the baptismal question
was secondary in its importance. The movement involved the entire
reconstruction of the State Church and of much of the social order. It was
nothing less than revolutionary. The Reformers aimed to reform the. Roman
Catholic Church by the Bible; the Baptists went directly to the apostolic age
and accepted the Bible alone as their rule of faith and practice. The
Reformers founded a popular State Church, including all citizens and their
families; the Baptists insisted on the voluntary system and selected
congregations of baptized believers, separated from the world and the State
(Schaff, history of the Christian Church, VII. 72). They preached repentance
and faith, they organized congregations, and exercised rigorous discipline.
They were earnest and zealous, self-denying and heroic. They were orthodox
in the articles of the Christian faith.

Hast says:

To realize regeneration among men was the Anabaptist aim, and if
they failed, the noble and exalted thought which animated them, and
for which they strove, must not be depreciated. They have deserved
in this particular the respect f an unprejudiced later age, before a
thousand others; and they seem in the choice of means to attain this
end, to have been generally worthy of respect. It was not so much
the advocacy of”. the doctrine of regeneration that was so noticeable
and characteristic of them, but the that they held on so hard for its
realization. They stood in their conscience much higher than the
world about them, and, therefore, was not comprehended by it.
(Hast, Geschichte der Wiedertaufer. 144. Munster, 1836).

This meed of praise by the German historian is none too high. The nature of a
church was the fundamental contention of the Baptist movement of the



Reformation.

The Baptists could find no trace of infant baptism in the Bible, and they
denounced it as the invention of the pope and the devil. Baptism, they
reasoned, presupposes instruction, faith and conversion, which is impossible
in the case of infants.

Voluntary baptism of adults and responsible converts is, therefore, the only
valid baptism. They denied that baptism is necessary to salvation, and
maintained that infants are, or may be, saved by the blood of Christ without
water baptism (Augsburg Confession, Article IX). But baptism was necessary
to church membership as a sign of conversion.

From this conception of baptism followed, as a sequence, the rebaptism of
those converts who wished to unite with the Baptists from other bodies.

The two ideas, a pure church of believers and the baptism of believers only,
were the fundamental articles of the Baptist creed.

The administration of the affairs of the congregation was exceedingly simple.
Through baptism one entered into the fellowship of the believers. Each
congregation had its own leader called teacher or pastor who was elected by
the congregation. If death or persecution removed him a new man was
immediately elected to take his place. Besides these there were persons
selected to take care of the poor and competent persons were sent out as
missionaries. The duties of the pastor were to warn, to teach, to pray in
meetings, to institute the breaking of bread, and to represent the church in
withdrawing the hand of fellowship. On Sunday the congregation came
together to read the Word of God, to exhort one another and to build one
another up in Christian doctrine. From time to time the Lord’s Supper, which
they termed the breaking of bread, was celebrated (Cornelius, Geschichte des
Munsterischen Aufruhrs, II. 49).
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CHAPTER IX
THE REFORMERS BEAR WITNESS TO THE BAPTISTS

The Attitude of the Reformers to Infant Baptism — The History of Immersion
in Germany, North and East — The Saxon Confession — Melanchthon —
Pomerania — Sadoleto — Luther — John Bugenhagen — Zwingli — The
Catabaptists — Erasmus — Melanchthon — William Farel — Martin Bucer
— Baptisms in a Tub — Calvin — Baptism Not An Especial Discussion
Between the Baptists and the Reformers.

THERE was a constant conflict between the Reformers and the Baptists on
the proper subjects of baptism. At first the Reformers were disposed to take
the Baptist side of the controversy and to deny the necessity of infant
baptism. "The strength of the Baptist reasoning in regard to infant baptism,"
says Planck, the great German Protestant historian, referring to Melanchthon,
"made a strong impression on his convictions." Planck continues: "The
Elector, wishing to quell the controversy, dissuaded the Wittenberg
theologians from discussing the subject of infant baptism, saying he could not
see what benefit could arise from it, as it was not of much importance, and
the rejection of it would create great excitement, since it had been so long
hallowed in the Church by the influence of Augustine, its defender.
Melanchthon agreed with the Elector. Whether it were right in him to be so
quickly convinced, we leave it for theology to determine" (Planck,
Geschichte der Entstehung, der Veranderungen und der Bildung unseres
protestantischen Lehrbegriffs. Leipsic, 1781-1800. 6 vols). When the
Reformers for State and political reasons finally retained infant baptism,
between them and the Baptists there was a constant controversy. On the form
of baptism, however, by dipping, there was but slight conflict between the
parties, since the Baptists and the Reformers held practically the same views.
Even when the Reformers practiced, or permitted, pouring or sprinkling, they
generally affirmed that the primitive rite was by dipping.

De Hoop Sheffer relates that in Germany "until 1400, there was no other
method (of baptism) than immersion." The displacement of immersion after
that date was not rapid. Dipping as the form of baptism, at the time of the
Reformation, still existed in many parts of Germany "In the North and East
of Germany," says Van Slee, "even as in England and the Northern kingdoms
immersion still existed up to the breaking in of the Reformation period of the
sixteenth century" (Van Slee, De Rijnsburger Collegianten, 376. Harlem,



1895). Dipping for baptism, in Germany, was practiced as late as 1560. The
Archbishop of Metz, in 1549, called a provincial council, which published
decrees that were not only applicable to that province, but also to Treves and
Cologne. The Synod made no provision for sprinkling, it required the priest
"to dip the child three times in water" (Sleiden, The General History of the
Reformation, XXI. 481).

In 1551, at Wittenberg, the Saxon Confession of Faith was adopted by the
superintendents, pastors and professors, that it might be presented to the
Council of Trent. The Confession was published by Melancthon, and
contained the following reference to baptism:

Baptism 1s an entire action: to-wit, a dipping (mersio) and a
pronouncing of these words, I testify by this immersion (mersione)
that thou art washed from sin, etc.

In Pomerania, one of the Northern provinces of Prussia, the form of baptism
in 1560 was immersion. They were required to baptize by the ritual of Luther,
which was by immersion, and the following is added:

While it is possible, we would much rather they be baptized naked,
whether it be in Winter or Summer time. But where it is not, they
can be baptized in their clothes. Still no one should take offense, for
we baptize not the clothing, but the person. Not alone in the head,
but the whole body as the ordinance of Christ and the words in

baptism convey (Acta et Statuta Synodica Ecclesiarum Pomeraniae
Doimni, 1560).

The Roman Catholic custom of the period is mentioned by the celebrated
Jacopo Sadeleto, who was Secretary to Leo X., and was afterwards made a
cardinal by Paul III. Writing in the year 1536, he says:

Our trine immersion in water at baptism, and our trine emersion,
denote that we are buried with Christ in the faith of the true trinity,
and that we rise again with Christ in the same belief (Sadoleto, Pauli
Epist. ad. Romanos commentar. cap. VI. 8).

It is observed that in the North and East of Germany the form of baptism as
practiced by the Baptists was not especially a matter of note. This was
because that in the North and East of Germany immersion was the common
practice and so the dippings of the Baptists did not seem an unusual thing.



But in the South of Germany at Strassburg and Augsburg the practice of
dipping was especially made a record of as peculiar to the Baptists, because
there affusion was the common practice of the people. The Baptists stood out
in this particular as acting contrary to the customs of the people. Had the
Baptists of North and East Germany practiced sprinkling it would have been
a matter of peculiar remark. That this was not done is a powerful intimation
that the Baptists of those sections practiced dipping.

Martin Luther did not differ substantially from the view expressed by the
Roman Catholic Church on the form of baptism. The act of baptism was not
an item of controversy at that time, for the Reformers either preferred
immersion, as Luther, or held the act to be a matter of indifference, as Calvin.
Luther at first followed the practice of his own country and insisted on
immersion. It is not altogether impossible that Luther learned the practice of
dipping from the Baptists of Bohemia, for in the early days of the
Reformation he leaned heavily on the old evangelicals (Enders, Luthers
Briefwechsel. II. 345, Nr. 280).

Roman Catholics claimed that the Baptists received their views of baptism
from Luther. This was the charge of John Eck, the old opponent of Luther
(Eckius, Enchiridion Locitvni Communion, 226. Anverpiae, 1539). This
charge greatly exasperated Luther. Robinson says:

Luther bore the Zwinglian dogmatizing, but he could not brook a
further Reformation in the hands of the dippers. What rendered the
great man’s conduct more surprising is that he had himself, seven
years before, taught the doctrine of dipping. . . . The Catholics tax
Luther as being the father of the German dippers, some of the first
expressly declare, they received their first ideas from him, and the
fact seems undeniable, but the article of Reforming without him he
could not bear. This is the crime objected against them, as it had
been against Carlstadt. This exasperated him to the last degree, and
he became their enemy, and notwithstanding all that he had said in
favor of dipping, persecuted them under the title of re-dippers, re-
baptizers, Anabaptists. It is not an improbable conjecture that Luther
at first conformed to his own principles and dipped infants
(Robinson, Ecclesiastical Researches, 542, 543).

It is doubtless true that Luther began by dipping infants. That he taught



immersion there can be no doubt. In his celebrated sermon on Baptism, date
1518, he says:

First baptism is called in Greek baptismos, in Latin mersio, that is,
when we dip anything wholly in water, that it is completely covered
over. And although in many provinces it is no longer the custom (in
other provinces it was the custom) to thrust the children into the font
and to dip them; but they only pour water with the hands out of the
font; nevertheless, it should be thus, and would be right, that after
speaking aloud the word (baptize) the child or any one who is to be
baptized, be completely sunk down into the water, and dipt again
and drawn out, for without doubt in the German tongue the word
(taufe) comes from the word zief (deep), that a man sinks deep into
the water, what he dips. That also the signification of baptism
demands, for it signifies that the old man and sinful birth from the
flesh and blood shall be completely drowned through the grace of
God. Therefore, a man should sufficiently perform the signification
and a right perfect sign. The sign rests, in this, that a man plunge a
person in water in the name of the Father, etc., but does not leave
him therein but lifts him out again; therefore it is called being lifted
out of the font or depths. And so must all of both of these things be
the sign; the dipping and the lifting out. Thirdly, the signification is
a saving death of the sins and of the resurrection of the grace of
God. The baptism is a bath of the new birth. Also a drowning of the
sins in the baptism (Opera Lutheri, 1. 319. Folio edition).

In the judgment of Luther, in the year 1518, in Germany, taufen meant to dip.
He is altogether a capable witness on this point. It is a significant fact that
when the Ritual of Luther (Schaff, History of the Christian Church, VI. 578,
607, 608), in 1523, prescribed immersion there was no controversy on
baptism between him and the Baptists.

There is an account of how Luther caused dipping to be restored in Hamburg.
John Bugenhagen found that only sprinkling was performed, and he reported
the case to Luther. There was some confusion on the subject. Bugenhagen, A.
D. 1552, says:

At length they did agree among themselves, that the judgment of
Luther, and of the divines at Wittenberg, should be demanded upon



this point: which being done, Luther did write back to Hamburg that
sprinkling was an abuse, which they ought to remove. Thus was
plunging restored at Hamburg (Crosby, The History of English
Baptists, 1. xxii. London, 1738).

Luther affirmed that the Baptists were in the practice of dipping. In a familiar
letter written to his wife he says:

Dear Kate—We arrived here, at Halle, about 8 o’clock, but have not
ventured to go to Eisleben, for we have been stopped by a great
Anabaptist (I mean a flood) which has covered the road here, and
has not threatened us with mere "sprinkling," but with "immersion,"
against our will, however. You may comfort yourself by being
assured that we are not drinking water, but have plenty of good beer
and Rhenish wine, with which we cheer ourselves in spite of the
overflowing river. Halle, January 25, 1546.

No other construction, save that the Baptists were in the practice of dipping
can be applied to this language of Luther.

We now turn to the testimony of Huldreich Zwingli, the Swiss Reformer. As
early as June 15, 1523, he wrote to his friend, Wittenbach, that the bread and
wine in the Eucharist are what the water is in baptism. "It would be in vain,"
he added, "for us to plunge a man a thousand times in water, if he does not
believe" (D’ Aubigne’, History of the Reformation, I11. 298).

Zwingli published, at this date, a book which is most suggestive of the
practice of the Baptists, and without point if they did not practice dipping.
The book is Elenchus contria Catabaptistas, A Refutation of the Tricks of the
Catabaptists or Drowners. Why should they be called "drowners" if they did
not immerse? The title of such a book would be inappropriate to persons in
the practice of sprinkling. The word "Catabaptist" essentially means a
submersion, and not one who merely despises baptism. The idea of despising
baptism 1s not inherent in the word, but only an implication from their
rejection of infant baptism, or any part of the meaning of Catabaptist, for the
word does not mean anything different from Submersion. Other words may
be used in connection with it to indicate that the Baptists despised infant
baptism, but the idea is not contained in the word Catabaptist, but in words
which explain such hatred. Catabaptist is a Greek word which means one
who submerges. The lexicons and the Greek language are all in accord with



this use.
Hence Ottius, under the year 1532, relates:

Our churches are infested throughout the country by the Catabaptists
whom it is not possible at this time to reproach with evil. We have
tried by the Scripture to persuade them but with their convictions
this is not possible. Silence was then placed upon them, the
neglecting of which, it is deserving that the authorities should return
to their pertinacities that they shall be immersed a second time and
returning, be submerged from within deeply (Ottius, Annales
anabaptistica, 55).

The Baptists preferred the name Catabaptists to that of Anabaptists. Indeed,
they always repudiated the word Anabaptist, since they did not consider that
they practiced anabaptism. They simply baptized; never attempted to
rebaptize. They did think they practiced catabaptism, namely, immersion.
They never would have admitted the name as applicable to them if it meant
despisers of baptism. They practiced baptism; they rejected infant baptism.
"They naturally disowned," says Gieseler, the able historian, "the name
Anabaptist, as they declared infant baptism invalid and called themselves
Catabaptists" (Gieseler, A Compendium of Ecclesiastical History, V. 255,
256).

The use of the word Catabaptist among Baptists may be found in Fusslin (II1.
229); and as late as the time of Schyn, A. D. 1729, the name Catabaptist, even
among the Mennonites, meant immersion. There had been before the days of
Schyn changes among the Mennonites, and in his time many of them
practiced affusion, yet the word Catabaptist still meant immersion. Schyn
rejected the word Baptist as not appropriate to his people. "Yet some think,"
he continues, "that the name Catabaptist is more suitable; but because this
word is of ambiguous meaning, and is used by adversaries in a bad sense, and
more properly means immerse, and that rite is not in common use among
Mennonites, nor is it esteemed necessary among all Mennonites, hence also
the name does not suit all Mennonites" (Schyn, Historiae Mennonitarum
Plenior Deductio, 35).

Zwingli made many references to the immersions of the Catabaptists. A few
instances are here cited. He says: "Since, therefore, you see that Catabaptism
which you hope as from a fountain to derive all your counsel is proved by no



Scripture,”" etc. Once more he says of his Baptist opponent: "What then if
upon you, you raging wild ass (for I could not call him a man whom I think
was baptized among the shades of the Phlegethon)," etc. This was one of the
rivers of hell. He further says of his opponent: "Yet, as I have said, since the
man now doubtless burns among the shades as much as he froze here through
his Catabaptist washings, I have concluded to omit his name." He further tells
of a whole family of Baptists who had been immersed and then made
shipwreck of themselves.

Desiderius Erasmus was the most brilliant representative of the humanistic
culture of the sixteenth century. Writing out of England, in 1532, he says:
"We dip children all over in water, in a stone font" (Erasmus, Coloquia
Familiaria). His influence was very great upon the educated ministers among
the Baptists of the lower Rhenish provinces, such as John Campanus, and
others (Rembert, Die Wiedertaufer im Herzogtum Julich), and the Baptists
often spoke of him as the ornament of the German nation (Beck, Die
Geschichte Bucher der Wiedertaufer, 12 note). We certainly’ know that John
Campanus was in the practice of dipping.

Philip Melanchthon, the co-laborer with Luther, says:

The immersion in water is a seal, the servant he who plunges
signifies a work of God, moreover, the sinking down in that manner
is a token of the divine will, with the form spoken, to baptize in the
name of the Father, Son and Holy Spirit; as the apostles use to
baptize in Acts, in the name of Christ. In which words the
signification is plain. Behold, to what end we should plunge, that so
ye may receive, and also to be made certain of favor toward thee in
the divine testimony. . . A seal is made in baptism, for from this
custom he may know that he is passing from death unto life. It is
also the sinking down of the old Adam in death, and the coming
forth of the new. This is why Paul calls it the bath of regeneration.
This signification is easily perceived from the type (Melanchthon,

“Loci communes rerum theologicarum, Part, De Baptismo A. D.
1521).

William Farel, the Geneva Reformer and the friend of Calvin, wrote in 1528
in the defense of the Baptists. He had already written, September 7, 1527, a
letter in appreciation of the position of the Baptists on the subject of baptism.



He now compares their baptism by dipping to that of Christ. He says:

It is not understood by many what it is to give one’s name to Christ
to walk and preserve in the newness of life by the infusion of the
Spirit with whom Christ dips his own, who, in His mind and by His
grace wish to be dipped in water (intingi aqua) in the presence of
the Christian congregation, that they may publicly protest that they
believe in their hearts, that they may be dearer to the brethren and
closer bound to Christ by his solemn profession, which is only
rightly dispensed as that great John, and the greatest of all, Christ,
commanded (Herminjard, Correspondance des Reformateurs dans
les pays de la langue francaise, II. 48).

There is an instance of dipping on record from Henry Slachtcheaf. He wrote
to Martin Bucer as follows:

And this T desire to admonish thee, brother, no longer to impart
baptism to infants. I see this by the Lord who has shown to me
clearly by the Spirit, and not on that account to dare to dip our
children in water. Hence it i1s cursed with the mother, it 1s cast out
from place to place, etc. Hence my friend, I beseech you, do not
oppose the truth. Vehemently and wickedly have the things of our
Gospel suffered with many most of all about these two ordinances,
the Supper and the baptism, but with the Lutherans very badly. With
the Anabaptists that I know thus far baptism is observed literally
(Cornelius, Die Geschichtquellen d. Bisthums Munster, 1. 228, 229).

Thus was immersion the literal practice of the Baptists. Slachtcheaf baptized
a child by dipping upon a profession of faith. Cornelius says of him:

He preached in Hueckelhoven in the house of Godert Reinharts, and

he dipped it in a bucket of water (er es eimer wasser taucht) (Ibid,
228).

The vessel (eimer) was doubtless a tub used to hoist water out of the well.
Whatever the vessel was the child was dipt into it. The ceremony was
performed by a man who had written Bucer against infant baptism and stated
that baptism was by dipping. This same vessel is elsewhere mentioned in the
practice of dipping among the Baptists.

There are two examples in the writings of John Calvin which go to show that



the Baptists were in the practice of dipping. Calvin came in direct contact
with the Baptists and well knew their opinions, for he married the widow of a
Baptist preacher. In the first example, he defines, in a well-known passage
the meaning of the word. He says:

The word signifies to immerse, and it is certain that the rite of
immersion was observed in the ancient church (Calvin, Institutes,
Bk. IV. C. 15).

Immediately following this statement he makes a reply to a Baptist who
urged that Acts 19:3-5 taught rebaptism. Calvin says to the Baptist:

That if ignorance vitiated the former baptism, so that another
baptism is made to correct it; they were the first of all to be baptized
by the apostles, who in all the three years after their baptism
scarcely tasted a small particle of the measure of the sincere
doctrine. Even now among us, where would there be sufficient
rivers for a repetition of the dipping of so many, who in ignorance of
the compassion of the Lord, are daily corrected among us (Ibid, c.
15. Sec. 18).

Calvin thus speaking of his own times declares that if the opinions of the
Baptists prevailed the rivers would not suffice for their dippings.

The second instance where Calvin refers to the dipping practiced by the
Baptists is as follows:

Truly so much ignorance deservedly requires another baptism, if for
ignorance they should be rebaptized again. But what pertains to us it
would be necessary always to have a lake or a river at our back, if so
often as the Lord purge any error, we should be completely renewed
from baptism (Calvin, Opuscula. Contra Anabaptists, II. 28. Geneva,
1547).

Calvin was here discussing the relation of baptism to Acts 19:3-5 as
expounded by the Baptists. He declared the Baptist needed a river or lake to
carry out their idea of dipping.

Diodati, the Geneva reformer and scholar, expressed himself, A. D. 1558,
clearly on the subject of dipping. In speaking of the baptism of John, Math.
3:6, he says: "Plunged in the water for a sacred sign and seal of the expiation
and remission of sins" (Diodati, Pious and Learned Annotations Upon the



Holy Bible. London, 1648).

When once the position of Luther and the other Reformers is understood, it is
not surprising that the form of baptism was not a subject of discussion
between the Reformers and the Baptist. The testimony of the Reformers is
clear and distinct that the Baptists were in the practice of dipping.

BOOKS FOR FURTHER READING AND REFERENCE:
Schaff, VII. 218-220. The Works of Luther, Zwingli and Calvin.



CHAPTER X
BAPTISTS IN THE PRACTICE OF DIPPING

The Testimony of Fleury — “The Sum of the Holy Scripture” — Conrad
Grebel in Switzerland — A Moravian Chronicle — its Doubtful Authority —
Some Roman Catholic Converts may at First Have Practised Sprinkling —
Kessler — Ulimann Dipped in the Rhine — The Dippings at St. Gall — The
Baptistery — The Baptisms in the Sitter River — Persecutions on This
Account — The Dippings at Appenzell — John Stumpf — The Decrees
Against the Baptisms of the Baptists — The Persecutions at Zurich — The
Strong Arm of the Law — the Famous Decree of Zurich — Gastins — Felix
Manz Drowned Because he Practised Dipping — The Baptists in Vienna —
The Italian Baptists.

REFERENCE has already been made, in former pages, to the fact that the
Waldenses practiced dipping; that this was at first the custom: of the
Reformers; and some reliable testimony has been introduced to show the
practice of the Baptists. The point of controversy between the Baptists and
the Reformers on baptism was not dipping, but the necessity of infant
baptism. There is much more available material on the form of baptism
among the Baptists. That subject is now pursued further.

L'Abbe Fleury, the great Roman Catholic historian, under date of 1523, gives
an account of the Baptist practice. He says:

This was called the heresy of the Anabaptists, because the name was
attributed to this erroneous sect. for they baptized in a sacred
fountain all those baptized in infancy, and they condemned baptism
given to little children . . Neither did they detest baptism the less,
and all, as many as gave name to their own factlon,diped again in
the sacred fountain; Whence they were called Anabaptists (Fleury,
Historiae Ecclesiastisca XXXIV. 282)

These clear and circumstantial statements are confirmed by a book published
in Dutch, as early as 1523, called the Sum of the Holy Scripture, which was
translated by Simon Fish, in 1529, into English, and was for more than a
generation the handbook of the English Baptists. The author of the old book
says:

The water of baptism taketh not away our sin for then it were a
precious water. And then it behooved us daily to wash therein.
Neither hath the water of the fountain more virtue in itself than the



water that runneth in the River Rhine. For we may as well be
baptized in the Rhine as in the font. . . . We be plunged under the
water. . . . And this we promised to do when we be baptized and we
signify even the same, when we be plunged under the water (Sum of
Scripture, British Museum. 4401 b. 2),

The subject was a believer, the act was immersion and the river Rhine was
the place. The Rhine for the Baptists became a famous baptizing place.

It 1s a significant fact that the most distinguished advocate of Baptist views in
Switzerland, Conrad Grebel, dipped his converts upon a profession of faith.
Associated with him was George Blaurock, a monk of Coire; on account of
his eloquence called the "mighty George."

The account which follows is given prominent place in some histories of the
Baptists in Switzerland, and from it are deducted some remarkable
conclusions as to the practice of sprinkling among Baptists. The represent-
ation is that the account is taken from an anonymous Moravian chronicle.
The account is as follows:

At one of the meetings of the "brethren" at Zurich, according to a
Moravian chronicle, all bowed in prayer before God that he would
grant them power to fulfill the divine will. Blaurock, thereupon,
arose and asked Grebel to baptize him upon a confession of his
faith. Again he fell to his knees, and Grebel baptized him. All the
rest present were baptized by Blaurock. The celebration of the
Lord's Supper followed. At the house of Rudolf Thoman, at Zolikon,
a like scene was enacted not long after. There was a meeting of the
brethren there. After they had long read and conversed together,
John Brubach, of Zurich, arose and wept loud, saying that he was a
great sinner, and desired others to pray for him. Here upon Blaurock
asked him if he desired the grace of God. He replied: "Yes" Then
Manz arose and said: "Who will forbid me to baptize this person?"
"No one," replied Blaurock. He then took a dipper of water and
baptized him in the name of the Father, the Son, and the Holy Spirit,
Then Hottinger arose and desired baptism (Cornelius, Geschichte
des Munsterischen Aufruhrs, II. 26, 27).

If the events described above took place, of which there is much doubt, it was
at the time Grebel had first broken with Zwingli, and was still a Presbyterian,



and Blaurock had just come from the Roman Catholic Church, and before
either of them had embraced Baptist views. But did those things occur? The
authority given is an anonymous Moravian chronicle. Why a "Moravian
chronicle"? Would not a Swiss chronicle do better? This "Moravian
chronicle" has been made to do good service. Who wrote the "Moravian
chronicle?" What 1s its date, and where did it come from? Who has it now,
and who ever saw it? There are too many of these anonymous "chronicles,"
and "manuscripts,”" and all of them unauthenticated. All of them are quoted
by Pedobaptists in support of sprinkling among Baptists. Not much
importance can be attached to such statements. All who mention this
circumstance concerning Blaurock quote the "Moravian chronicle" as their
authority. This was true of Fusslin (1740); Cornelius (1860), and Egli (1879)
— all of them Pedobaptists. Not one of these writers claims to have seen the
"Moravian chronicle," not one gives the date of it, not one mentions the year
or even century in which it was written, not one gives the page.

The face of the narrative is against the authenticity of the "Moravian
chronicle." It was manifestly not written by the "Brethren," but by an enemy.
The details are circumstantial enough for the writer to have been an
eyewitness. It was from the nature of the case impossible for an enemy to
have been present in these assemblies. These were dangerous times and no
very accurate account could have been expected of the private meetings of
the "Brethren." It is opposed to the spirit of the Baptists of the sixteenth
century. It is said that Blaurock asked Brubach "if he desired the grace of
God," referring to baptism. The Baptists did not call baptism "the grace of
God." They were accused of despising baptism, and it is certain that they did
not regard it as a means of grace. The language does not sound natural in the
mouth of a Baptist of the sixteenth century, and it does have the flavor of
Pedobaptist writers of a later time. It is contrary to the known fact that
Grebel, a few days later, was in the practice of dipping, and that Manz
practiced dipping, and that dipping was the act of baptism used at Zolikon.

There is another version of this same affair (Hosek, Balthasar Hubmaier, ch.
V.), which takes no account of affusion. The story is told in a different
manner, the people are crossing themselves as Roman Catholics, and
evidently they were not Baptists. All such unauthenticated documents should
be received with caution.



It must be remembered that in the early days of the Reformation men of
every character, and of almost every opinion, were called Anabaptists. It was
only needful that a man should assail Roman Catholicism in the interest of
human freedom to be thus classed. The Roman Catholics did not closely
discriminate when speaking of their opponents. They hastened to brand them
with such epithets as appeared to be useful. There were those who practiced
infant baptism who were called Anabaptists. It was an hour of revolution.
Men today did not hold views they warmly advocated yesterday. Transition
was every where.

It is possible that some converts turning from Romanism practiced
sprinkling; but it is equally true, a little later, that some of these persons were
in the practice of dipping (Nitsche, Geschichte der Zuricher Reformation,
282. Zurich, 1879). The account given above as coming from a "Moravian
chronicle" 1is described elsewhere as a trial before a court (Egli,
Actensammlung zur Geschichte ver Zurischer Reformation, 282. Zurich,
1879). It is not certain that these persons were identified at this moment with
the Baptist movement. It is certain that some of them were just turning from
Romanism, and it is further certain at this time that dipping was the normal
act of baptism among the Baptists (Kessler, Sabbatta, IIl. 266). At first they
were probably followers of Luther or Zwingli from the Romanists. and they
passed through several stages of thought before they became Baptists. In the,
meantime, by their enemies, they were all classed as Anabaptists.

There is no obscurity in the fact that Grebel practiced dipping. In March,
1525, Grebel baptized Ulimann by dipping him into the Rhine (Stark,
Geschichte der Taufe, 184). The account is taken from Kessler, who says:

Wolfgang Ulimann, on the journey to Schafthausen, met Conrad
Grebel who instructed him so highly in the knowledge of
Anabaptism that he would not sprinkle out of a dish, but was drawn
under and covered over with the waters of the Rhine (Kessler,
Sabbatta, II. 266).

Dipping is here declared, by this contemporary writer to be the distinctive
Baptist practice. Kessler expressly says Grebel "instructed him (Ulimann) so
highly in the knowledge of Anabaptism that he would not be sprinkled out of
a dish," but was dipped in the waters of the Rhine. Dipping in the waters of
the Rhine was, therefore, well instructed Anabaptist knowledge. Hence



dipping was the normal act of baptism among the Baptists of Switzerland.
The teaching of Grebel, and his associates, procured for them the name of
Dippers or Baptists (Van Braght, Martyrology, 1. 7). Therefore, according to
this contemporary Lutheran Pastor Kessler, neither sprinkling nor pouring
were well instructed Baptist doctrines.

Grebel returned to St Gall, and when be learned that Kessler was allowed to
preach in one of the churches, he asked permission to do the same. Being
refused, March 18, he announced a great meeting in the Weavers' Hall, and
further declared that he would preach in the Square, the Market Place, the
Marsh and elsewhere. The people came to hear him from all parts of St. Gall,
Appenzell and many other parts of the country. The success of his plea was
instantaneous (Arx, Geschichte des Kantons St Gallen, II. 501. St. Gall,
1811). Great numbers of converts were made and dipped in a baptistery
especially prepared for the purpose (Kessler, Sabbatta, 270). Daily the people
from the surrounding country flocked to St. Gall inquiring for the baptistery.
Augustus Naef, Secretary to the Council of St. Gall, in a work published in
1850, records the success of the Baptist movement. He says: "They baptized
those who believed with them in rivers and lakes, and in a great Wooden cask
in Butcher's Square before a great crowd" (Naef, Chronik Stadt and
Landschaft St Gallen, 1021). The number of converts grew with such rapidity
that the baptistery was not sufficient for the immersions. Then it was that the
Baptists sought the Sitter River. The Sitter River is two or three miles from
St. Gall, and is gained by a difficult road. The only solution for the choice of
the river is that it was a suitable place for Grebel to baptize his converts.

For the success of the Baptist movement at St. Gall there is the testimony of
Fridolin Sichers, a Roman Catholic eye-wittness. He says:

The number of converts increased so that the baptistery could not
contain the crowd, and they were compelled to use the streams of
the Sitter River (Arx, Geschichte des Kantons St. Gallen, 501).

One of the baptismal occasions was Palm Sunday, April 9, 1525. On that day
Grebel led out to the Sitter River a great company of converts and baptized
them (Kessler, Sabbatta, 267). The Baptist church at St. Gall soon had eight
hundred members. The Bible was read, its divine lessons were earnestly and
tenderly unfolded, and sinners were urged to flee from the wrath to come. It
was a new gospel to thousands, and multitudes, with tears and repentance,



asked the privilege of confessing Christ, and retired to some mountain stream
to exclaim with the eunuch, "See here is water, what doth hinder me to be
baptized?" The solemn ordinance was administered, and coming forth from
the water both the convert and the bearer of the glad tidings "went on their
way rejoicing" (Burrage, Anabaptists, 108).

When Grebel was forced by persecution to flee from St. Gall, Roggenacher, a
skinner, and Eberle Polt, continued to teach and preach. The latter, Kessler
says, was a pious, good-hearted man, practiced in the Scriptures, and of
agreeable speech. He preached during the Eastertide in the Butcher's Hall and
on the Berlingsberg. Sichers says:

Crowds came to be baptized in large vessels in the fields, and to
each of the new baptized a new name was given (Sichers, Chronik,
XX. 19).

The Council induced the Burgomaster to invite Eberle to his house, and urged
him to leave the city. He went on the following Friday, and eight days
afterwards, May 29, he suffered martyrdom at Schwyz.

It has already been recorded that the people of Appenzell came to St.Gall to
be immersed by Conrad Grebel. In 1525 the Baptists had three places in this
district where meetings were held. The largest was at Teuffen, with a second
at Herisau, and a third at Brunnen. In all of these places the services were
held under the open sky, while the converts were baptized in the neighboring
brooks and streams. Indeed, these are the exact words of the Appenzell
Chronicle (Appenzell, Chronik, Gabriel Walser, 440. St. Gallen, 1740).

John Stumpf, who lived in the vicinity of Zurich, in the period under survey,
was familiar with the Baptist contention in Switzerland. He is, therefore, a
valuable witness. He says the early Baptists in Switzerland were "rebaptized
in rivers and brooks" (Stumpf, Gemeiner Loblicher Eydgenossenschatft,
1722). This testimony is direct and of an authoritative character.

The Council of St. Gall, at the instigation of Zwingli, it is alleged, determined
to rid themselves of the "Dippers." As the Baptists dipped for baptism they
were to be drowned for punishment. The edict is as follows:

In order that the dangerous, wicked. turbulent and seditious sect of
the Baptists may be eradicated, we have thus decreed: If any one is
suspected of rebaptism, he is to be warned by the magistracy to



leave the territory under penalty of the designated punishment.
Every person is obliged to report those favorable to rebaptism.
Whoever shall not comply with this ordinance is liable to
punishment according to the sentence of the magistracy. Teachers of
rebaptism, baptizing preachers, and leaders of hedge meetings are to
be drowned. Those previously released from prison who have sworn
to desist from such things, shall incur the same penalty. Foreign
Baptists are to be driven out; if they return they shall be drowned.
No one is allowed to secede from the (Zwinglian) church and to
absent himself from the Holy Supper. Whoever flees from one
jurisdiction to another shall be banished or extradited upon demand
(Simler, Sammlung, I. ii. 449)

The date of the decree is September 9, 1527. The decree did lot produce the
desired effect, for upon March 26, 1530, another edict was put forth. It
enjoined:
All who adhere to or favor the false sect of the Baptists, and who
attend hedge-meetings, shall suffer the most severe punishments.
Baptist leaders, their followers, and protectors shall be drowned
without mercy. Those, however, who assist them, or fail to report or
to arrest them shall be punished otherwise on body and goods as

injurious and faithless subjects. (Bullinger, Reformationsgeschichte,
I1. 287).

Matters were worse in Zurich. Zwingli and the Council of Zurich knew no
mercy towards the Baptists. At first Zwingli held debates with their leaders
with indifferent success, then he evoked the strong arm of the law. The first
Zurich decree, A. D., 1525, was as follows:

We, therefore, ordain and require that hereafter all men, women,
boys and girls forsake rebaptism, and shall not make use of it
hereafter, and shall let infants be baptized; whoever shall act
contrary to this public edict shall be fined for every offense, one
mark; and if any be disobedient and stubborn they shall be treated
with severity; for, the obedient we will protect; the disobedient we
will punish according to his deserts, without fail; by this all are to
conduct themselves. All this we confirm by this public document,
stamped with the seal of our city, and given on St. Andrew's Day, A.



D., 1525).

The decree went into effect at once. For the good name of Zwingli it could
have been wished that he would never be more severe. There is preserved
another official decree which indicates that the Baptists of Switzerland
practiced immersion. On March 6, 1526, the Senate of Zurich decreed:

Decrevit clarissimus Senatus aqua mergere, qui merserit baptismo
suo, qui prius emerserat (Zwingli, Elenchus contra Cantabaptistas.
I11., 364).

It is elsewhere written in shorter form. Qui mersus fuerit mergatur, that he
who immerses shall be immersed (Starke 183). This is the official statement
of the Senate of Zurich that the Baptists of Switzerland practiced immersion.

The civil authorities of Zurich set an example of severity scarcely surpassed
by Protestants, and of the deplorable execution of the sentence many
examples are on record. The persecutors delighted to fit the penalty, as they
cruelly judged it, to the fault, and so they put the Baptists to death by
drowning.

Upon the very day of the decree of the Senate, of Zurich against the Baptists,
Zwingli, who evidently was greatly pleased with the action of the Senate,,
wrote to Vadian:

It has been decreed this day by the Council of the Two Hundred (of
Zurich) that the leaders of the Catabaptists shall be cast into the
Tower, in which they formerly lay, and allured by bread and water
diet until either they give up the ghost or surrender. It is also added
that he who after this is dipped shall be submerged permanently (qui
posthac tingatur, prossus nergatur); this is not published (Zwingli,
Opera, VII. 477).

Zwingli is even more explicit as to the form of baptism among the Baptists,
for he further says of this decree:

But the illustrious Senate decreed, after having come together,
which without doubt has been the tenth time after others either
publicly or private, to sink in water whoever should immerse in
baptism him who before had emersed. This may be a somewhat
disgusting thrust to your observant reader (Zwingli, Opera, II1. 364).

Persons, even Anabaptists, if there were such in Switzerland, who practiced



sprinkling, were not included in this verdict;. Only those who immersed in
baptism were to be drowned. The punishment was as ironical as it was
terrible. Since the Baptists immersed in baptism they were drowned.

Gastins, who was a contemporary, was quite sarcastic towards the Baptists.
He refers to the decree of the Senate of Zurich, just quoted, in these words:
"To immerse in water whoever should immerse in baptism him before was
emersed," and adds: "They like immersion, so let us immerse them (aquis
mergere, qui merserit baptismo eo, qui primus emerserit)" (Gastins, De
Anabaptismi, 8. Basite, 1544). Gastins in another place enumerates the
errors, as he calls them, of the Baptists, and one of them was that they
"Immersed in water (immergunter aquis)" (Ibid, 129, 130).

The edict of March 7 was ratified November 19, 1526. The Baptists were to
be delivered to the executioner, who should bind their hands, place them in a
boat and throw them into the water to die. Great numbers of Baptists thus
perished. So much was this true that it became a matter of international
correspondence (Calendar of State Papers in Venice, IV. 35. A. D. 1532.
Sannto Diaries, V. 1vi. 380).

Among the number thus imprisoned was Felix Manz, who was convicted,
January 5, 1527. He was sentenced to death and drowned. Bullinger says of
him:

As he came down from the Wellingberg to the Fish Market and was
led through the shambles to the boat. he praised God that he was
about to die for the truth; for Anabaptism was right and founded
upon the Word of God, and Christ had foretold that his followers
should suffer for the truth's sake. And the like discourse he urged
much discussing with the preacher who attended him. On the way
his mother and brother came to him and exorted him to be steadfast,
and he persevered in his folly to the end. When he was bound upon
the hurdle and was about to be thrown into the stream by the
executioner, he sang in a loud voice, In menus tuas, Domine,
commendo spiritum meum, "In thy hands, Lord, I commend my
spirit," and herewith was drawn into the water by the executioner
and drowned (Bullinger, Reformations Geschichte, I1. 382).

In consequence of these terrible persecutions the Baptists fled to other lands.
In many instances they were followed, captured, and put to death by



drowning. "At Vienna many Anabaptists were so tied together in chains, that
one drew the other after him into the river, wherein they were all suffocated"
(Featley, The Dippers Dipped, 73). "Here you see the hand of God,"
continues Dr. Featley, "in punishing these sectaries some way answerable to
their sin according to the observation of the wise man, quo quis peccat eo
puniatur, they who drew others into the whirlpool of error, by constraint draw
one an-other into the river to be drowned; and they who profaned baptism by
a second dipping, rue it by a third immersion. But the punishment of these
Catabaptists we leave to them that have the legislative power in their hands,
who though by present connivance they may seem to give them line; yet, no
doubt, it is that they may entangle themselves and more easily be caught".

The neighboring Italian Baptists were likewise in the practice of dipping
(Benrath, Wiedertaufer in Venetianischen. Theologische Studien und
Kritiken, 1885). The Reformation and the Baptists did not make as great
gains in Italy as in other countries; but they did not keep themselves aloof
from agitation. The Roman Catholic writer, Canto, says: "Although the love
for the new ideas did not carry away either the people or the princes, and
although those who were anxious about the condition of their own belief
were very few, compared with the number of those who lived believing
without analyzing their creed, yet he who thinks that the Reformation had
neither extension nor civil or political consequences on this side of the Alps,
makes a great mistake" (Canto, Gli eretici d'Italia. Quoted from McCrie).
Canto further remarks that "whilst the Reformation in Germany was
associated with princes, and in France with the nobility, in Italy it principally
touched the men of letters."

This was practically true, but not exclusively so. It to a degree extended its
influence among all classes.

The sixteenth century was essentially a selfish one. The great historian of
those times, Francesco Guicciardini wrote: "I do not know if there be a man
more disgusted than I am with the ambition, avarice, and effeminacy of the
priests nevertheless, my position at the Court of several popes made it
necessary for me, in view of my own private interests, to love their greatness;
had it not been for that reason, I should have loved Martin Luther dearly, not
in order to be rid of the laws laid upon us by the Christian religion as it is
commonly interpreted and understood, but in order to see that pack of villains



reduced to the point of being either without vices, or without authority"
(Guicciardini, Opere inedite, Ricordo 28). The Baptist cause flourished only
feebly in Italy, but even there some believed the faith once for all delivered to
the saints.
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CHAPTER XI
BAPTISTS OF GERMANY AND MORAVIA PRACTISE DIPPING

The Church in Augsburg — Hans Denck — The Leaders all in the Practice of
Dipping — Baptisteries in the Houses and Cellars — Sender — The Augsburg
Historian — Urbanus Rhegius — The River Lech — The Church at
Strassburg — Melchior Hofmann — The Baptisms at Emden — Tubs used for
Baptismal Purposes — Dr. Winkler — Obbe Phillips — The Words of Seller
— Melchior Rink — “The Ordinance of God” — Moravian Churches —
Balthasar Hubmaier — His Character and Work — Denies Infant Baptism —
Adopts Immersion — Zwingli and Hubmaier — Capito — Farel — John
Fabricus — The Books of Hubmaier — Peter Reidermann — Erhard.

A BAPTIST church was found in Augsburg, in 1525, where Hans Denck was
pastor. In this city Denck was exceedingly popular, so that in a year or two
the church numbered some eleven hundred members. Urbanus Rhegius, who
was minister in that city at the time, says of the influence of Denck: “It
increased like a canker, to the grievous injury of many souls,” Augsburg
became a great Baptist center.

Associated with Denck at Augsburg were Balthasar Hubmaier, Ludwig
Hatzer and Hans Hut. They all practiced immersion. Keller in his life of
Denck says:

The baptism was performed by dipping under (untertauchen). The
men were in this act naked, the women had a covering (Keller, Ein
Apostel der Wiedertaufer, 112).

Schaff is particular to relate that the four leaders of the Anabaptists of
Augsburg all practiced immersion. He says:

The Anabaptist leaders Hubmaier, Denck, Hatzer, Hut, likewise
appeared in Augsburg, and gathered a congregation of eleven
hundred members. They had a general synod in 1527. They baptized
by immersion. Rhegius stirred up the magistrates against them; the
leaders were imprisoned and some were executed (Schaff, History
of the Christian Church, VI. 578).

Immersion was the practice of the Baptists of Augsburg. There is the
testimony of a trusted eye-witness in the Augsburg Benedictine, Clemens
Sender. This old historian says of the Baptists of Augsburg:

In Augsburg in the gardens of the houses in 1527, men and women,



servants and masters, rich and poor, more than eleven hundred of
them were rebaptized. They put on peculiar garments in which to be
baptized, for in their houses were their baptisteries where there were

always a number of garments always prepared (Clemens Sender, Die
Chronik, 186).

Sender thus bears witness to the large number of persons immersed in
Augsburg. It has sometimes been claimed that the baptisms which occurred
among the Baptists in houses and cellars must have been by sprinkling. They
had especially prepared baptisteries in their houses for immersions. When it
was dangerous and inconvenient to go to the rivers and streams for baptismal
purposes baptisteries were erected in private houses. This is the testimony of
an eye-witness. Hubmaier is moreover associated with these immersions.

Wagenseil, a historian of Augsburg, says:

In the year 1527 the Anabaptists baptized none who did not believe
with them; and the candidates were not merely sprinkled, but they
were dipped under (Wagenseil, Geschichte der Stadt Augsburg,
1820).

Urbanus Rhegius was likewise a witness to the practice of the Baptists of
Augsburg. He was a resident of the city at the time. He was a learned man, a
university student, honored by the Emperor Maximilian and a follower of
Luther. In 1528 two letters were written by the Baptists of Augsburg. Rhegius
answered these letters (Zwen wunderful zam sendbrieff zweyer
Wiedertauffer, Augsburg, 1528). He discussed at length the position of the
Baptists on infant baptism in regard to the form of baptism there is a picture
on the title page that shows the Baptists in the practice of immersion. There is
a large expanse of water, an ocean we judge by the appearance of a ship in
the waters; and these waters are full of Baptists, nude, and practicing
immersion. From one side of the stream the Baptists, in great numbers, are
tumbling into the waters. From the other side flows a river which is washing
the Baptists out of the sea into a flaming fire. The baptismal waters of the
Baptists become the fires of hell, and there even stands one shaking a viper
into the fire, while gaping multitudes approve. This is a prejudiced picture of
their practice of immersion.

Instances are related, and details given, in regard to the baptisms which took
place in Augsburg. “The act of baptism,” says Theodore Keim, in his article



on Ludwig Hatzer, “was administered in the River Lech, the men being
naked, the women wearing bathing trousers.” He mentions the wife of the
artist Adolf Ducher “who during the absence of her husband in Vienna three
days in the Holy Week of 1527 opened her house, which was favorably
situated on the River Lech, for the purpose of baptizing” (Jarbucher fur
Deutsche Theologie, 278. Stuggart, 1856). At other times, as we have seen,
baptisteries were erected in the houses and cellars. Many details of these
immersions have recently been published from the original records (Zur
Geschichte der Wiedertaufer in Obersschaben, von Dr. Friedrich Roth. In
Zeitschrift des Historischen Vereins fur, Schwaben and Neuberg. Augsburg,
1901).

Heath, who has written much on the history of the Baptists, and has given
particular study to the Continental Baptists, says of these immersions in
Augsburg that “this fact, which seems well authenticated, would suggest that
the mode was the same throughout South Germany, Switzerland and, and the
Tyrol; since the Augsburg community was founded by the Walshuter Jacob
Gross and the Tyrolese Ferber. Moreover Augsburg appears to have been the
center most important for the Baptists of South Germany” (Heath, Ana-
baptists, 94).

Strassburg was associated with Augsburg in the work of the Baptists. Denck
came to Strassburg in 1526 and rendered valuable service there. Many of the
most distinguished citizens joined the Baptist church. Baptism, at this date,
among the Baptists of Strassburg was by dipping. Gerbert states that the
baptisms occurred at this time “before the Butcher's Gate, probably in a
branch of the Rhine” (Gerbert, Strassburgischen Sectenbewegung, 93). Bertel
and Essinger declare that these immersions among the Baptists were
performed by a shoemaker (Rohrich, Die Strassburguschen Wiedertaufer, In
Zeitschrift fur die historischen Theologie. 48. AD. 186)

One of the best known Baptist preachers of those days was Melchoir
Hofmann. On account of his peculiar views of prophecy he plunged himself
and the Baptists into grief. His preaching caused much excitement. At Emden
he organized a Baptist church.

The probability i1s that having connected himself with the Baptists of
Strassburg he practiced immersion exclusively. It has, however, been
confidently affirmed that Hofmann, on a visit to Emden, practiced sprinkling;



and by this rite three hundred persons in the great church at Emden were
baptized. Such a supposition, however, is not based upon the facts in the case.
It is a theory established by guesses. He came, as has been stated, from
Strassburg. It is certain the Baptists of Strassburg practiced immersion.

The claim that he practised sprinkling at Emden is based upon the statement
of a late German writer, who reached that conclusion upon an inference. The
inference was that since the baptism took place in a church house and was
performed in a great tub therefore it was by sprinkling. Nothing is said in
Cornelius (Geschichte des Munsterischen Aufruhrs, II. 222); and Hast
(Geschichte des Wiedertaufers, 255) that a great tub was used in the baptism,
while Frederich Otto zur Linden describes the baptism as taking place in the
open air (Melchoir Hofmann ein Prophet der Wiedertaufer, 236). Why a great
tub should be necessary for sprinkling has not yet been explained.

The baptism of converts in tubs was no unusual thing. Otho, in the twelfth
century, directs the Pomeranians to be immersed, and this was accomplished
in the open air in wooden tubs or troughs. These tubs were let into the ground
and filled with water. The candidates were immersed in the tubs (Henrici
Canisii, Vita Ottonis. Inter Jacobi Basagii, II. vv. 60). This was in a
neighboring country to Emden.

Dr. Winkler made a study of these tubs and in an able article he published the
results of his studies. He says:

We can prove from ecclesiology and from the testimony of Luther
himself that the pail or tub, such as Hoffmann used at Emden (a
large pail) was the baptismal font of the Western Churches. There
was even a certain sacredness connected with it. We find In Luther's
Table Talk (Bohn's ed. p. 165) the following incident. Dr. Menius
asked Luther in what manner a Jew should be baptized? The Doctor
replied: You must fill a large tub with water, and having divested a
Jew of his clothes, cover him with white garments. He must then sit
down in the tub and you must then baptize him quite under the
water. This garb, added Luther, was rendered the more suitable from
the circumstances that it was then, as now, the custom to bury
people in a white shroud, and baptism, you know, is the emblem of
our death.

Here Luther alludes to these immersions which are very familiar to



ecclesiologists. . . There is reason to believe that the baptismal fonts
in early Europe were tubs. The ecclesiologist Poole (Structures, etc.,
of Churches, 45) says: The first defined shape which the font
assumed in England is that of a circular tub-shaped vessel, some
probably of Saxon, many of them of the Norman date, as the antique
font of St. Martin's Church, at Canterbury. Knight (Land We Live In.
I. 261) says: “It is even supposed to have been built by Christians of
the Roman army, A. D. 187. It was certainly one of the first ever
made in England. It was about three feet high and capacious within.
It has no stand; but rests upon the ground. The sculptures upon it are
a sort of ornamental interlacings in low relief. It closely resembles
the font delineated by the old illuminators in representing the
baptism of King Ethelbert, and it is believed to be the first font in
which the first of our Christian kings was baptized.”

Under this division, the tub fonts, Poole, an Episcopalian
antiquarian, groups the font of Castle Frome, Herefordshire, that at
Bride Kirk, in Cumberland, that at West Haddon, in Northampton-
shire, and that in Thorpe Emald, in Leicestershire. And in regard to
all of the ancient fonts of England he says: The role of the Church of
England, however many the exceptions, and however accounted for,
is to be baptized by immersion; and for this the ancient fonts are
sufficiently capacious (Poole Structure, 59 note).

We learn from Bourasse, a Catholic archaeologist, that the leaden
font in the cathedral at Strassburg has a tub shape, and so has the
baptismal font at Espanburg, Diocese of Beauvais. Both of these
baptismal tubs are represented on the plates of Bourasse's
Dictionaire D'Archaologie Sacree. At Notre Dame, in Rouen, the
font was made in the form of a coffin, with a covering of black
wood. This sepulchral figure was the symbolical translation of the
words of Paul: We are buried with him by the Baptism into death
(Dr. Winkier, in The Alabama Baptist, 1875).

These circumstantial details and the actual examples. Given show that the
tubs were large enough for immersions, and that adults were immersed in
them.

It is not necessary to depend upon late German writers for the original



narrative of the baptizings of Hofmann at Emden. It may be found in the
writings of Obbe Philips. He says:

Among these (German Baptists) there arose one Melchoir Hoffman
He came to Emden from the High German country, and publicly (in
the open air) baptized in the Church at Emden three hundred
persons, both burgher and peasant, master and servant. The old
count, to be sure, allowed this to he done, and it i1s said that the
count was himself disposed toward the same faith (Philips, Bekent-
nisse, Bliji. Zur Linden, Hoffmann, 236).

Hackenroth adds:

As soon as the civil authorities learned that Melchoir began to
baptize (doopen, to dip) he and all those who adhered to the sect,
who allowed themselves to be baptized (doopen, dipped) again,
were banished out of East Friesland, and all belonging to the sect
were obliged to leave (Hackenroth, 652).

This is much like other Pedobaptist accounts of sprinkling among Baptists,
the nearer the approach is made to the original sources, the more certainly do
the signs of sprinkling recede. Philips does not mention the great tub; but he
does declare that the baptism was performed in the open. The possibility is
that the preaching took place in the church, and the baptism at some suitable
place for the immersion. There is no reference to affusion or anything that
would indicate that immersion was not the form of baptism used on the
occasion.

The direct testimony is at hand that Hofmann was, at this time, practicing
immersion. He had just come from East Friesland to Emden; but in East
Friesland he had been dipping converts (Linden, Melchoir Hofmann, 283) —
Keller speaks of this as follows:

It appears as if by the presence of Melchoir Rink, who, in 1524,
dared to attack, and gave the first thrust. In a remarkable manner
Rink dipped (taught) again in Friesland at the same time with
Hofmann in the year 1530. According to some versions the same
men had worked in common, from 1524 till 1539, in Sweden,
Livonla, Holstein, etc. Both were furriers, both from Swabia. The
question needs a closer inquiry whether we shall consider both of
the Melchiors one or two persons (Keller, Geschichte der Wieder-



taufer, 127).

So far as the inquiry goes as to whether there were two Melchoirs or only one
is of no interest in this place. If there were two Melchoirs then there were two
preachers who practiced immersion; and if the two names indicate the same
person then there was one Baptist who preached there practicing dipping. The
form of baptism is not in dispute. It stands as a recorded fact that Melchoir
Hofmann was dipping his converts in East Friesland before he came to
Emden. If he dipped in East Friesland, there is no suggestion why he would
have practiced sprinkling in Emden.

Fortunately the practice of Melchior; or Rink, as he was sometimes called, in
the form of baptism is not unknown. Justus Menius and F. Myconius wrote,
in 1530, a book against the Baptists. The name of Rink is especially
mentioned. Of the practice of the Baptists these authors say:

First in regard to baptism which is, that man upon the command of
Christ must be dipped into the water and lifted out again (inns
wasser eingetaucht). That is a symbol of the forgiveness of Christ,
though by nature a servant of sin and a child of condemnation, now
saved from death and the devil, now eternally living under the grace
of God as clearly shown under the Gospel and promised through
Christ in the entire gospel in his own and he shall consider it his
own for all time to come. To such the meaning of baptism is
declared in its signification and to them all doubt will grow less
(Menius and Myconius, Der Wiedertaufer Lure and gehemnig.
Wittenberg, 1530).

These writers, who were hostile to the Anabaptists, mention Rink, and bear
witness to the practice of dipping.

It was in the same year that Hofmann published his book, Die Ordinanz
Gottes, 'The Ordinance of God."' The book may be found in the Mennonite
Library, at Amsterdam.

In that book Hoffman says:

Furthermore, it is commanded of the Lord to his messengers; after
they have thus taught, called and admonished the people through the
Word of God, they shall lead forth those who have given themselves
to the Lord out of the kingdom of Satan and espoused them openly



to Christ through the true sign of the covenant, through the baptism,
that thereupon henceforth they completely put to death their own
wills and am a bride to her beloved bridegroom to be obedient in all
things. And thus also in these last times will the true Apostolic
Messengers gather together the chosen band, and through the call of
the Gospel and through the baptism espouse and bind them to the
Lord . . Christ as an example for his own band permitted himself to
he baptized by John the Baptist, and was then led of the Spirit of
God into the wilderness, there to fast forty days and to suffer the
temptations of Satan, but true to his Father unto the end he fought it
through and overthrew Satan . . . But the sign of the covenant is
established alone for those old enough to understand and for those
who are of full age, and not one letter in the Old and the New
Testament alludes to the infants. Woe unto those who willfully put
lies instead of the truth, and charge against God, what in eternity he
has not willed or commanded. God is the enemy of all liars and no
one of them has a part in the kingdom, but their inheritance is the
everlasting perdition. (Cramer and Pyfer Bibliotheca Reformatoria
Neerlandica, VI).

This extract from Hofmann is fully in accord with immersion. All of the
allusions given above refer to immersion. The baptism of Jesus in the river
Jordan by John, the putting to death of the will and the resurrection to a better
life are symbolically set forth by immersion. Such references are never in
harmony with the practice of sprinkling.

A dispassionate statement of the facts leads to the conclusion that Hofmann
practiced dipping.

Moravia became an open field for the Baptists, and in that country the work
prospered marvelously. Balthasar Hubmaier, or Hubnor, as he generally
wrote his name, was the great apostle of the Baptists of Moravia. He was
truly a remarkable man and a preacher of power. He had not the
impulsiveness of Grebel, or the brilliancy of Hatzer, or the eloquence of
Denck; but for calmness, soberness, logical clearness, and consistency,
absolute devotion to truth, and freedom from important errors, he stands
unrivaled by any man of the Reformation He approximated truth slowly. This
is notable in his rejection of infant baptism. He had progressed so far that on



January 16, 1525, he had doubts concerning infant baptism, and had a
dedicatory service for children instead of the baptismal rite; but he still
baptized children if the parents desired it. In the meantime he became so
violently opposed to infant baptism that he broke the font which was used for
that purpose (Muller, Geschichte der Eidgenossen, VII. 12 Zurich, 1829).
When this act was followed by his book, Von dem christlischen der
Glaubigen 1t was apparent to all that he had become a Baptist. He had,
indeed, been baptized, with one hundred and ten others, on Easter Day, by
William Roubli, one of the Swiss Baptists who had been pastor at Basel
(Fusslin, Beytrage, 1. 217).

His view of the form of baptism was also a growth. It is quite certain that at
the beginning of 1525 Hubmaier thought that believers' baptism could be
administered by pouring. In the book mentioned above he said:

To baptize in water is to pour over (ubergiessen) the confessor of his
sins external water, according to the divine command, and to
inscribe him in the number of these separately upon his confession
and desire.

It is not evident at the time that he had given the form of baptism any
consideration. He certainly wrote strongly in favor of believer' baptism, and
against infant baptism.

In April, 1525, at Waldshut, it being Easter, “there assembled a strong party
of adherents in that town,” where Hubmaier “called his followers together on
Easter eve in the year 1525, and, after having some water brought to him in a
milk pail, solemnly rebaptized three hundred persons” (Sohm, Geschichte der
Stadt pfarrie Waldshut ein Merkwurdeger, Beitrage zur Weidertaufer
Geschichte). At this date, April, 1525, Hubmier practised pouring. At the
same time he held foot-washing to be a Bible ordinance. Only a brief period
before this he was dedicating children to the Lord and in the presence of
obdurate parents he christened the children. This was a formative period in
his life on the subject of baptism.

While Hubmaier was in Waldshut he probably began practicing dipping. Dr.
Paul Burckhard, a careful student of Baptist affairs in Germany, says, “that it
is also possible that in Waldshut on the Rhine the people were baptized by
Hubmaier in the Rhine” (Letter to the author, March 28, 1900). Hubmaier
was found in 1527, in Augsburg, along with other Baptist leaders, practicing



immersion (Sender, Die Chronik, 186. Leipzig, 1894). He had advanced from
the practice of pouring in 1525 to that of immersion in 1527. This was no
more sudden than many other changes which took place with him. Indeed, it
was no more than could have been expected. Schaft, who is usually quite
accurate on such points, is certain that Hubmaier, in 1527, practiced dipping.

Zwingli is a witness to the fact that Hubmaier practiced immersion, He says:

He posed like a fool in a carnival, who acts as though he is lifting
nothing but straw. His adherents, the bath fellows, are geese who
cackle in every direction, but do not know which way to fly; but he
himself, the Doctor is clothed in magnificent apparel and, therefore,
he considers it unbecoming to wash little children, as he says
himself; although it is not becoming in him, it is perfectly becoming
for Jesus Christ and the humble preachers of Zurich (Hosek,
Balthasar Hubmaier, ch. VI).

This was November 6, 1526. He was the companion of “bath fellows.” What
could be the meaning of this if Hubmaier did not practice dipping? More than
once Zwingli uses this term to describe immersion among the Anabaptists.

There 1s another proof that in 1527 Hubmaier was an immersionist Capito
writing to Zwingli, November 27, 1527, says: “What I have written lately
concerning Balthasar on submersion, I have drawn from, letters from
Feneston and Vienna” (Zwingli, Opera, VIII. 112). Hubmaier had been
writing upon and practicing dipping.

It is mentioned in another chapter where Farel, September 7, 1527, mentions
Hubmaier, where he refers to baptism as dipping in water (Keller, Die
Reformation, 386 note). Keller says that this defense of Hubmaier and Denck
are not well known. It shows from a contemporary that Hubmaier practiced

dipping.
Another contemporary bears witness that in the last days of his life Hubmaier

practiced dipping. This is John Fabricius, the learned Roman Catholic writer.
In his book against Hubmaier, 1528, he says:

Their leader and founder was a certain doctor Balthasar, who,
though he used to write that he was the “mountain of peace,” was an
incessant recusant of wars and rebellions, he was, I say, a man of
such lofty spirit that he boasted that in his learning he excelled and



by far surpassed all the Zwinglians, Oecolampadius, and even
Luther himself. He was not satisfied because that in Germany in
many towns, and above all under the renowned house of Austria he
incited horrible tumults and for a long time among the Ligurians, he
denied an oath the delusion of rebaptism. He also condemned it, and
under a curse he publicly asserted it. Immediately in Moravia the
usage of the universal church having been repudiated he treasonably
relapsed into the same heresy of the Catabaptists (dippers) as a dog
does to his vomit, and the baptism of children having been rejected,
he decreed that only old men, drybones, and almost toothless, ought
to be baptized, or dipped, in the sacred fountain, concerning this
thing he wrote books and tracts surely not a few, and this new and
detestable abuse produced new conspiracies of the people, illicit
unions in love, and other crimes of this kind almost limitless
(Fabricus, Aversus Doctorum Balthasarum Pacimontanum).

Hubmaier is himself a witness to the practice of immersion. In an early book
he refers to baptism as a pouring; in later books he refers to it as performed
in water. In one of the passages against his enemies who called him an
Anabaptist he pithily answers: “Water is not baptism, else the whole Danube
were baptism, and the fishermen and boatmen would be daily baptized.”

One of his books has the title: The Form of Baptism in Water. In another of
his books, Von der Briederlichen straff, he gives an explanation of the
celebrated passage in the sixteenth of Matthew. He not only says that baptism
is a dipping but he explains the passage to refer to the ordinary congregation
of believers, The passage is as follows:

He commanded her to use them faithfully, according to his Word,
when he said to Peter, Thou art a stone, and on this rock, meaning
his public and uninterrupted confession that Jesus was the Christ,
the Son of the living God, I will build my church (he had just
spoken of them as Christian churches), my company, my
congregation, and the gates, of hell shalt not prevail against it. And |
will give unto thee the keys of the kingdom of heaven. Verily, I say
unto you, whatsoever ye shall bind on earth shall be bound in
heaven, and whatsoever ye shall loose on earth shall be loosed in
heaven. In saying “to thee,” Christ sets forth the unity of the



churches, as saying, “ye” he implies that many shall be assembled in
this unity of the faith and Christian love. It was after the glorious
resurrection that Christ committed the power of the keys to the
church, bidding them preach the Gospel and thus gather a
congregation of believers, and afterwards baptize them in water, and
with the first key open the door of the Christian Church and admit
them for the remission of sins (Hosek, Balthasar Hubmaier, ch. IX).

Hubmaier always denied that he was an Anabaptist or that he practiced
Anabaptism. He claimed that he practiced the baptism of believers, since
infant baptism was no baptism at all.

The Baptists of Moravia were not a unit on the form of baptism as they were
not a unit on other things. There was published in the year 1545 a Confession
of Faith, which was drawn up by Peter Riedermann who died in Pruzga,
Hungary, December 1, 1556. In the section referring to the administration of
baptism Riedermann says:

Then the baptizer commands the candidate to humble himself with
bended knees before God and his church, and take pure water and
pour it upon him, and say, I baptize thee in the name of the Father,
Son and Holy Spirit (Mittheillungen aus dem Antiquariate, 1. 309).

This was not the position of all of the Moravian Baptists. This may have been
a private statement of Riedermann. How far the Baptists of Moravia agreed
with him is not known. But Erhard, who was an eye-witness, wrote: “Would
that Diogenes might see your baptism and make sport of your washings. You
will sometimes be called Trito-Baptists, when you are immersed in the
Strygian Lake” (Armitage, History of the Baptists, 381).
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CHAPTER XII

THE PRACTICE OF DIPPING IN THE NETHERLANDS,
POLAND, LITHUANIA AND TRANSYLVANIA BAPTIST CHURCHES

The Waldenses in Holland — Religious Liberty Rembrandt — Learned
Men — Simon Menno — His Views of Baptism — “A Handful of Water” —
Luther on This Phrase — The Doop — Romans 6:3 — Anabaptist Literature
on the Subject — 1 Corinthians 12:13 — The Practice of Menno —
Immersion in the Netherlands — Bastingius — Boltens — Dooreslaar —
Stark — Schyn — The Change of Practice Among the Mennonites — The
Collegians of Rhynesburg — Poland and Silesian Baptists — Immersion —
Sandius — Fock — Bock — The Unitarian Baptists — Their Great Learning
and Culture — Peter Gonesius — Gregory Paulus — Their Numbers and
Spirit — Socinus Martin Czechovicus — The Racovian Catechism — The
Lord of Cracow.

THE Waldenses entered Holland in 1182 and by the year 1233 Flanders was
full of them. Many of them were weavers, and Ten Cate says that at a later
date all of the weaving was in the hands of the Baptists. Ypeij and Dermount
say: “The Waldenses scattered in the Netherlands might be called their salt,
so correct were their views and devout their lives. The Mennonites sprang
from them. It is indubitable that they rejected infant baptism, and used only
adult baptism” (Ypeij en Dermount, Geechieddenis der Netherlandische
Hervormde Kirk, I. 57, 141). The Reformation in the Netherlands was
practically synonymous with the Baptist movement.

Here, as everywhere, the Baptists were good citizens; paid taxes; and
advocated liberty of conscience. The fires of persecution were frequently
lighted in Holland. The Baptists had assisted the Prince of Orange in his
struggle against Spanish tyranny; and he steadfastly resisted all efforts to
persecute them. Two Baptists, J. Cortenbosch and Peter Bogaert, a minister,
brought to him a considerable sum of money as an offering from the Baptists.
They performed this task at the risk of their lives. The Prince assured them
that they would be treated as equals (Otti1 Annales, ad ann., 1572).

Motley says of the Prince of Orange:

He resolutely stood out against all meddling with men's consciences
or inquiring into their thoughts. While smiting the Spanish
Inquisition into the dust, he would have no Calvinist Inquisition set
up in its place. Earnestly a convert to the Reformed religion, but



hating and denouncing only what is corrupt in the ancient church, he
would not force men, with fire and sword, to travel to heaven upon
his own road. Thought should be free. Neither monk nor minister
should burn, drown, or hang his fellow-creatures when argument or
expostulation failed to redeem them from error. It wan no small
virtue, in that age, to rise to such a height We know what Calvinists,
Zwinglians, Lutherans have done in the Netherlands, in Germany, In
Switzerland, and almost a century later in New England. It is
therefore, with increased veneration that we regard this large and
truly catholic mind (Motley, Rise of the Dutch Republic, 1I. 362).

In regard to his relations to the Baptists the historian continues:

It was impossible for the Prince thoroughly to infuse his own ideas
on the subject of toleration into the hearts of his nearest associates.
He could not hope to inspire his deadly enemies with a deeper
sympathy. Was he not himself the mark of obloquy among the
Reformers, because of his leniency to Catholics? Nay, more, was not
his intimate counselor, the accomplished Saint Aldegonde, in despair
because the Prince refused to exclude the Anabaptists from Holland?
At the very moment when William was straining every nerve to
unite warring sects, and to persuade men's hearts into a system by
which their consciences were to be laid open to God alone-at the
moment when it was most necessary for the very existence of the
Fatherland that Catholic and Protestant should mingle their social
and political relations, it was indeed a bitter disappointment for him
to see wise states-men of his own creed unable to rise to the idea of
toleration. “The affair of the Anabaptists,” wrote Saint Aldegonde,
“has been renewed. The Prince objects to excluding them from
citizenship. He answered me sharply, that their yea was equal to our
oath, and that we should not press the matter, unless we were willing
to confess that it was just for the Baptists to compel us to a divine
service which was against our conscience.” It seems hardly credible
that this sentence, containing so sublime a tribute to the character of
the Prince, should have been indited as a bitter censure, and that,
too, by an enlightened and accomplished Protestant (Motley, Rise of
the Dutch Republic, II. 206).



But William of Orange held on his way. When the Union of Utrecht, the
foundation of the Dutch Republic was formulated, it was expressly provided
that “every individual should remain free in his religion, and that no man

should be molested or questioned on the subject of divine worship” (Ibid, II.
412).

It is interesting to note that Rembrandt, the greatest painter of Holland, was a
Baptist. Professor H. Weizseker, in his chapter on Holland (Protestantism in
the Nineteenth Century, 1. 295) says of him: “Little is known of the religious
character of Rembrandt, but an Italian biographer of the seventeenth century
says he was brought up a Baptist and belonged to their fellowship. How can
we think him of such a community?” he asks. “His whole life was in the
world. Yet he painted many portraits of preachers, some of his best. That of
Sylvius, bending over the pulpit, Bible in hand, and that of Anseo, the Baptist
pastor with the saintly face, are well known. In days of adversity, when his
personal effects were sold, among them were found five books. One of these
five books was a Josephus and another a copy of the Bible. When he died he
left one book as an heirloom, and that was a Bible.”

Rembrandt was moved by the spirit of liberty. It must be borne in mind that
in the beginning of the seventeenth century Holland had risen to a great
power. Though not yet formally free from the Spanish yoke, she had broken
the fetters by the heroic efforts of the former generation, and had entered on
her grand career of national enterprise. Science and literature flourished in
her universities, poetry and the stage were favored by her citizens. It was a
time of new ideas. Old conventional forms in religion, philosophy and art had
fallen away, and liberty was inspiring new conceptions. Here there was no
church influence to fetter Rembrandt in the choice and treatment of his
subjects, no academies to prescribe rules. He was thus left to himself to paint
the life of the people among whom he lived. The legends of the Roman
Church were no longer of interest; and the Bible was read and studied with
avidity. Under such influences Rembrandt became “the Shakespeare of
Holland.”

“During the seventeenth century it became evident,” says Dosker, “that men
of considerable talent were to be found among the rank and file of the
Mennonites. And they were not confined to one learned profession or to one
social stratum. There were physicians of more than local reputation: men like



A. J. Roscius, doctor of medicine and preacher at Hoorn; the celebrated
Bidloo brothers, one of whom was body-physician to Peter the Great, Czar of
Russia, and the other similarly employed at the Court of Prince William III of
the Netherlands. Another of these famous Mennonite doctors was Galenus de
Haan. . . who was equally celebrated as preacher and practitioner of medicine
at Amsterdam; and especially A, C. Van Dale, whose works on the science of
healing made him a European celebrity.

“Among the men of letters I mention J. P. Schabalje, preacher at Alkmaar,

renowned as a scholar and poet. So far as is known he was the first to write a
'Life of Christ.'

“We find poets among them like J. A. van der Goes, celebrated by his
Ystroom, and Karel van Mander, translator of Virgil and of the Iliad.

“In the world of art they boasted a Mierevelt, especially Ruysdael, the
greatest of the Dutch landscape-painters, and the greatest of all, perhaps,
Rembrandt. For science they could claim, J. A. Leeghwater, who drew the
plans for the reclamation of Haarlem lake, a marvelous engineering problem;
and J. van der Heyden, who first undertook the illumination of the streets of
Amsterdam, and who was the inventor of the prototype of the modern fire-
engine”’ (Dosker, The Dutch Anabaptists, 244).

In the second and third decades of the Reformation Simon Menno became the
leader of the Baptists in that country. He was born in Friesland, in 1492, and
died in Holstein, January 13, 1559. He was ordained a Roman Catholic
priest; but he became a convert to the Baptist faith when, in 1531, Seike
Feerks or Sicke Snyder was burnt at the stake. On his conversion he at once
preached Jesus and soon became a conspicuous leader among the Baptists.

There is no record known of the manner of the baptizing of Menno. Judging
from the tenor of his writings, he was baptized by immersion. In a great
number of instances, in his writings, he refers to baptism as a dipping in
water. In two or three instances in refuting his enemies reference is made to
pouring. In answering a scorner he says:

We think that these, and like commands, are more painful and
difficult to perverse flesh which is naturally so prone to follow its
own way, than to have a handful of water applied; and a sincere
Christian must at all times be ready to do all of this; if not, he is not
born of God; for the regeneration are of the mind of Christ (Menno,



Opera Theologica, 224 Amsterdam, 1651).

The other passages are to the same effect. Menno says these scorners were
wrong in heart and “that a whole ocean of water” would not satisfy them. The
man might have a handful of water cast on him, or he might he baptized in
the ocean, if his heart was not clean he would be a miserable sinner. Water
does not cleanse a man from sin. The handful of water did not represent the
act of Menno, but the objection of the scorner of baptism. Menno was not
expressing his own opinion, he was refuting his opponent,

Menno could not have endorsed ‘“a handful of water” as the proper act of
baptism, since these were the very words the Baptists had long been
accustomed to hurl at their opponents. To hold that such an act of baptism
was valid would have been contrary to every Baptist argument of the times.
The Baptists long before, and at the time of Menno, invariably taunted their
opponents by calling infant baptism ““a dog's bath,” “a handful of water,” etc.
That Menno applied such terms to his own act is incredible. A few instances
where Baptists thus taunted their opponents are here given.

Luther writing against the Baptists charged them with judging of his baptism
from the abuse of the Roman Catholic Church. He says:

But now are they In their madness thinking that baptism is like a
thing such as water and salt consecrated, or as caps and leaves
carried about; so from this they proceed to call it a dog's bath, a

handful of water, and many other such abominable words (Luther,
Werke, XVII. 2865. Ed. 1740. J. G. Walsh).

Again Luther remarks:

For the devil knows well, that if the crazy mob should hear a
pompous slander word, that they stumble over it, and faith flies
away. Ask no further ground or reason. As when they may hear it
said, the baptism is a dog's bath, and the baptizer is a false and
villainous bath servant. Thus they conclude from hence; why, if so,
let the devil baptize, and let God shame the false bath servant . . .
Yes with me such things have been spoken, as these pompous
slander words, dog's bath, bath servant, handful of water, etc. (Ibid,
2686).

Once more Luther says:



In the second place, here is also the overthrow of the assertions of
the Anabaptists and such like company. Who thus teach . . the
beloved baptism to despise, as to be nothing more than plain
common water, from hence they indulge to slander it: What can a
handful of water help the soul (Luther, Kirchen Postill, 721).

“A handful of water” was the term of reproach that the Baptists used toward
their enemies. It is incredible to think that Menno would have used such a
term to describe his own baptism.

Baptism in the opinion of Menno was dipping. He refers to baptism as doop
(dipping). There is no proof that Menno ever used this word in any sense
other than to dip; and there is no proof that doop meant anything less in the
time of Menno. Apart from the word doop Menno constantly uses other
words to describe baptism by dipping. He devotes several chapters to the
doop and never mentions pouring.

The symbolic passage Romans 6:3, 4 is mentioned and enforced more than
one hundred times by Menno. In this passage the symbolism of baptism is
given as a burial, an immersion, an emersion. He says:

Observe all of you who persecute the word of the lord and his
people, this i1s our instruction, doctrine and belief concerning
baptism (doop), according to the instruction of the words of Christ,
namely, we must first hear the word of God, believe it, and then
upon our faith be baptized (gedoopt); we are not seditious or
contentious; we do not approve of polygamy; neither do we seek nor
wait for any kingdom upon earth. Oh no! No! To God be eternal
praise; we will know that the word of the Lord teaches us and
testifies to, on the subject. The word of the Lord commands us that
we, with sincere hearts, desire to die to sin, to bury our sins with
Christ, and with him to arise to a new life, even as baptism (doop) is
portrayed (Menno, Wercken, 17).

The word “portrayed” represents a portrait, or photograph. As a picture is an
exact image of a person so this burial and resurrection is an exact image of
the act of baptism. But the exact image of a burial and resurrection is. An
immersion in, and emersion out of the water.

The citation of Bemans by Menno, as determining the form of baptism, is
characteristic of the literature of the Baptists in the Reformation period. We



find in the Protocol of Emden, 1578; in that of Franckenthal, 1571, where it
1s explained as meaning that “baptism is a symbol of death and a new life;”
and in the Munster Restitution (issued 1634) baptism is described as “the
burial of the sinful flesh (begravinge unses sundtliken fleisches).” In the
Borne Disputation, 1532, the Baptist says: “Baptism is always a symbol of a
renewed man entombed (vergraben) into the death of Jesus Christ” (Dr. Jesse
B. Thomas in The Western Recorder, 1897).

Menno quotes 1 Corinthians 12:13 as sustaining the practice of immersion,
He says:

Moses believed the word of the Lord, and erected a serpent; Israel
looked upon it and was healed, not through the virtue of the image,
but through the power of the divine word, received by them through
faith. In the same manner salvation is ascribed In scriptural baptism
(doope) Mark 16:16; the forgiveness of sins, Acts 2:38; the putting
on of Christ, Gal. 3:27, being dipped into (indoopinge) one body. 1
Cor. 12:13 (Menno, Wercken, 14).

There are direct passages where Menno mentions his own practice as
dipping. For example he says:

In short, had we forgiveness of sins and peace of conscience,
through outward ceremonies and elements, so that we must have
that true sinking down (ondergaen) and with his merits to yield and
give way. Behold, this is the only true foundation of baptism (doop)
maintained by the Scriptures, and none others. This we teach and
practice though all the gates of hell rise up against us; for we know
that this is the word of God, and the divine ordinance, from which
we dare not take away, nor add thereto, lest we he found disobedient
and false before God (who alone is the Lord and God of our
consciences) for every one of the Lord is pure; he is a shield unto
them that put their trust in him (Ibid, 15).

Baptism is here described as a “sinking down,” and thus portrays immersion.
He further says, this “we teach and practice.” Again he says:

In the third place, we are informed by the historians, ancient and
modern, also by the decrees, that baptism was changed both as to its
mode and time of administering. In the beginning of the holy
church, persons were dipped In common water (gedoopt in inbez-



woren water) on their first profession, upon their own faith,
according to the Scriptures (Ibid, 16).

It is not readily to be believed that a man who says that the mode and time of
baptizing has been changed, and severely criticizes those who wrought the
change, and calls the people back to the primitive practices, would be found
in the use of affusion. Menno plainly says the Scriptures teach dipping, says
the mode has been changed, and that men ought literally to obey the
commandments of God.

In passages too numerous here to mention Menno refers to baptism “as
dipping in the water.” Three instances are given where the word must mean
immersion. He says:

Again Paul calls baptism (doop) a water bath of regeneration, O
Lord, how lamentably the word is abused. Is it not greatly to be
lamented, that men are attempting, notwithstanding these plain
passages, to maintain their idolatrous invention of infant baptism,
and set forth that infants are regenerated thereby, as if regeneration
was simply a thrusting into the water (induckinge in't water)
(Menno, Wercken, 13).

Again

O Lord, Father, how very broad, easy and pleasing to the flesh is the
entrance into the miserable, carnal church; for it is all as if one said,
no. matter who, or what, or how he is, it is all right, if he has been
but sworn before the fountain, and washed and dipped in It (ende in
de fonte gewaschen ende gedoopt is) (Ibid, 411).

Once more:

Do you think, most beloved, that the new birth consists in nothing
but in that which the miserable world hitherto has thought that it
consists in, namely, to plunge into the water (in te duycken in den
water), or say thus: I baptize (doope) thee in the name of the Father,
of the Son, and of the Holy Ghost (Ibid, 419).

The Mennonites of our day reject infant baptism and practice believers'
baptism by affusion. Menno and his immediate followers were in the practice
of dipping. But later the Mennonites did not strenuously insist upon this form
of baptism. At length some practiced dipping and others sprinkling; and in



the course of time affusion became the normal act and immersion the
exception among them.

At the close of the sixteenth century and at the beginning of the seventeenth
dipping was considered, in the Netherlands, as the meaning of the Greek
word baptizein. There is an example of this found in the Commentary of
Jeremiah, Bastingius on the Heidelberg Catechism which was then used in
the Low Countries. He says:

The word baptism is a Greek word, and cometh of baptizen, and
signifieth properly dipping into water, etc. (Bastingius, An
Exposition or Commentarie upon the Catechism, 138).

The historian Backus explains the change of the Mennonites from immersion
to affusion in the following manner: “The Mennonites are also from Germany
and are of like behavior, but they are not truly Baptists now. Their fathers
were so in Luther's time, until confinement in prison brought them to pour
water on the head of the subject, instead of immersion; and what was then
done out of necessity is now done out of choice, as other corruptions are”
(Backus, History of the Baptists).

There were those in Holland, who, for a long time, continued in the practice
of dipping. At the close of the sixteenth century full toleration was given to
the church at Altona. The following account is taken from the “History of the
Different Religious Denominations in Altona” by John Adrian Boltens,
published in Altona, 1790:

The free exercise of religion being now obtained in Altona, many
Mennonites resorted thither, particularly prior to the breaking out of
the thirty-years war in Holstein, as well as prior to that event. Thus
their numbers kept continually increasing, to which increase the
intolerant decrees of Hamburg did not a little contribute. In course
of time a difference of opinion arose as to the mode of baptism. This
was the cause of the Mennonites now in Altona, which were one
church, separating into two interests. The one maintained the mode
of pouring the other adopted that of immersion, and were, therefore,
distinguished by the name of Immergenten. This separation
continued until the year 1666, though efforts had been made towards
a union, but without the desired effect. Of the two. The Immergenten
were the most numerous, and a new church was erected by them out



of the profits of the whale fishery, in which many of their members
were engaged (The Baptist Magazine, XV. 290. September, 1823).

There was in Friesland in the beginning of the year 1600 a party of
Mennonites who would receive none but those who dipped. Of these people
Stark says:

Some of them have again introduced among themselves entire
immersion; and on this account, they have been called immersers by
other congregations. Still with most, only the pouring of water on
the head lass been introduced (Stark, Geschichte der Taufe and
Taufgesinnten, II. 848).

These statements are important in many respects. They show that the original
form of baptism among the Mennonites was immersion, that in some
instances it had been set aside in favor of pouring, that dipping was still used
in some congregations, and that there were some Mennonite congregations
who would not receive any form of baptism save immersion.

There was a book printed in the year 1649 showing the differences between
the Reformed Church of the Netherlands and the Baptist churches. Of
baptism it said:

As formerly the circumcision, so now is baptism a symbol of the
spiritual uncleanness of man. For circumcision taught by taking
away the foreskin, and baptism by immersion or sprinkling with
water, that man is. Unclean by nature and, therefore, guilty before
God (Abraham Dooreslaar and Peter Jacobi Austro-Sylvium,
Grondige ende lare Wertooninghe, 464).

Even the Reformed Church in the Netherlands, in 1649, held that immersion
was baptism. Indeed, immersion was preferred to sprinkling. Van Braght,
who held to sprinkling, affirmed that immersion was the practice in the
Netherlands, “Yes, to our present time,” A. D. 1659 (Van Braght, Martyrs'
Mirror of the Baptists) Hooke, in 1701, says that immersion was practiced
among the Baptists of the Netherlands (Hooke, A Necessary Apology for the
Baptist Believers, 122, 133. London, 1701).

The historian of the Mennonites, Schyn, points out that in his day, A. D.
1729, while sprinkling was the ordinary form of baptism among the
Mennonites that immersion was also practiced. It was declared to be the



primitive practice, but that it had been generally, but not completely
superseded by “an abundant sprinkling.” Another witness is Cornelius Ris,
who says as late as 1776, the year of American Independence:

What concerns the holy baptism, we thus understand thereby, one
dipping in, or under, of the whole body in the water, or an abundant
sprinkling of the same. Which last method in these Northern regions
we almost generally hold to be more convenient, while the same
facts may be signified thereby (Cornelius Ris, Von die Heilige
Wasseer-Taufe, Art. 25. sec 96).

About the year 1619 there had been a revival of immersion in Holland, under
three brothers van der Kodde. These persons were called Collegiants, and
they were organized into societies near Leyden at Rhynesburg. They
practiced immersion having received it from the Silesian Baptists, who had it
from the Swiss (Heath, The Anabaptists and their English Descendants, 390.
The Contemporary Review, March, 1891). Van Slee (De Rijnsburger Colle-
gianten, 371. Haarlem, 1891) shows all along, in the Netherlands, there had
been a family by the name of Geesteranus which was in sympathy with the
practices of the Poland Baptists. The presidency of the great Baptist school,
at Cracow, was offered to a member of this family; and one of the first
persons to be immersed at Rhynesburg was John Geesteranus. One of the
members of the Collegiants gives a record of the procedure of baptism as
follows:

The candidate for baptism makes publicly his profession of faith on
a Saturday in the morning, before an assembly of Rhynesburgers,
held for that purpose; a discourse is pronounced on the excellency
and nature of baptism; the minister and candidate go together to a
pond, behind the house belonging to one of the number. In that pond
the neophite, catechumen, is baptized by immersion; if a man, he
has a waistcoat and drawers; if a woman, a bodice and petticoat,
with leads at the bottom, for the sake of decency. The minister, in
the same dress as the men wear, is also in the water, and plunges
them in it, pronouncing at the same time, the form used by the most
of the Christian communions. This being over, they put on their
clothes, go back to the meeting, and hear an exhortation to
perseverance in complying with the precepts of Christ. A public



prayer is said, and canticles or psalms sung (Picart, Religious
Customs of the Various Nations of the World. English Translation In
1737 in 6 volumes).

The Baptists of Poland and Transylvania all held that “dipping in water and a
personal profession of faith and repentance, are essential to baptism”
(Catechesis Ecclesiarum Poloniarum, sec. vi. cap. ii1). These Baptists
received their form of baptism from Switzerland and transferred it to Poland.
This origin is now quite generally admitted and all historians state that it was
by immersion (Barclay, The Inner Life of the Common-wealth, 12 note).

The testimony to the practice of immersion among the Baptists of
Poland is quite satisfactory. Sandius, in his vindication of the
Baptists of Poland, says that the Baptists of that country rejected
infant baptism, and that believers, according to the symbolism of the
primitive church, were baptized by immersion of the whole body in
the water (Sandius, Bibliotheca Anti-Trinitatiorum, 268 note). There
1s an anonymous manuscript, written by one of the Baptists of
Poland, which declares that there is no other baptism save that
which 1s performed by immersion. The title may be consulted in
Bock (Historia Anti-trinitaorum, 1. Pt. 1. 19). Fock likewise states
that the baptism of Poland was by immersion (Fock, Der
Sociaismus, 588). These are the principal authorities on the
conditions in Poland, and these writers are unanimous in the
statement that the Baptists of that country practiced dipping.

The Unitarian Baptists, as they have been called, originated, for the most part
in Italy (Speculum Anabaptistica Froris, 1808). They have frequently been
called Socinians, deriving the name from the illustrious house of Sozini,
which long flourished in Sienna, a noble city of Tuscany. There were a
number of distinguished men born to this family. One of that number was
Faustus Socinus who became a leader among the Baptists of Poland.

The Unitarians were among the most cultured of men. The peculiar tone of
the belles-lettres culture that followed upon the revival of learning was quite
congenial with their opinions. They called in question the foundations of the
state religions and were disposed to sift all creeds. There were not less than
forty educated men at Vicenza who were united in a private association who
held these views. These men were mostly banished from Italy, many of them



fled to Switzerland, and afterwards found refuge in Poland. One of these,
Blandrata, a learned physician, fled to Geneva, and afterwards became an
influential propagator of Baptist principles in Poland. The Italian and Swiss
Baptists sought refuge in Poland about A. D. 1550 and carried with them the
idea of dipping from the earlier Baptists of Switzerland. The reason that the
Baptists selected Poland as a place of refuge lay in the fact that Poland was
so strongly attached to liberty in religious matters.

Probably the first to introduce Baptist views into Poland was Peter Gonesius.
He fell in with the Baptists of Moravia and was led to reject infant baptism
(Lauderbach, Polnish Arianischen Socianismus).

Baptist views rapidly spread among the people. The Synod of Wengrow,
December 25, 1565, was composed of forty-seven ministers and eighteen
noblemen, besides a great number of lesser people. It was acknowledged by
the churches of a number of districts as far as the Carpathian mountains. The
Synod declared in favor of adults as the subjects and immersion as the form
of baptism. At this meeting Czechovicus baptized James Niemojawski by
immersion (Count Valerian Krasineki, The Reformation in Poland, 1. 361).

Gregory Paulus was a noted Baptist and an immersionist. He was pastor at
Cracow. On May 30, 1566, John a' Lasco represented him as denying “that
infants ought to be admitted to baptism as the fountain of life and the door of
the church.” He impressed men that baptism belonged to adults and not to
crying children, and when he had done this he led “them to the river and
immerses them.” He claimed that these things were the first “rudiments of the
ancient religion about to be restored” (Letter to Beza, May 30, 1556. In
Museum Helveticum, Part XIV. 282).

The Baptists of Poland and Siebenburgen, in 1574, were a numerous and
aggressive people. In that year they issued a Catechism (Catechesis et
Confessio fidei coetus per Poloniam congregati) which contains one hundred
and sixty pages, but copies of it are now rare. The printer was Turobinus, and
it was issued at Cracow. The writer of the Catechism was the celebrated
George Schomann (Schomann, 